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PREFACE

THE desire to present a systematic exposition of the
teachings of Dharmagastra in elaborate treatises led to the
composition of great digests. The earliest of them
synchronised with the rise of the Rajput dynasties of
medizval India. Among such works, the Krtya-Kalpataru
of Laksmidhara has long held a pre-eminent position.
But, manuscripts of it disappeared even in North India
through the violence of the early Musulman conquests,
and few copies of the whole nibandha were known.
Peterson’s discovery of an almost complete set in 1880
(he wrongly named it K¢tya-ratnakara) in the Library of
His Highness the Maharana of Udaipur remained unnoticed
till attention was again drawn 1n 1915 to the work by an
article of Rai Monmohan Chakravarti Bahadur in the
Journal of the Asiatic Society of Bengal. Rajendralala
Mitra and Aufrecht had noticed manuscripts of sections
of it, but without any recognition of its value both intrinsi-
cally and as the oldest surviving ntbandha on Dharma.
Even writers on the Gahadvala rulers of Kanauj, under
whom there was a final flare up of Hindu supremacy in
North India before it passed under the Muslim yoke,
failed to notice it as the most conspicuous proof of the
revivalist enthusiasm and literary patronage of those
kings. A recent history of Kanauj, for example, shows
so little perception of the importance of the Digest and
knowledge of its contents that it dismisses the Kriya-
Kalpatarn with a few lines, naming as its chief kandas
those on Vyavahara, Vivada (sic), Dana and Raja-
dharma.
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It is impossible to study the chief secondary works
on Dharmasastra without becoming aware of the im-
portance of Laksmidhara’s treatise and a longing to
study it. The feeling had long been mine but +the
publication of the nibandha seemed impossible of realisa-
tion. Early in 1934, however, by a fortunate accident, I
was honoured with an audience by His Highness the late
Mahzaraja of Baroda, Sir Sayaji Rao Gaekwad, well-
characterised as ‘‘the Vikramaditya of our Age.” The
Prime Minister, Sir V. T. Krishnamachari, K.C.I. E.
was present at the interview. A gracious invita-
tion was extended to me to edit some works for the
Gaekwad’s Oriental Series. An explanation of the
importance of the Krptya-Kalpataru, its size, rarity and
fitness to figure in that great series aroused the interest
of His Highness, who expressed a wish to have all facilit-
ies given me to edit the work properly. The chief
difficulty had been that of .obtaining the manuscript of
the nibandha from the Udaipur Palace. The Prime
Minister applied for the loan of the manuscript. The
- Udaipur authorities promised to see if it was still in
existence. After further correspondence, and a personal
recommendation to His Highness the Maharana by Col.
Sir Donald Field, C.I.E. (now Prime Minister of Jodhpur)
supporting the application for the loan of the manuscript,
the promise of the early supply of a transcript of the
entire mtbandha was received. The transcript was dgs-
patched in July, 1935, and was received by me on the day
on which I assumed charge of the Principalship of the
Central Hindu College in the Benares Hindu University.

An examination of the manuscript revealed its very
defective state. It became clear that the publication of
parts of it, for which there was no second manuscript,
would have to lie over on the chance of an assiduous
search revealing the existence of further copies. I also
found that it had been extensively laid under contri-
bution by later writers like Hemadri, Candes'vara and



vil

Mitra Misra. It seemed possible to derive help in the
elucidation of obscure passages in the Kytya-Kalpataru
from the digests composed by these later writers wherever
theer works covered the ground previously traversed
by Laksmidhara. A search for further manuscripts was
begun at once. Press copies of the entire work were
made and kept in readiness for collation with manus-
cripts that might be secured. To postpone the editing
of the mibandha till all known manuscripts were secured
for comparison would have hung up publication for
years. Accordingly, I decided on proceeding with the
editing of such kandas as could be dealt with on
the basis of accessible manuscripts. In this way, five
kandas were edited and sent to the press, viz.,, Dana,
Rajadharma, Tiwrtha, Moksa and Grhastha. For some
of these, fresh manuscripts became available, either
when the printing was proceeding, or after the printing of
the text had been completed. In such cases, the variant
readings of the new manuscripts were either incorporated
in footnotes or reproduced in appendices. A manuscript
for each of two missing sections of the Digest, unhappily
incomplete, which are not represented in the Udaipur set,
was discovered. They have to stand over till fresh
exploration or a fortunate chance provides fresh manus-
cripts «that would fill in the gaps in the manuscripts so
secured.

The first of the sections to be completed, after the
utilisation of every manuscript known to be in existence, is
the Danakanda. It is now released. The last of the
manuscripts to be utilised for it was discovered in the
Junior Bhonsle Raj Library in 1939. Its readings were
collected and printed as a final appendix. Before it could
be completed by the addition of appropriate introductions
on the Krtya-Kalpataru in general, and on Danakanda
in particular, work that would not permis of any other
pursuit intervened. It absorbed all my time. When
release came a year ago, impaired health caused further
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delay. It was thus possible to resume the work and
complete it only recently.

As now presented, the first of the sections of the great
Digest of Laksmidhara to be published is really its f&f¢a
part. Itis issued with the full complement of textual
variants, footnotes indicating the ‘ obligations " of later
writers like Hemadri to Lasmidhara’s work, appendices
identifying the Vedic mantras cited in the text as well as
the quotations from smytis, Epics and Puranas, and collect-
ing the pratijnah or visaya-nirdes'a of later treatises on
Dana, like those of Ballala Sena, Hemadri, Candes'vara,
Madanasimha, Dalapati, and Mitra Mis'ra, and enumerat-
ing known works on Dana. The purpose of the extracts
on pratajpa is to show the way in which Laksmi-
dhara’s work was amplified, amended or developed by
later writers. Of the later treatises on Dana, Ballala
Sena’s Danasagara has been published partially but the
greater part of it remains unprinted. The others, with the
exception of Hemadri's Danakhanda, are not yet print-
ed. For the comparative study of Dana all of them are
needed along with several other works available either in
print or in script. The preparation of copies (and in one
case of photographs) of these, which are so necessary for a
comprehension of the evolution of Dana literature, has
involved much labour, time and expense. The reed to
study them has also delayed the present publication.
But it seemed well worth while to face the delay rather
than follow the practice of publishing, without compara-
tive studies involving such preliminary work, what are in
effect nothing more than copies in print of manuscripts,
with all their defects unremoved.

The Introduction prefixed to the Danakanda of the
Krtya-Kalpataru falls into two parts. The first treats
of the Digest and its author, and the second of the Dana-
kanda specifically and in relation to the evolution of the
literature of Gifts. In the former, the information that
can now be gathered about Laksmidhara, his patron
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king Govindacandra and the Krya-Kalpataru are sum-
marised, and the time-relation of Laksmidhara’s work to
the famous Mitaksara of his contemporary Vijfianes'vara
ande to the commentary of Apararka is discussed on data
not previously utilised. My conclusions are at variance
with the views now holding the field, and advocated by
writers of authority like Mr. P. V. Kane, but they are
believed to rest on evidence which can not be lightly
rejected or refuted. My aim in the Introduction has
been to present part of a sketch, founded on a comparative
study of the nibandha of which one section is now pub-
lished (from among fourteen) of the Indian view of life as
cherished by those who felt the urge to expound it in great
digests, both as a personal duty and as an obligation of
Rajadharma in its narrower and wider senses.

The general introduction on the Krtya-Kalpataru
and Laksmidhara is largely a recast of two papers which
appeared some months ago in the volume commemorat-
ing the Silver Jubilee of the Madras Law Journal.

The duty remains to state my obligations. They are
naturally heaviest to His Highness the late Maharaja
Gaekwad of Baroda for graciously approving of the in-
clusion of the nzbandha in the Gaekwad’s Oriental Series
and in commanding the provision of the necessary facili-
ties, to His Highness the Maharana of Udaipur for
sanctioning the preparation and supply of a careful trans-
cript of all the twelve kandas in the Palace Library at
Udaipur, and to Sir V. T. Krishnamacharya K.C.I.E,, for
the warm interest he has taken in the work from its incep-
tion, for the freedom given to the editor to select his own
printers and choose a format that would be worthy of so
important a work and of the series in which it would
appear, and for securing for my use manuscripts or
transcripts of the Kprtya-Kalpataru that would not have
been available to me without his intercession. Dr. B.
Bhattacarya, the learned Director of the Oriental In-
stitute and the General Editor of the Gaekwad’s Oriental
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Series, has met with promptness and sympathy all my
requests for help in securing manuscripts. He also
undertook the laborious task of comparing my press copy
of the Danakanda with the India Office manuscript of
it, that he had secured on loan, as, under the rules, it
could not go out of his personal custody. To Col. Sir Donald
Field, I owe thanks for supporting by a personal letter
to His Highness the Maharana of Udaipur the request for
the supply of a transcript of the entire Digest. I owe the
access to the Junior Bhonsle Raj manuscript collection,
which resulted in the discovery of manuscripts of some
kandas of the Kztya-Kalpataru, to the Hon’ble Mr. B. S.
Niyogi, Judge of the High Court of Nagpur. To the
Council of the Royal Asiatic Society of Bengal and to
the authorities of the University of the Punjab, I am
indebted for the courteous loan of manuscripts in their
libraries. To Mahamahopadhyaya Pandit Gopinath
Kaviraj, M.A. and Dr. Mangaldeva Sastri I am indebted
for the loan of many manuscripts from the Sarasvati-
bhavan at Benares. To the authorities of the Bhandarkar
Oriental Research Institute, I am in debt for the loan
of the manuscripts of the Danaratnakara, the Danasara
and the Danaratnapradipa from the Anandasrama at
Poona. Vaidyaratna Captain G. Srinivasa Murti, B.A.,
B.L.,, M.B,, C.M,, the erudite Director of the.Adyar
Library, has placed me under unforgettable obligation by
having manuscripts of several works on Dana, like the
Danaratnakara, Danapradipa, Danaprakase and Dana-
Kamalakara that were needed for comparative study,
transcribed at the cost of the Adyar Library and placed
at my disposal for editing the Dana-Kalpataru. Mr. Chin-
taharan Chakravarthy, M.A., of the Bethune College,
Calcutta, arranged to get me copies of passages from the
Danasagara manuscript in the Library of the Royal
Asiatic Society of Bengal.

In the actual editing of the Dana-Kalpataru and in
taking it through the press, I have been continuously
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helped by my former pupil and colleague, Mr. A. N.
Krishna Aiyangar, M.A., L.T., now of the Adyar Library,
while in the work of collating my press copy with manu-
scrpts in Maithili, in interpreting difficult passages in
the text and in comprehending srauta-prayoga, my
debt is heavy to my friend and former colleague Maha-
mahdpadhyaya Pandit A. Chinnaswami Sastri, Principal
of the College of Theology in the Benares Hindu Univer-
sity, and his Assistant, Mimamsacarya Pattabhirama
Sastri. In preparing the bibliography of Dana literature I
have received help from Dr. V. Raghavan, M.A., Ph. D,
of the University of Madras and of course from Mr.
Kane's exhaustive list.

Vasumativilasa, Mylapore K. V. RANGASWAMI
19th November 1941
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LAKSMIDHARA AND THE KRTYA-KALPATARU
MODERN NEGLECT OF NIBANDHAS

IN modern treatises on Hindu Law sufficient justice is rarely
done to the importance of the Digest (nibandha) in the evolution
of Hindu social and legal institutions.! This is largely due to
the circumstance that attention has been almost entirely mono-
polised by the great commentaries (bhdasyal) like those of
Vigvariipa, Vijiianesvara, and Aparirka on Y&jiavalkya, and
Medhatithi, Govindarija and others on Manu. The reputation
of the Mitaksara of Vijiidnesvara has thrown into the shadow
that of the digests, which were either anterior to or nearly con-
temporary with it. [t is true that the digests of S'rikara and
Bhoja, to which the Mitaksard refers, have long been lost, but
enquiry might well have been made for a work like the Krtya-
Kalpataru, which has been quoted with frequency and respect
by digests from the middle of the twelfth century onwards. It is
noteworthy that even a specialist like J. Jolly, who discussed
the value of the digest literature nearly sixty years ago,’ failed to
do full justice to it. While he contended that * it may be con-
fidently asserted that the supreme Rulers of Indian States in all
parts of the Peninsula have always taken an active interest in the
composition of Law-Digests and Commentaries, and this fact
must needs raise a strong presumption in favour of the practical
nature of these works,” he conceded that it was “ out of the
question to compare them in any way to the law-codes of

1‘“They did their work so well that their Commentaries and Digests have, in
effect, superseded the Smritis, at any rate in a very large measure.”’ (Mayne’s
Hindu Law, 10th edition, 1938, p, 42.) Mr. P. V. Kane gives the commentaries
and digests together one section viz., 57, pp. 246-247. H%story of Dharma-
Sastra. Vol. I.

? History of Hindu Law, (Tagore Law Lectures, 1883), 1885,
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modern Europe.” He regarded the Digest as analogous to
European treatises, which are cited in legal decisions, and as
merely containing statements of law which their Hindu readers
would know how far to apply or not in the actual conditions of
the prevalent customary law. Jolly’s references to the digest
literature in his earlier work are only to comparatively late digests
like those of Hemadri, Dalapati, and Todarmal.

ScaNTy KNOWLEDGE OF THE KALPATARU

Laksmidhara’s work was quite unknown to him. If he had
had access to it, he would have seen its unique value and cited
it as a prominent instance of a digest of law, whose binding
authority, on the kingdom for which it was composed, must have
been unquestioned, in view of the rank and position of its author
and of the royal mandate which was responsible for its composi-
tion. Even in 1896, when he wrote his later treatise ' he had no
perception of the importance of this digest which he named. He
was obviously unfamiliar, even in 1928, with the contents of
those parts of it which he described in the English version of
his Hindu Law and Custom.’

Virtually little was known of Laksmidhara till 1916, when
Rai Bahadur Monmohan Chakravarti included a short note
on the Kalpataru at the end of an article on the contributions to
Smrti by writers of Bengal and Mithila.* He actually handled
manuscripts of four sections of the Kalpataru in the library of
the Royal Asiatic Society of Bengal. It was left to Mr. P. V. Kane
to collect the available information on this digest and present it
in the light of his own inspection of manuscripts of two sectinns,
namely, Rdjadharmakinda and Vyavahdira-kinda.! He had
no access to the remaining parts though he was aware that
Dr. P. Peterson had noted, as early as 1882, the existence of
manuscripts of twelve out of its fourteen sections in the library
of His Highness the Maharana of Udaipur.’ Peterson’s interests
and knowledge did not extend to Dharmasdstra. He had

! Recht und Sitte, Strasburg, 1896.
? ed. Bata Krishna Ghosh, Calcutta, 1928,
$J.A.8.B., 1975, pp. 311—375.

* History of Dharmasastra, Vol. I, 1930, pp. 315—318.
¢ Report on the Search Jor MSS. in the Bombay Circle, 1883, PR, 108, 111,
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contented himself with quoting only the first quarters of the in-
vocatory verses prefixed to each of the kdndas and their colophons.
His unfamiliarity with the nibandha literature made him cite
the gork, in spite of the explicit statement in the colophons, as
Krtya-ratnikara, which is the distinctive title of a section of a
similar digest composed by Candes'vara, in imitation of the Kalpa-
taru’ early in the fourteenth century.

INFLUENCE OF THE KALPATARU

The printing of some of the later nibandhas, which have laid
the Kalpatarn under liberal contribution, and the examination of
manuscripts of unpublished digests, which have cited the
Kalpataru freely, now make it possible to understand the reason
for the great reputation which it formerly enjoyed, and the
extent of its influence. Monmohan Chakravarti showed that the
influence of the Kalpatarn was traceable not only on the later
writings of the Bengal and Mithila schools of Hindu Law but
over all the chief legal writers in North India and the Dakhan.
In Bengal, Aniruddha (c. 1160 A.D.) was the earliest to quote
the Kalpataru as an authority, and Balldlasena, (c. 1165 A. D.)
who was only a generation removed from Laksmidhara, was
influenced by him. S'tlapani (c. 1400 A. D.), S'rinatha (c. 1500
A.D.) and Raghunandana (c. 1490-1570 A.D.) in Bengal,
S'ridatta (c. 1245 A. D)), Candes'vara (c. 1300-1360 A. D.),
Viacaspati Misra (c. 1450 A. p.) and Rudradhara (c. 1360-1400
A. D.) tn Mithila, Harinitha (c. 1350 A. D.), S'ridhara (c. 1150
A.D.) Vigvegvara Bhatta, Madanapila (c. 1360-1390 A.D.) and the
Madanaratna (c. 1425 a. D.) in North India, Hemadri (c. 1260
A.D.) and Pratiparudra (c. 1497-1539 A. D.) in the Dakhan are
among those who used Laksmidhara’s digest in composing their
own works. Along with references to Laksmidhara and his
digest in terms of deep veneration, we find in many later works,
e.g., those of Hemadri, Madanasimha and Candesvara, the repro-
duction wholesale of pages after pages of the Kalpataru. Owing to
this method of appropriation practised by the later digest writers,
almost the whole of certain sections of the Kalpataru can now be
detected in some later digests. This is the ‘case with the

! Printed in 1926 in Bibliotheca Indica.
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Viramitrodaya of Mitra Misra,' the one work which, in its rang
and size, if not in its quality, excels the Kalpatarn. The curiou:
system of wholesale ‘borrowing’ was probably deliberate anc
designed with the purpose of making the later work supersede ar
earlier. It will partly account for the almost total disappearance of
some of the great digests of the earlier epoch.” In the later digests
the deferential manner in which views of Laksmidhara are quoted
suggests not merely the great value attached to his pronounce-
ments but the merit of citations from a work which had become
scarce. It may be noted, as an illustration, that the Sarasvati-vilasa
of Prataparudra-deva has a whole chapter (paras 627 to 773 in the
edition of Foulkes) summarising the views of Laksmidhara on
the division of inheritance (ddyabhdaga).’ Not less note-
worthy is Pratiparudra’s reference to the author of the Kalpa-
taru as Bhagavin Laksmidhara, giving him the rank of an
dcarya or rsi.

The influence of Laksmidhara did not penetrate to South
India. He is not referred to by writers like Varadarija, the
author of Vyavahara-nirpaya,' Devanna Bhatta and Madhava-
carya, very probably because they had no access to the Kalpataru.
The circumstance that Benares, in which Laksmidhara probably
lived and wrote, was repeatedly sacked by the Muhammadan
invaders within a few years of Laksmidhara’s death, and the
whole area was thoroughly ravaged,” will account for the almost
total disappearance of manuscripts of Krtya-kalpataru, and the
impossibility of the extension of its doctrines, in the following
centuries, to an area so remote as South India. °

! Composed between 1610 and 1640 A. p. under the patronage of Bir Singh of
Orchha, the favourite of Jahangir. Twenty-two sections of 1t are known, and half
the number has been printed at Benares, (1906-1939).

®'* As better and more compact digests came to be composed in later times, the
Kalpataru fell more and more into obscurity. It s for this reason that MSS. of
the work are rare’’ (Kane, op.cit., p. 318). It cannot be asserted with justice
that later digests like the Rainakara, Madanaratna and Viramitrodaya are
"* better and more compact '’ than the Kalpataru.

8 paras 627—773 in T. Foulkes, Hindu Law of Inheritance according to the
Sarasvati-vilasa, 1881; and pp. 421—430 in the Mysore edition of Sarasvati-
vilasa, 1927.

* This work is about to be published by me. Varadarija probably lived
before Madhavacarya.

) ©

°In 1194 Benares was sacked on the defeat and death of Jayacandra, and over
a thousand of itstemples were destroyed. (Briggs, Ferisiah, 1, p. 179; Elliot,
History of India, 11, p. 223.)
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THE EVOLUTION OF THE NIBANDHA

Before proceeding to describe Laksmidhara’s work, a brief
reference may be made to the place of the Digest (nibandha) in
the evolution of Hindu Law. Our social institutions have, in a
correct perspective, to be viewed neither as mere instruments
nor as mere ends. While they serve initial and intermediate
ends they cannot reach the ultimate end. They help our pro-
gress to the goal and furnish the means to the self-discipline
without which reaching the goal viz., Moksa, will be impossible.
In the almost endless chain of rebirth (samsdra), and in man’s
advance towards the end of re-birth, he is helped or retarded by
his own actions (karma). The eternal (sandtana) institutions
and ideals of life are designed to help the realisation of this end,
The value of incarnating as a human being lies in the opportunity
furnished by a regulated life in this world to break the chain of
samsara. Man attains the end not by flying from the world but
by living in family and society. Responsibility for his destiny
lies individually on every human being and collectively on society,
represented by those who act as the guardians of the eternal
social order (varnasrama-dharma). The social classes (varpal)
are interdependent. So are human aims (purusdrthal). Institutions
arise from the desire for well-being (artha and kdma) and they are
sustained and directed by duty (dharma) towards emancipation
(moksa). As a measure of discipline and training, and for the
attainment of the goal, life is divided into stages marked by
‘resting places’ (@sramal). The march from stage to stage is prog-
ressive, and the four dsramas, like the four varnas, are all of
equel importance and they are also interdependent. Society, as
represented by the King, has a responsibility as well as an interest
in the due maintenance of the social order, which is itself part of
a scheme that is behind and beyond the short span of human
life. The principles regulating life are embodied in concepts of
duty (Dharma) ranging from the widest and the most general to
the narrowest and individual. The fundamental purpose of edu-
cation and training is to inculcate the lessons of duty Dhiarma).
The science of duty (Dharmasiastra) is the science of life.!

11 developed the ideas in 1934 in my Calcutta University Lectures, and have
repeated them in my Rayadharma, 1941.
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From these conceptions sprang the belief in the paramount
value of Dharmasastra. Its principles were taught in the
schools, and were taught orally. To fix the teaching in the
memory, mnemonic devices were adopted. The lessons were
strung as a series of aphorisms (satrapi). As the content of
Dharma is the same for every one, and is immutable, a funda-
mental unity must exist in the teachings of all schools." But, the
schools may vary mnemonic devices, and the adjustment of stress
on different aspects of Dharina, according to the needs of parti-
cular persons or occasions. It leads to apparent differences of
doctrine in the manuals made up of siitras or easily remembered
verses composed for use by different schools. When such differ-
ences become numerous or acute, through the multiplication of
Dharma-Satras, the need for reconciliation, comprehension and
simplification, for the benefit of persons who cannot depend en-
tirely upon oral tradition and memory, leads to the composition
of comprehensive works (samhitah). They collect the teachings
of the siitras, add the explanatory matter orally given by teachers.
and present them in orderly treatises like the Manu-smyti or Manu-
samhitd. As social life becomes varied and complex, and oral
expositions of the samhitis on Dharma are found to be insuffi-
cient for the preservation and promulgation of the principles of
Dharma, commentaries (bhdsyal) on the Samhitis come to be
written. The hypothesis that Dhiarma is comprehensive, com-
plete, consistent and suited to all possible situations and changes
in human life is there always. Apparent contradictions in the
works on Dharmasdstra can be resolved by the application of
rational principles of interpretation (Mimdamsd), which will reveal
the underlying consistency. Commentators specialize on, the
resolution of such ‘ contradictions ’ Commentaries come to contain
not merely verbal explanations but discussions of fundamental
principles and their re-enunciation. A great commentator like
Medhatithi or Vijiidnesvara selects a well-known Samhité on
Dharma like that of Manu or Yajfiavalkya and, while professing
only to interpret his text, he actually proceeds to summarise the
teachings on Dharmasdstra is its entirety, and to make elaborate

! ““The authors of the Commentaries and Digests assume that the smrtis
constitute a single Body of law, one part of which supplements the other, and every

part of which, if properly understood, is capable of being reconciled with the
others.” (Mayne's Hindu Law, 10th edition, 1938).
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eomments in which, by refined and intricate reasoning, recon-
ciliation is sought to be effected between apparently conflict-
ing authorities and the opposition between Dharma and re-
cogngsed usage (dcira). Such commentaries are specially
intended for the benefit of the scholar and legist. A simpler
codified form of Dharma is required of the less advanced
students. The need is met by verse-summaries of Dharma
(Dharma-sangrahdh) in which principles are enunciated, dif-
ferentiated and reconciled.! Such a work was composed by
Medhatithi but is now lost. To this class belong the versified
summaries of the principles of Dharma as laid down by the
twenty-four (Catur-vimsati-mata) or thirty-six (Sattrimsat-mata)
exponents of tradition (smrtikaral).’

The elaboration of devices for the conservation and diffusion
of Dharmasdstra does not stop even here. The King, as the
leader of society, has as his personal responsibility (Rajedharma)
the obligation firstly to understand himself correctly the prin-
ciples of Dharma which should regulate the conduct of every one
in the kingdom, and secondly to see that those who administer
the kingdom, as well as those for whose benefit they administer
Dharma, have a clear view of their respective duties. The de-
vice chosen for realizing this object is the Nibandha or the
Digest.' A conscientious king so educates himself to a mastery
of Dharmasastra that he can himself expound Dharma in a com-
mentary or digest. So acted Aparirka, who composed (c. 1125
A.D.) a famous commentary on Yajfiavalkya-Smyti and Bhoja
Dharesvara, who composed a digest a century earlier.’ Other
kings, not so gifted, would commission a learned Minister to com-
pose the digest.” The founder of a dynasty, whose rise to su-
premacy is recent, or whose pretensions to the throne or to Ksatriya
lineage are disputable, would try to show his zeal for upholding

Tcf. as a type of the class the now lost Smytisasigraha, which is frequently
cited by the Mitaksara, Apararka and Smyticandrika (Kane, pp. 239—242),

? Kane, op. cit., pp. 223-—225 and pp. 237—238.

8 See my lectures on Rajadharma (1941) passim.

* Kane, ob. cit , p. 247.

5 Kane, pp. 275—279(Bhoja) and 323—334 (Apararka).
13

The Mitaksara, which is virtually a digest, was obviously commissioned
by the Calukya emperor Vikramaditya VI, as may be seengfrom its concluding
verses. Sankarabhatta in his Dvaitanirnaya (c. 1540-1600 A.D.) describes
Vijfignes'vara as the most eminent of the nibandha-karah. (Kane, op. cit., p. 247)
Apararka’s Commentary is even more like a nibandha than the Mitaksarz,
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Dharma by arranging for the composition of a digest.! An ambi-
tious prince will now and then try to make up for his relative
inferiority in the scale of rulers by undertaking the provision of a
digest comparable with those undertaken by rulers of the first
rank. In the days in which Hindu society appeared to be
threatened with dissolution, owing to the onslaught of enemies
of alien race and faith, there was a special inducement to the
zealous in the Hindu fold, to re-state in new digests the principles
of Dharmasiastra.

These conclusions follow from even a cursory perusal of the
history of Dharmasidstra. The Nibandhas of Ballalasena (Sigara),
Candesvara (Ratnikara), Madanasimha (Madanaratna), Dalapati
(Nrsimhaprasida), Prataparudra, Mitra Misra (Viramitrodaya),
Anantadeva (Kaustubha) and Nilakantha (Mayskha) illustrate
them. An ambitious ruler of a new dynasty goes further. He gets
a learned Brahman to act as his Chief Minister, entrusts to him
the organisation of a Hindu literary and religious revival as well
as the composition of a first-class digest of Dharmasastra. To
such aspiration we owe the monumental digest of Hemadri,
composed when he held the office of the Minister under Maha-
deva, the Yadava King of Devagiri. Madhavacarya’s Bhigya on
Parasarasmrti, and Vijidnesvara’s Mitdksard, whose concluding
verses glorify the Calukya king Vikramaditya VI. The work of
Dalapati and of Akbar’s Revenue Minister Todarmal (Saukhya)®
reflect the tolerance of Musulman rulers, who permitted, even if
they did not commission digests of Dharmasastra for the benefit

of their Hindu subjects.

LAKSMIDHARA’S EMINENCE

Among such works, Krtya-Kalpataruy stands pre-eminent.
Its author Bhatta Laksmidhara describes himself as the Chief
Minister for Peace. and War (Maha-sandhi-vigrahika) of Maha-
rijadhirdja Govinda-candra-deva, and as the son of Bhatta
Hrdayadhara, who had held the same office. In the brief

! cf., Govindacandra of Kanauj or Bukka I of Vijayanagara,

leg. Madan?sifnha. Bhagavanta of Bhareha, Birsingh of Orchha, Biz
Bahadur-Candra ot"Kumaon etc,

® Kane, pp. 421—423. The seven Saukhpas of his digest are collectively
known as Todarananda.
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introductory verses' prefixed to each of the sections of his Digest,
he bases his competence to deal with the matters comprised in
the section, on his possession of the appropriate qualities, as
adhikira for undertaking to write on it. Thus, he claims to
have been trained in the austere school of brahmacarya before
he became a householder (grhastha), and devoted himself to
the studies and ritual prescribed for Brahmans. He had
performed the prescribed daily baths and yajiias, and omitted
the timely performance of no rite prescribed for a srotriya.? With
piety, he had propitiated his ancestors (pitrgana) by the due
performance of sraddhas. He had ‘purified the earth’ by the
excavation of tanks, the planting of trees, and the foundation of
villages given as gifts to learned Brahmans, and in other ways
illustrated in his own life the duty to make gifts (dina). The
rest-houses, which he had constructed on the routes leading to
holy places (tirtha) were crowded with the devout pilgrims who
had undertaken the toilsome journeys to wash away their sins.
By his performance of expiatory rites he had become the luminary
of Dharma, by whose light the world guided itself. It was
owing to his wise counsel that Govindacandra trod the path of
righteousness, and attained supremacy over many kings. By
his mastery of the different branches of learning, by his eloquence,
and by his trained intellect, he had attained the capacity to
expound, as a judge, the intricacies of law in such a way as to
win the spontaneous admiration of the learned men who crowded
his court. When, as Chief Minister, he undertook ‘the yajiia
(sacrificé) of the protection of the world (visva-palana), the
virtuous subjects (sddhaval) attained prosperity (pusti) and
calmness of mind (sdn#i). By his own studies in philosophy
and ¢dastra he had attained an unmatched capacity to expound
them in such a way as to help the good to overcome the darkness

! These are printed with a translation at the end of this general introduction.

2 yajflavalkya (I, 111) distinguishes between svotriya and vedaparagah. The
Mitaksara explains the distinction : One who has studied one Sakha of the Veda
thoroughly is a Srotriya, and one who can feqch one Sakha is a vedaparagah.

This follows Baudhiyana : Qﬁﬂ araraaa ’;ﬁfﬂiﬁ qafa. Apastamba would
make the successive mastery of the Vedas one by one the test : oy A Q%?I—
A %ﬁﬁq} ﬂﬁﬁl’. Tarkavicaspati, following Bhavabhiiti (Madatimadhava, 1, 5)
makes &cara Q@ﬁﬁﬁh ﬁ{@ the test. V. N. Manpdlik follows Apastamba, but
misquotes Vijianes'vara’s definition of vedaparaga (Trn. of Y&jlavalkya, p. 176 n.)
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of delusion (mdayitamal)) and achieve the happiness of ultimate
release from re-birth (Moksa).

Stripped of poetical imagery, the verses in which the
qualities of the author are described by himself, amount to
this. Laksmidhara was by birth a srofriya whose family
had attained to the dignity of being termed Bhattas. He was
born and lived in affluence. The position of Chief Minister,
which he came to occupy, had been held previously by his
father. Apparently, the Gahadvala dynasty, to which his
master Govindacandra belonged, acted on the ancient precept
that kings should employ only those whose ancestors had shown
marked fidelity to the kingdom." The inscriptions of the dynasty
show that this principle was followed in other appointments
also. For example, a considerable number of copper-plate grants
discovered at Kamauli (now in the Lucknow Museum) show that
the office of Chief Priest (Mahdpurohita) at Benares was here-
ditary in the family of Diksita Jaglisarman, to whom most of the
grants were made.’ Either as Chief Minister or previously as
Chief Justice, Laksmidhara had proved an efficient administrator.
By his prowess he had reduced the king’s enemies to beggary
and misery.’ He had made extensive benefactions as ordained
by the sdstras which he expounded. His claim to many-sided
learning is fully borne out by his Digest which not only displays
a mastery of Purdna and Smyti, as pointed by Mr. Kane, but
shows that he was a Mimamsaka profoundly learned in the Veda.*

LAKSMIDHARA’S LEARNING

The bounds of his knowledge cannot be discovered merelyfrom
his quotations. True to the convention that a Dharma-Nibandha

'@ afm: sgEfa sem Ao fav g9 (Vaitavalkya, 1, 312).

*See the Kamauli plate of Vijayacandra and the Yuvargja Jayacandra
Samvat, 1224 (Epig. Ind. IV, pp. 118 ft.).

} fasan: e wafEagen: sAmafEea
frgmfagyear oRf¥ar: fadaeeeg: |

e FeaRN q@ fue: agad o |
TR G RN T RN SR )

4 Mr. P. V, %Kane's Statement that the Kalpatarn ‘' genérally quotes only the
Smyti writers, the epics and the puranpas ™ (op. cit, p. 317) overlooks his many
Yedic citations. See Appendix C infra,
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should rely on no authority which was not ¢astraic, Laksmi-
dhara confines his quotations to srauta and smdrta literature,
the great epics (itihdsa) and purdna, and refers only occasionally
to te views of previous writers on Dharma.! Even without his
explicit references to Kumarila (as Bhattapida) and S'abrasvamin,
his proficiency in Pirva-Mimdmsa, so necessary for the study,
understanding and exposition of Dharmasastra, is evident
throughout his work. His interpretations of philosophical pas-
sages from the Upanisads and the Bhagavad-Gitd as well as
the Vedanta-Siitra in the HMoksa-kinda show his conversancy
with the older commentaries. In the notes, which I am append-
ing to my edition of the Moksa-kinda, I am giving passages from
the commentaries of S'ankara and Ramainuja, which he may
have had in mind when he gave his own interpretations of im-
portant texts. On only #wo occasions does he cite a lay authority
In the S’anti-kinda he quotes Vardhamihira ; and in Naiyata-
kala-kanda he quotes an unnamed work on astrology (Jyotis-
sastra). Unlike the authors of later digests, who crowd their
pages with indiscriminate citations, Laksmidhara shows restraint
in quotation, and discriminates between the available authorities,
using only those whose authenticity or authority is indisputable.
Among the eighteen major Purdpas, he lays under contribution
only twelve, ignoring the other six. The Purdinas he has not
quoted are Vispu-Dharmottarc, Bhigavata, Agneya, Brahma-
vaivarta, Kirma, Naradiya, and Giruda. These were all known
to Al-biruni, who wrote a century before Laksmidhara.’ The
rejection of Visnu-Dharmottara (which Hemadri and Mitra
Migra freely use) shows that, in his view, it was not an authentic
por#ion of the Vaispava-purana. He quotes extensively from
five Upa-purinas namely the Nrsimha, Aditya, Devi, Kalikd and
Nandi. No copy of the last named upa-purdina is now traceable.’
The published S'aura-purana does not contain any of the pas-
sages cited by Laksmidhara from the Aditya-Purina. The two
must be different. It may be noted that the Matsya-Purina

! Later writers were not so scrupulous. Thus, Nilakantha cites Capakya and
Kamandaka 1n his Niti-mayukha.

2 See Sachau’s trn., I, pp. 130-131. Al Biruni includes among the maha-
puranas the Aditya, Narasuiha-purana and the Nandapurana, which Laksmi-
dhara quotes frequently.

3 See my article on Nandipurana, in New Indian Antiquary, Vol. 1V, part 3,
pp. 157-161.
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(LII1, 60) mentions only four upa-puranas namely the Narasinha,
Nandi, Samba and Aditya. The Karma-purana gives a list of
upa-puranas, which omits the puranas named after Nandi and
Devi (I, 1, 17-20). The citation of wpa-purinas side by side
with maha-purinas, as equally authoritative shows that in
Laksmidhara’s view, or in his day, the former were not regarded
as in any way inferior to the latter.’

Certain ancient smrti writers, whose works are now lost,
are referred to by Laksmidhara. They are Bhaguri, Bhartr-
yajfia (who is quoted by Medhatithi), Jayasvami (who is once
mentioned by Raghunandana), Madhavasvimi,’ and an unknown
writer named Utathyatanaya.” When these writers are cited by
writers later than Laksmidhara, they clearly do so without a
personal knowledge of the authors quoted, and appear to borrow
the references second-hand from the Kalpataru. Laksmidhara
naturally respects the authority of Medhatithi, who is quoted in
three kandas, as well as of Visvaripa, the earliest extant com-
mentator on Yijiavalkya. .He knows a Hairita-Bhasyakara,
from whom Hemadri has quoted a passage, to which Mr. Kane
has drawn a attention, but it occurs in the Sraddha Kanda of the
Kalpataru, from which Hemadri obviously took it without ack-
nowledgment.! He refers to a Bharatabhava-prakisakdira, whose
work has not survived.’” His scrupulous honesty compels him
to refer to the views of six earlier Nibhandas, which are now
totally lost to us: Mahdrpava, Prakasa, Parijata, Kimadhenu,

! Balldla-sena "(c. 1069 A.D.) was almost as critical in his citation Of Puripic
literature. Devipurana, which he rejects as unorthodox, 1s much relied on by
the Kalpataru which cites it as an authority. See the extracts from Danasagara
on pp. 337—343 infra. The equal validity of the two classes of Puranas is the thesis
of Dr. R. C. Hazra (Annals of the Bhandarkar Oricntal Rescarch Instfiute,
1940, pp. 38—62).

?(c 600 A.p.) See Dr. C. Kunhan Réja’s edn. of his Rigveda-bhagya, 1939.
Madhavasvami is probably the vedic commentator.

8 Sinyticandrika cites a Utathya as the author of a Smrtr.  For four of the
above writers Se¢ Kane, passim. Manu mentions a Utathyatanaya, (I1I, 16).
Utathya is represented in_the Mahabharata as a son of Angiras and brother of
Brhaspati and Samvarta (4d:., 67, 5; Anu., 132, 42). His wife was Mamata, and
her son by Utathya was the blind Dirghatamas (Anux., 113, 22). Brhaspati raped
her, and the son of the union was Bharadvija (Visnupurana, 1V, 19). On the rule
that the owner of the ‘ soil ' is the owner of the fruit, Bharadvaja may be regarded
as Utathya-tanaya.

* Kane, op. cz’tb, p. 71.

S Dr. V., S. Sukthankar, editor of the Mahabharata, tells me that he has not
come across this commentary, which must be ancient,
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Mala and a work of Halayudha, who appears to be different from
the author of Brahmana-sarvasva.'

LAKSMIDHARA’s PATRON, GOVINDACANDRA

Govindacandra’s inscriptions run for nearly half a century
from 1104 A.D. to 1154 A.D.* His grand-father Candradeva, who
is said to have conquered Kanauj,’ and who is described as “ the
protector of holy places of Kisi, Kugiika, Uttarakosala, and the
city of Indra,” claims to have been an ardent and generous
patron of Brahmans. Numerous land grants are to his credit.
In one case, a grant of his grand-father is to 500 Brahmans.*
Madanapila, (c. 1090 A.D.) the son and successor of Candradeva
and the father of Govindacandra, does not appear to have taken
any active part in the government of his kingdom. His grants
are made in his name either by his son Govindacandra as
Yuvardja or by one of his queens. Such a grant, made in
1105 A.D. states explicitly that it was sanctioned by Govinda-
candra’s mother.’ She was probably Regent, and it is not un-
likely that Madanapala was a prisoner at that time in the hands
of the Musulmans. An inscription of Govindacandra (1109
A.D.) states that he inflicted repeated defeats on the Muham-
madan Amir (Himmira).® The Sarnith inscription states that
he was Vispu Himself incarnated to protect Benares from
the wicked Turuska.” The references in these inscriptions are ap-
parently to the expedition which King Masud III of Ghazni
(1098-1115 A.D.) sent against * the capital of Hind, the Kaiba
of the Shamins and Kibla of the Infidels.” The ruler of Kanauj

! Kane, op. cit., pp. 293—301 and 306—309 See :nfra Note B (Nibandhas
before the Kalpataru).

?R. S. Tripathi, History of Kanauj, 1937, pp. 386—7, and Catalogue of
Inscriptions in the Lucknow Musenum, 1915, pp. 10—29.

3Ind. Ant., XVIII, p. 18.

4 Lucknow Catalogue, op. cit., p. 9 and Epig. Ind. XIV, p. 192 (Candvavati
plates of Candradeva, 1096 A.D.)

5 Lucknow Catatlogue, p. 10, and Tripathi, op. cit., p. 305.

8Ind. Ant. XVIII, pp. 16—18. It does not mention its approval by any
one else.

" Epig. Ind., IX, pp. 324—27. ‘
JROET YITGIE TH FTMATHGIRNAG T |
g T 9 9AT AT AR MiaegaeR IRy sfvarfeaa: o
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is stated by the Muhammadan historian to have suffered serious
reverses, and to have been “ compelled to ransom his person by
a large sum of money.”! Govindacandra turned the tables
on the Muhammadans and drove them beyond the confines
of the kingdom of Kanauj. He appears to have extended his
dominions into Magadha and to have fought a successful cam-
paign against the ruler of Dasarna. The Gagaha plate claims
that he (1142 A.D.) captured the elephants of nine kings and
made himself the leading monarch in Jambi-dvipa.® According
to the Rajataraigini he entered into friendship with Jayasimha
of Kasmir (1128-1149 A.p.)’ and deputed a scholar named
Suhala to attend a parisad convened by the Kasmirian Minister
Alankara (S'rikanthacarita).! Govindacandra entered into diplo-
matic relations with Siddharija-Jayasimha of Gujarat’ and with
his powerful contemporary Kulottunga-Cola (1070-1120 A.p.)"
These alliances would suggest some tension of feeling between
Govindacandra and Vikramaditya VI (1076 A.D. 1125 A.D.) the
powerful ruler of the Dakhan.

LAKSMIDHARA’S SERVICES TO His KING

The opening verses of the Kalpataru allude to the victorious
campaign of Govindacandra against the Muhammadans. A sloka
introducing the Rajadharma-kanda justifies Laksmidhara’s title to
expound Rajadharma by pointedly claiming that Govindacandra’s
benevolent rule and conquests of many kings were entirely due to

! Tripathu, op. cet., 318.
* Epig. Ind., XI1II, p. 218. The same claim is made in earlier grants c.g.
Maner copper-plate of 1125-26 A.v., J.B.O.R.S., 1916, pp, 441-447.

S gl FEIFETEESTAT TYEAT |

TR RATTE: |
VILI, 2453, {ed. Durgaprasada).

! yreq gEeTa qaisTead gfea: |
g MG FFITETET JYS: | XXV, 102

11435 Prabandha-cintamani, 1T, 121. Jayasimha, reigned from c. 1093 to
A.D,

. " An incomplete Gahadvala inscription, dated in the 41st year of Kulottunga,
gives the Kanauj prasasti. ' The increased emphasis on Sun-worship 1n the Cola
country in Kulottunga's reign may be due to the close association with the Gahad-
valas, who were great worshippers of the Sun." (K. A. Nilakantha Sastr,
Colas, 11, 1937, p. 40), o
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the merit of his advice as Minister.! In the introductory verses
of the Kalpataru, Laksmidhara claims that he made his King
rule over ‘the Sea-girt earth’’and that by his resolute fighting
myrigds of his King’s enemies were destroyed. Such declara-
tions, in a work written by the command of a powerful ruler like
Govindacandra and certain to be perused by him, could not have
been made by even a favourite Minister unless his services were
of such an outstanding character that a public recital of them
before the reigning king was allowable. The value of the rest-
rained statements of his accomplishments and services, which
Laksmidhara makes in the very brief introductions to the dif-
ferent parts of his Digest, consists in showing that he was not
only a great and devout scholar of massive learning and subtle
intellect, but that he was also a soldier, administrator and diplo-
matist, born and bred in an atmosphere of public affairs. In
this respect, he should be ranked higher than even a great jurist
like Vijiidnes'vara, and only with scholar-statesmen like Madhava-
cirya, or Candesvara, or Canakya.

The reference in the Kalpataru to Govindacandra’s victories
over the Muhammadans occurs at the beginning of the first
Kanda, while the allusion to his diplomatic successes and wise
counsel to his king occurs at the beginning of the eleventh sec-
tion of the Digest. It is therefore, tempting to surmise that
Laksmidhara, as befits the son of a Prime Minister, was the
trusted companion and friend of Govindacandra; when he was
Yuvardja in the life-time of his father Madanapala, and that
the appointment of Laksmidhara both as Prime Minister and
as the scholar deputed for the composition of a digest of
Dhgrma, which might fitly usher in the glorious reign of an
ambitious and pious ruler, who had already displayed the qual-
ities of a successful soldier and skilled administrator in the
troubled reign of his father, synchronised with the accession of
Govindacandra. That the percepts which Laksmidhara put into
the Kalpataru were actually followed is evident from the inscrip-
tions of Govindacandara as well as those of his two immediate
predecessors and successors.’

! Tad Wy T AAARATHT q SgdaT
? gudt Araea: agEaEng
® Tripathi, op, cst., pp. 337—359.
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REVIVALIST ORIGIN OF THE KALPATARU

The Gahadvalas sprang into eminence suddenly. They
were so to speak parvenus.! A ruler of an old and well-establish-
ed dynasty does not feel the urge, which one of a new dynasty
does, to commemorate his entry into the ranks of powerful
monarchs by some notable action that would capture contem-
porary imagination and leave a permanent impress of his reign
on history. Temples or monuments of brick or stone however
nobly planned, cannot outlast a great contribution to letters or
thought. It was in this belief that Govindacandra must have
planned the compilation of a great digest of Dharma, at a time
when there was a danger of its perishing, along with the Hindu
kingdoms, before the onslaught of a ruthless and powerful enemy
of an alien race and faith. It was in the same spirit that Bukka I
of the newly founded kingdom of Vijayanagara ordered (iddisat)
Madhavacarya to explain the meaning of the Veda (Vedarthasya-
prakasane) and to compose for the guidance of himseif and his
successors a monumental commentary on Pardsara-smrti, the
Dharma-gastra specially recommended for the Iron Age (Kali-
Yuga). The addition of an elaborate treatise on Vyavaluira to
this commentary by Madhaviacirya, and his tacking it to the brief
statement in the Smpti that ‘ the king should protect his subjects
and his kingdom through Dharma'® is in harmony with the
hypothesis that the statements in a Smrti require to be supple-
mented and elucidated by traditional interpretations, so as to
make good the many apparent omissions or gaps. —

UNIQUENESS OF THE KALPATARU

Among digests, the Kalpataru occupies a unique position.
Its author was a scholar-statesman. He was a critical and
conscientious compiler, discriminating between his sources and
scrupulous about the purity of his texts. The high reputation
which the Kalpataru commanded in later times for its scholarship

1'“The Gahadvalas emerge into the light of history so suddenly that it is

difficult to clear away the obscurity hanging over their origin.’' (Tripithi
op. cit., p. 296.) " £ing g {Tripithi,

? erfereg s, frfd a¥for aredie
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as well as its critical acumen may be illustrated. Thus, in
discussing the value of his authorities, Mitra Misra (Viramit-
rodaya, Paribhasi-prakdsa) justifies his recognition of a
Smytgsarigraha on the ground that it had been accepted (pari-
grhitam) by the Kalpataru. It is curious that the work in
question does not appear to be quoted anywhere in the Kalpataru.
That, however, is immaterial to the argument ; it was sufficient
for Hindu legists to be told that the Kalpataru had admitted the
authority. Such a declaration would have shut the mouth of
possible objectors.  Any reading accepted by Laksmidhara, even
if opposed to the texts available to later commentators and digest-
makers, was never rejected. It was either accepted or explained
away. Laksmidhara’s skill lay in selecting the necessary texts
and stringing them together. He interpolates a rare comment
or interpretation. So much value was attached to his selective
capacity and his occasional elucidation of a word or a passage
here and there, that later writers invariably reproduced his
citations as well as his annotations without altering a syllable.
Finality was held to attach to whatever he had written.'

ITs PLAN

In two other respects also the Kalpataru is unique. Firstly,
it is distinguished by having been written in accordance with a
well-conceived and logical plan. A digest must be true to the
underlymg principles of Hindu life. A cursory reading of even
a comprehensive smyti like that of Manu or Yajhavalkya will
fail to disclose the background of Hindu life. Laksmidhara so
plamned his Nibandha that it followed the natural sequence of life,
in its different stages and activities, as laid down in the S'dstras.
To a Hindu, life commences with conception and marches
through the prescribed four stages or dsramas to the final release
(Moksa), which crowns a life properly lived. The Kalpataru is

) This is his own claim :
wESER S, wraaTAly e, T,
= RS, TREN TREwHREEE |
Ereqraryd aamAtHRE, Tt wstpad
ST fdten: Ty R 99 @ sFEe |
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accordingly divided into fourteen books or kdndas, and each book
is divided into chapters or parvas. At the beginning of cach
book, Laksmidhara recites the headings of the chapters asa
declaration (pratijiid) of what he intends to set down iy that
book. Each book follows its predecessor in a natural sequence
which will be apparent even in a mere enumeration. They are
grouped and were probably written in the following order :

1. Bralhmacari-kipda commences with Paribhisd {defini-
tions) and traces the duties of a boy up to the end of Brahma-
carya.

2. Grhastha-kinda the duties of the householder, including
the rites of marriage which precede the entry into the Grahas-
thasrama.

3. Naiyata-kdla or Ahnika-kinda on the daily ritual to be
followed by a house-holder.

4. S'raddha-kipda on the ceremonies to be done for pro-
pitiating ancestors (pitrs).

5. Ddang-kanda on the religious gifts the making of which
is an obligation laid on griasthas.

6. Pratigthd-kinda on the consecration of idols cte.

7. Pujd-kinda, dealing with the ritual of worship.

8. Tirtha-kanda on pilgrimages to sacred places.

9. Vrata-kinda dealing with the performances of the
periodical vratas.’

10. S'uddhi-kipda on purification.

11, Rajadharma-kinda dealing with the specific obligations
of princes. ’

12, Vyavahira-kinda on Civil law and procedure,

13.  S'anti-kinda on the propitiatory rites.

14. Moksa-kinda dealing with the steps necessary for sal-
vation.*

Of the three debts (rpatraya) with which man is born and
which be has to discharge in this life, the means of discharging

* The subject of this section of which no MS. had been known til} 1 dis-
covered one in Januvary 1939 in the Bhonsle Raj Library at Nagpur was correctly
surmised by M M. Chakravarti (J. B, 4. S., 1916, p. 359;“

? M. M. Chakravarti, op, cit, p. 359 wrote: * In the Malamise and Pra.
yasccitia tattvas, Raghung.ndana quotes & Prayasceitta-kanda-kalpatary, That
Laksmidhara wrote on Prayascertta is clear from the Prayaseeittaviveba of

+of Stlapapt.” .E‘ut_:. 1 discovered  Vrata-kanda at Nagpur, which fills the gap.
The Asiatic Saciety in Caleutta has a fragment of a Prayascitta-Kalpatarn.
* Only one other digest, viz., the Viram itrodaya deals with Mokga,
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the first, the debt to seers, are set out in the first kdnda, dealing
with brahmacarya, that of discharging the second (pitr-rnamy),
the debt to ancestors in the second, third and fourth Zindas,
dealipg with grhastha-dharma, dhnika and sriddha, and the
third, the debt to the Gods, (deva-rpam) by the fifth, sixth,
seventh, eighth and ninth kdndas dealing with gifts, dedication,
worship, pilgrimages vows, as ‘means of grace’ to attain the
mental peace (S'anti), which is preliminary to the final release
(Hoksa), and which form the subjects of the tenth and fourteenth
kandas. The eleventh and twelfth kdndas deal with the civil
environment in which a man has to live and function, and its
attunement to the needs of the progress to ultimate beatitude.
No other digest has essayed so logical and so comprehensive
a presentation of the revealed laws of life. When finished, the
Kalpatarny must have provided a complete and authoritative
survey of Hindu Dharma made for the benefit of posterity. It
is tragic that so noble a work should have almost perished in the
calamities attending the early Muhammadan conquests.

Its Size

The comprehensive range outlined for it, has made the
complete Kalpataru a work of great volume, in spite of the
obvious attempts by Laksmidhara at brevity. He not only
eschews unnecessary comment, but in sections dealing with
religious rites, he contents himself with a bare indication of the
mantras to be used and the rituals to be followed, without giving
in full the prayoga for the benefit of the officiating priests
(pumohita). He does not repeat in one Kinda what is dealt with
in another. The underlying assumption in the Kalpataru is
that it will be used only by trained scholars, who could be
trusted to understand it without commentary, and who would
be able to act upon the briefest hints for selecting the appro-
priate mantras or prayoga. The cumbersome growth of later
digests, dealing with matters already dealt with by the Kalpataru,
is largely due to the addition of material, which Laksmidhara
was content to leave to the priest with bare indications.! When

! The Danasagara, which Ballalasena composed ' with the help of Aniruddha-
bhatta in 1169 A.D., in the generation following Laksmidhara's, quoted in extenso
all the mantras to be used in making gifts, while the Kalpataru merely names them.
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learning and priest came to be divorced, full duf(:ription of prayoga
became necessary, and the cumbersome digests of Hemaidr,
Madanasimha and Mitra Misra came to be preferred to the more
restrained Kalpataru. Even with these sclf-imposed restrictions,
Laksmidhara’s work attained a size, which makes 1t stand only
seco;xd to the Viramitrodaya in bulk.' Its vyavahira-kinda is
among the larger treatises on the subject.  But, in studving it. as
in studying any other part of the Kalpataru, the underlyving unity
of the entire work must be borne in mind, and for explanations
or matter, which may be wanting in one part we must learn to
turn to another. The Kalpataru like every Dharma-samhitd, was
designed to be studied as a whole, and not mn scparate self-
contained sections.’

It is not necessary, to describe in advance the specitic
doctrines of Laksmidhara. The textual difficultics in the
way of editing it virtually compel the study of the vast
literature of Dharmasiastra.! When completed, the Kirfya-
Kalpataru will also provide ample material to those who en-
deavour to rcconstruct either the lost codes, whose number is
‘legion,” or the authentic text of Purinas and pics, which
have come to us in forms so different from those in usc, when
they were laid under contribution by great lawyvers and schuoliasts,
like the forgotten Minister of the last independent Hindu
emperor of North India.

1 Its fourteenn volumes contain about thirty-thouwsand grnthun, e, about
one-third the size of the Mahabharate. The Viramtrodaya i51m tventy two paets,.

*The distortion of Hindu Law by modern lawvers and judies s due to therr
viewing vyavahara apart from other sections of Direrma Sastra and an upwar-
ranted distrust of the Mimaris rules of interpretation.  Cf. Mayne's Hindu Law,
10th edition, pp. 41-42.

3 The library of H. H. the Maharina of Udaipir contains a set of the Kalputarn
in which the seventh and ninth parts are wanting, Fragments of the Kalpatarn
have been found in some libraries, but for certain kaudas hike the firt, seventh, the
mnth and the thirteenth, we have now to depend upon soltary, defectine and -
correct manuscripts. In preparing my edition of the Kalpataru, 1 hive tried to
secure every known manuscript of any portion of it and bave found that some
which had been in existence sixty years ago are now lost beyond recovery  The
editing of a work of such importance from one or two manuscripts is very difficult
Help has, however, come from an unespected quarter. The thoroughness with
which whole passages from the Kalpataru have been appropriated by later
authors like Hemfdri, Candes’'vara and Mitra-Mis'ra makes it possible ta fill up
gaps in our text or clear up obscurities caused by copyists,  Newertheless the

~ task is formidable,
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LAKSMIDHARA, VIJNANES'VARA AND APARIRKA

Laksmidhara is as eminent among the authors of digests
(nibagidha) as the author of the Mitaksara is among commenta-
tors. By a curious coincidence, both were contemporaries, and
cach was commissioned by a powerful ruler, who claimed
samrdjya, to compose a Dharmasastra work, which would prove
a fit monument of the reign of the patron. Another famous
commentator, Apardrka or Aparaditya of the S'ilahara dynasty
of Konkan, was also a contemporary of the other two great
smartas. How far they were coeval we have no means of as-
certaining with certainty.  Vijianesvara is considered as having
made no reference in his great commentary to either of his
rivals. It has also been assumed that he is the oldest of the
three, and wrote his work along before the other two started
their compositions. In regard to Aparirka’s silence about the
Mitiksard, of which his ignorance cannot bo presumed, as he
was so close a neighbour of VijAanesvara’s patron Vikramanka
or Vikramaditya VI of the Calukya dynasty of Kalyana (c. A.D.
1076 to 1127) it was suggested by Jolly in 1883 that “ the fact
that be never mentions the Mitdksard by name, has been ex-
plained as a result of Indian etiquette, which does not allow a
royal author to notice expressly the opinions of another sove-
reign's servant by name.”  Mr. P. V. Kane' rejects the sugges-
tion and points out that “it is doubtful whether any such
etiquette ever existed,” and that “ works of royal authors such
as the "Madanapirijata or the Sarasvativilisa do not appear to
have followed the rule.” Mr. Kane also points out?® that
Apardrka “ studiously avoids the mention of every ancient
commentator.”

THREE CONTEMPORARY EMPERORS

The reign of Laksmidhara's patron, the Gahadvala ruler
Govindacandra of Kinauj, extended from about A.D. 1110 to
1154, the date of his latest extant record. But, during the

VHistory of Hindu Law, 1885, p. 135 Journal of Hindiyy History, III, p. 17,

* History of Dharmasastra, Vol. I, 1930, p. 330. Lakgmidhara must have
known the work of Bhoje of Dhira, whom he never cites. His silence may
support Jolly's theory.
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nominal reign of his father Madanapala (s. D. 1099 to 1110) he
was actually exercising the functions of a sovereign, and there isa
record of a gift which he made in that capacity bearing a date
equivalent to A. D. 1104.) Along with the two powerful rulers of
Hindusthan and the Dakhan, mention must be made of an
equally powerful and eminent contemporary ruler, the Cola
emperor, Kulottunga I (a. 0. 1070 to 1120), who ruled the whole
of the peninsula south of thc Tungabhadra, along with a con-
siderable portion of the old Vengi kingdom of the Eastern
Cialukya dynasty.’

It is noteworthy that each of these powerful kings ruled for
about half a century, that they were all ambitious and warlike
as well as extremely capable, and that the comparative peace
which India enjoyed for about three generations was largely the
result of the wholesome respect that each of these had for the
power of the others. They were all patrons of letters.  None of
the three was young when he ascended his throne, and had no
previous administrative experience. It is valid to assume an
intense feeling of emulation among the three kings, and there is
evidence to show that their diplomatic activities were directed to
produce one another’s encirclement.

TIME RELATION OF THE THREE SMAKTAS

The conditions must have strongly favoured the movement
of ideas, as represented in capital literary works, throughout
India in such times, even if we did not know that the tircless
march of pilgrims to the tirthas scattered over India should have

' The Basahi plate of Maharajaputra CGovindacandra, Iud. Ant., XIV,
pp. 101-104 ; R.S. Tripathi, History of Kanauj, 1935, p. 305,

The earliest extant record of Govindacandra as king is the Kamauli plate of
V.S. 1171, bearing a date equivalent to the 15th October, 1114, (Epig. ind.,
IV, pp. 101-103), but 1t 1s probable that he came to the throne in A ). 1110 four
years earlier. The Rihan copper-plate of Madanapila and Govindacandra dated
V.S. 1166 (3rd January 1109 A.D.) purports to be issued by command of Govinda-
candra himself and contains an injunction to implement the gift to Rapa-rajiti-
mantvi-purohita-amatya-aksapatalaka-bhandagarika -bhisak-senapaty-antal-
purika-samasta-dhikaripurusadim, though Govindacandra is still designated
as Maharajaputra only. It ends with an allocution on the transitoriness of life
and the merit of gifts, and does not state as in the plate of A.D. 1104 that it
received the concurrence of the (Queen or any one else. The designation applied
to _Govindacandranis Maharajaputra, not Ywvaraja, as in the Basaln plate of
A.D. 1104 (Ind. Ant., XIV, pp. 100—104; J.4.8.B., XLII, pp. 314 -321).

* Nilakantha Sastri, Colas, 11, pp. 38—39.
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facilitated the exchange of ideas and the rapid circulation of
books of merit. Further, when a great king commissions the
composition of a digest, or a commentary which would be as
good, as a digest of Dharmasastra, it is natural to presume that
no effort would be spared to place all available material, in-
cluding the latest, before the authors entrusted with so re-
sponsible a duty. The point needs some emphasis, as it is
usually assumed, that the percolation of views in books takes at
least a generation to reach countries other than those in which
they were written. The history of Dharmasdstra in India
negatives such a view. It is therefore unnecessary to assign
arbitrarily, on such an assumption, fairly long intervals between
two works, which are believed to be connected by one alluding
to or borrowing from the other, to allow of this penetration.
Mr. Kane has, for instance, acted in this manner. He holds that
the Mitiksard ““ must have been composed at the latest before
1100 A.D.,” because ‘‘ Vijidnesvara is named in the Kalpataru,”
which he holds as having been composed in the second quarter
of the 12th century, and “the Kalpataru also mentions Vadi-
bhayamkara (sic) ” a writer supposed to have been, on the
authority of the Viramitrodaya a follower and critic of
Vijidnes'vara. On somewhat similar grounds among others
the composition of Apardrka’s commentary is put at about 1125,
almost the date assigned by Mr. Kane to the composition
of the Kalpataru.

! The point is illustrated by Laksmidhara’s reference to Gopala, the author of
the Kamadhenu as his vayasya, f.e., contemporary and friend, in mentioning
previons works compared with which his own Ralpatarw is markedly superior.
Mr. ¥ane, {op. cit., p. 296), places Gopila at least a generation before Laksmidhara,
and assigns him to the period between 1000 and 1100 A,D,

The references are worth quoting in full :

IRyefie alr: sREFasd ®ifY EeERdR
NISWEIE: FHRARCTT TFIEAT =F |
Hraeaaiar: RgasaaaeieRsaasy
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APARARKA’S DATE

Thus for the determination of the dates' of these cardinal
works our reliance must be mainly on internal evidence of bor-
rowing or obligation and the dates of the royal patrons. We
may leave out the work of Apararka, which must have been
composed when he was a king (a.D. 1110 to 1140) and when he
was in the height of his power and prosperity, which would
narrow the limits further, as we know that after a disastrous war
with the Kadamba king of Goa, Jayakesin II (circa 1104 to
c. 1147-8), in which he lost and regained most of his territories
in North Konkan, he had the needed peace of mind for such an
undertaking as the composition of his famous commentary only
after 1126, and concentrate our attention on the Mitdksard and
Kalpataru®

ALLEGED REFERENCE TO VIJRINESVARA
IN THE KALPATARU

Mr. Kane' discovered two allusions to the author of the
Mitdksard in a modern transcript of the Vyavahdirakanda of the
Kalpataru in the Sarasvatibhavan at Benares. This transcript,
which I have had occasion to utilise, is obviously a copy of a
manuscript in fairly modern characters in the library of the Royval
Asiatic Society of Bengal, which itself scems derived from an
older Maithili manuscript in the Raj Library at Darbhanga. All
these have been available to me. The three manuscripts have to
be treated as one. The oldest manuscript which I have used is
from the library of H. H. the Maha Rana of Udaiptr in Mewar.
It is undated but clearly belongs to the 16th century at the latest.
A manuscript of which a copy was secured from the Raghunith
Temple Library at Jammu seems to be also dependent on the
group mentioned above, and to be identical with them except for
copyists’ errors. It bears the late date Samuvat 1846 (1790 ADL).

! Mr. Kane’s conclusion is that the Kalpatary *' must have been written

between 1100 and 1150 a.p., and probably in the 2nd quarter of the 12th century '

(op. cit., p. 317). ’
“A. S. Altekar, * The Silihdras of Western India,” Imdian Cultnre,

I1, pp. 412—413. *‘The turning battle in the Silahira-Kadamba war was fought

in A.D. 1126. As a result of this victory AparBirka ceased to be a RKadamba
feudatory and regained most of his hereditary possessions.’’
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The first of the two passages occurs in the chapter on
Ordeals (divya), sub-section Kosadivya, and Slaves (Ddsyadhi-
karinah). 1t runs, in most of the manuscripts, thus:

AAF AT A I A FEEAT |
wTaT gEa) 9w e aREEan o
zfa arfzvasy geeafoEaan ||

In Viramitrodaya, Vyavahirakinda, Vadibhayamkara is
described as a work by a follower (anuydy?) of Vijiianesvara, who
exposed an apparent inconsistency in his master, in explaining
a verse of Yajaavalkyasmyti (I1, 51).  The passage runs thus :

fsRAEgAE a0 JIFvIsEE—
g Fq ARSI |
QRIS asgasaga ||

This passage is wanting in the Udaipur MS., which is the oldest
used, while it occurs in the rest.

AUTHENTICITY OF THE PASSAGES EXAMINED :
FIRST PASSAGE

The concurrence of testimony in four MSS. will create a
presumption in favour of the authenticity of this text as part of the
original Kalputaru, if the manuscripts are independent and not
transcripts of one original as is the case. We have thus a con-
flict between two scts of manuscripts, one furnishing the above
text and the other omitting it.

Is there any method of checking the genuineness of the
citation from Vadibhayamkarakyet ? It seems to me that there
is. The verse is alleged to be a text of Brhaspati, which Laksmi-
dhara took sccond-hand from the above scholiast, quoting the
source of his information. Till now the writer who furnishes
this citation from Brhaspati is known only from this passage and
the other quoted by Mitra Misra in Viramitrodaya. A passage
from Brhaspati, if authentic, is hardly likely to be missed by

LOp. cit., p. 290, notes 640 and 641, 1t appears to me th8t Vidibhayamkara
is the name of a work, rather than of an author, as assumed by Mr. Kane.

? Vivamitroduya, Vyavabiraprakas'a Ed. Jibananda 1875, p. 350,
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digest-writers and commentators, and especially by writers who
take delight in bringing into as many authoritative citations as
possible, like Mitra Misra himself. It is remarkable that not only
is the Brhaspati quotation missing in Mitra Migra’s work, at the
corresponding place and context, but it is missing in such
special studies of divya (ordeals) as Raghunandana’s Divya-
tattva. It is even more strange that it is unavailable among
the ninety-two verses from Brhaspati, which occur in the digests
and commentaries on divya. The passage, cited on the authority
of Vadibhayamkarakrt, is also tautologous, when considered
with the following gemuine verse of Brhaspati, which is cited in
many digests to show that the effect of the ordeal should be
watched not only on the man subjected to it but on his wife,

children and effects :

agEE faaEEe afad s )
gATRATE] T F YEA 74 ||

Alternative readings:

FEIITE 7 9ATAS and SHIFISH® |

The alleged quotation seems to add to the number of persons
(to be watched for the effect of the test) the parents, brothers and
jhdatis. But, as it mentions the wife and sons, who are already
included in the above authentic verse, the tautology would justify
the rejection of the alleged text.

In no other case has Laksmidhara cited a souree for a
quotation from a writer so well known as Brhaspati. ,

If the sloka in question 7s authentic, it might have been
brought in for the purpose of elucidating the term jiiati, ix;the
following verses of Kitydyana and Laksmidhara’s comment
thereon, which precede the citation :

o 3afdEE PraaiErg a1v |
wfug< 97389 qudl goedg 9 |
FEIFEA g 96T S ATy agdd |
A sfumtfontd v g a4 9 &

! See my edition of the reconstructed Brahaspati-smyti, 1941, VII, 65,
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sqfgafaeaie: s@fRafdeas |
ATESNTL JAAE: THAT ||

RrrEnetne 2 sAmEE gnm |
‘Zafggang:’ FaEdr Qugiiaemzad B |

Brhaspati’s alleged verse will then have to be treated either
as a definition of the term jidt or as a restriction of the general
sense of the term for the special purpose of limiting the
applicability of the test or ordeal only to some, as against all
Jiaatis. The word ‘sodhyasya’ at the beginning of the sioka
shows that it was intended to be part of the general treatment
of ordeals, as it rcfers to the ‘ person to be tested’ (sodhya).
If the sloka is intended to convey Brhaspati's idea of jidtivarga
it will show that he took a narrower view of the limits of jadti-
varga than other authorities. The jAati circle will then include
only a man’s parents, sons, brothers, and the caste-wife, who
has had male progeny. Others have construed the term more
liberally. In the list of persons who are to honour the new
bride, Yajiavalkya mentions the bride’s husband, her own
brothers, her jidati-varga, her father-in-law and mother-in-law,
brothers-in-law (i.c. brothers of her husband) and bandhuvargal.!
In explaining the verse, Visvariipa interprets the word jiagti
(jiidtisabda) as ‘maternal uncle and others®’ (matwladil).
Medhatithi in commenting on the word ‘ jidtayal ' in Manusmyti,

! The passage may be rendered as follows :—

" (The judge) should strictly compel the accused to pay, after three weeks, in
case of the befalling of the fateful calamities (on the defendant undergoing the kosa
or the tandula ordeal), a fine and the subject of the dispute.

If any one of the following befalling lnm alone and not all people (in the
neighbourhood) wiz. disease, fire, death of a relation (jfate), then he should be
made to pay the fine as well as the debt (winch is the subject of the dispute).

~ The diseases brought on by the wrath of Fate are fever, diarrhoea, carbuncles,
suttering from rheumatism, diseases of the eye and throat, insanity, headache and
fracture of the arms.

“Devavisamviadal, means calamities like disease and death of relations cansed
by Fate."

* Yajitavalkyasmpti, 1, 82,
e 2,
AR EREaR: |
| 2,
argfirey g oar MAUESRANER: |
* £d, Gapapati Sastri, 1922, Trivandram, p. 84 (T, S. S, No. 74}
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III, 264 (254 in Jha’s Edn.) distinguishes between jiid¢i and

bandhu thus :

‘g’ |aEn: | AIgEIge:  awaarn
the interpretation of Vigvariipa in interpreting Manu'’s, injuncton *
that one guilty of mahdpdtaka (inexpiable sin) should be abandoned
even by his relations. He takes ‘jiidti’ to mean ‘mdatuldadi,”
i.e., the maternal uncle and others; but in explaining the same
word in Manusmyti (111, 264), he follows the distinction between
Jiati and bandhu made by Medhatithi. Buehler in translating
the verse® has accordingly treated jidtayall as cquivalent to
‘ paternal relations’ and ‘ba’ndha’odlz * as signifying ‘ maternal re-
lations,” a distinction which he repeats in translating jidti and
sambandhi in Manusmyti, IX, 239. Mitra Misra * in interpreting
the verse in Ydjfiavalkya-smrti on the perpetual tutelge of women,
construes ‘jAdtyaha’ as ‘sapindil.’ The Sabdakalpadruma
gives an elaborate reckoning of jiiativarga :

qgAgEITEe @fioe: | qa figeseded @Fed: | aa:
FgATaR GAAIEE: | 9 @ e |

It will be seen that there has been wide disagreement among
authorities on the signification of the term jaati. It is incredible
that an authoritative definition of it by a jurist of the eminence

1 Kullika follows

' Ed. Ganganath Jha, Bibliotheea Indica, Vol. 1, 1932, p. 319

The s'loka of Manusmyti (111, 264, in the ordinar editions 2
Jha's Ed. of Medhatithi) runs as under : y editions and 111, 234 1n

ST ZEAAEE [N SFReT
e d e araaafy SwE )
? Manusmyty, IX, 239 -

wRarafafiaeds gwer sasedt: |
®S.B.E., XXV, 1886, p. 384.
Y Yajiavalkyasmrti .
et fyar frer aft: gerr gy
A FATEAT q @ w0
The comment of Mitra Mis'ra is :
U v ARy ob aie: afen dg:
U3 TRy | ’

(Chowkhamba Edn. of Yajiiavalkyasmyt! with the commentary

5 Viram itrod .
* Ed. Vasu, 1878, wya, p. 150.)
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of Brhaspati should not have attracted the attention of com-
mentators and nibandhakdras, and that it should be left to be
gathered cven by Laksmidhara from an obscure writer like
Vadiphayamkarakrt. If the verse attributed to Brhaspati is, on
the other hand, a limiting clause attached to that of Katyayana
and other writers about the kinsmen who should be watched for
the effects of the ordeal, it is no less strange that so important
a restricting clause should not have found its way in other later
or carlier writers who treated of ordeals. The circumstances
in regard to this quotation are so suspicious that its ascription
to Brhaspati solcly on this passage referring to Vadibhayamkara-
krt, which might have been interpolated into the text by a reader
of Laksmidhara’s digest, is not justified, and I have had to
reject it in my rcconstruction of Brhuspatismnyti, in the Baroda
Oriental Scries.

SECOND PASSAGE

We may now consider the second ground of the view of
Mr. Kane that Laksmidhara quotes Vijnanesvara. The Saras-
vatibhavan transcript of Vyavahdra-Kalpataru reads—

gaqdEg awon AE AR 9 SRR AR
H|g: |

This sentence occurs almost at the end of a short paragraph
in which Laksmidhara discusses the effect of the injunctions of
Narada and Katydyana on the circumstances in which members
of the four castes can become slaves (dasalh).  The paragraph is
defective in the Udaipdr manuscript and hardly makes any
meahing ; and it contains neither the name of Vijiianes'vara nor
of the Pdrijdta and of Haldyudha which occur in other manus-
cripts. A manuscript of the work, which belonged to the latce
Mahamahopadhyiaya Baccha Jha of Dharbhanga gives a condensed
version of the passage :

‘agafafy ' — deraaaeE aw, derarTaEE) s
FRErafEf drmar ) Cum’ Rogame | gafzgged
ai—afmizaal amm gesI T FRIRR geafed
zas: ||
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A manuscript in the Dharbhanga Palace Library contains
only the above short passage with the following changes :

(@) Tt adds: @Wa: A= after ATHAL )

(b) It interpolates SI&UIY between ST and Qlﬂﬁqf\ﬂ'f.c

This manuscript was copied for me through the Baroda
Oriental Institute and bear its Stock Number 13929. Another
manuscript from the Dharbhanga Palace, which was also copied
for me (and which bears the Baroda No. 13928) gives the longer
version, which occurs also in a transcript from Jammu, and which
is virtually identical with the transcript in Sarasvatibhavan used
by Mr. Kane, and its source, viz., the MS. in the Asiatic Society
at Calcutta.

The longer passage, as edited from these manuscripts, runs

as follows :

diereaaaaraa AW, ‘ FAG: ' §II, L gH AIIEA-
A, FFRERR AT | @l ¢ q wge, B,
7 FAf@Ed: | ‘gz ggeeeg’ AR | geamamEmi g
@O At gEed wft snifmeEfng W8y | AR
‘gradt’ M SEEATT A SRIRR gEEf S gad:

e TREE-goETEE: | eAREeR  FE: ATEOgE-
0 q FRARA Ry@aw @@ | ataE o9 e | |

On an analysis of the manuscripts, it is seen that the refer-
ences to Pdrijata, Halayudha and Vijiidnesvara are found in
three manuscripts, viz., at Calcutta, Dharbhanga and Jammu,
and a transcript of the Calcutta manuscript at Benares; and in
three independent manuscripts, namely those at Udaipir, Dhar-
bhanga Palace and Navani in Dharbhanga (belonging to Baccha
Jha) the references are entirely absent.

In considering the authenticity of the references in this
passage, it would be helpful to examine the reproduction (with-
out the omission of even a word) of the whole of this section
of the Kalpataru by Candesvara in the Dasyadhikdravidhil,
chapter of his Vividaratnikara'. In this reproduction, the
prose explanafions which are missing in the group of three

! Ed. Bibliotheca Indicw, 1887, pp. 152155
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manuscripts, that give the shorter version of the comment re-
produced above, are found as in the Asiatic Society’s manuscript
and those derived from it.

Candes'vara gives the crucial passage thus:

SO G0 gAan STl 9 sRAfRR ey wed
zfa RS g2199 F&g: | Hﬁﬁ{i{@{ﬂﬁf@ AN A -
w7 FORR FwEE: | adw W wd gwE
A

It should be noted that the view attributed to Vijidnesvara
as his personal opinion (svarasal) is here ascribed by Candes-
vara not to Vijiidnesvara but to Laksmidhara himself.

It is not open to contend that Candesvara committed an
error in giving the opinion as Laksmidhara's ; for, what is stated
is the view of Laksmidhara, as gatherable from the entire section,
while it is opposed to the opinion of Vijidnesvara, as given in
the Mitdksard.

The point will be clear if the tenor of the discussion is
briefly stated. Of the scveral modes in which servitude may
arise there are two, vis., by a person surrendering volunturily his
liberty, even as a woman does when she marrics, or forfeiting
it by doing something which is heinous.  There is further the
gencral rule, which is stated in several smrtis, that a Brahmana
cannot be made a slave.  Thus Kityayana® lays down :

“r el .
fag aofy fa9d awd fawes 9 &5
The parvdrdha refers to the assumption of slavery volun-
tarily, like a wife, by giving away one's liberty (svatantra-syitmano
danaddasatavam daravat matam).
Kityayana also says :

qaord & Zrgan oA fEas |

(By the slavery of a Brahman the lustre of the King is
lost.) *

Y Ed. Bibliotieca Indica, 1887, p. 153,
! Kane, Katyayanasmtisaroddhara, 1933, verse 715,
34bid., verse 717,
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A person who renounces the ascetic life pravrajy-"aeasital
becomes, according to Yajiavalkya the life-long slave of the
King.! The same rule is given by Narada in specifying the
person whose slave a person abandoning the ascctic order

becomes :

TR f& greeeng SAsAEfE @

“ He becomes the slave of the King. He cannot be emanci-
pated (na tasya moksosti) being a slave for life "’

The rule implies that a Brahmana can be the slave of a king,
who will normally belong the ksatriya caste and who can be of
even a lower caste. If such a degradation of status of a Lirih-
mana occurs, it would be opposed to another rule of law that the
relation of master and slave can exist only between those of
equal caste (varpa) or in the order of the castes (vnulomatah),
the master being of the higher and the slave of the lower caste.
The reverse order is prohibited :

quiaTAIgRT g 7 gema:’ |

The prohibition of pratiloma in the relation of master and
slave is repeated by Narada, who states in the only exceptions to
the rule that those who abandom their dsrama-diurma (the
persons who renounce asceticism for example) can have a prati-
loma relationship :

quiai sierda araE T Ay |
RIS

Vijfidnesvara in commenting on the passage in Yajiavalkya
prohibiting pratiloma relationship between slave and master c."it;:»;
the above rule of Narada to show that a pratiloma relation cun
exist between master and slave, as when a king hecomues the

! See 11, 183:
SRR T A AT, |
* Ed, Jolly, Bibliotheca Indica, 1886, p. 148 :

TSl UF § SEeTra, SRRt A |
7 @ RaatasRa 7 fgl: Fame

® Yajhiavalkyasmyti, 11, 189,
* Naradasmyti, V, 39,
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owner of a slave, who had forfeited his liberty by abandoning his
dharma as an ascetic @'

AT 77 aRasEe M qeafic v |

Accordingly, Vijidnesvara's view is that a Brihmana ascetic,
who renounces his Suanydsa, becomes for life the slave of one
inferior to him in caste. But, the passage in the Kalpataru, which
is brought up as containing a reference to Vijianesvara's view,
definitelv ascribes to him, as his characteristic opinion (svarasak),
the conclusion that the rule for Ksatriyas, Vaisyas and S’ﬁdr'as
is that they cunnot put a Brahmana in the position of a slave to
do a slave's work.”

CONCLUSION

If Laksmidhara desired to refer to a writer, he would
obviously not have done so by attributing to him the exact
opposite of the views to which he had given public expression,
in a book which must be available to every one. This is just
what he must be deemed to have done, if we accept the view
that the passage cited above is authentic and contains Laksmi-
point, The view cembodied in the passage is that of Laksmi-
dhara and not that of Vijhanesvara. Candesvara was thercfore
right in citing the conclusion embodied in the above vyavasthd
(opinion) as Laksmidhara’s. Its attribution to Vijaanesvara
qnly shbws that he who made it had not read the Mitdksara !
It may be noted (as a justification for Candesvara’s citing the
pasgage as Laksmidhara's special view) that, in the selection of
authoritics from smrti to decide the question—whether under
any or particular circumstances a member of the first caste (pra-
thama-varga) can be enslaved—Laksmidhara deliberately refrain-
ed from citing Yijiavalkyasmyti and coupling it, as done by the
Mitaksard, with the amplification by Ndradasmrti, and that
anthoritics are brought in to support his thesis that under no
circumstances can a Brihmana be brought down to a servile

! Comment on Yajffivalkya, 11, 183,
n ¥ .
¢ spsfyrmE e angel e el @ FRARA RwmaE: o

{Vyavhara-Kalpataru, Folio 380 of Sarasvatibhavan Transcript).
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status. His view is in harmony with that of Vispusmti ' which
imposes the highest amercement for violence (uftama-sahasa-
danda) for the offence of reducing to servitude a Brahmana and
also with that of Katyiyana and Brhaspati.

It is thus clear that the reference to Vijiidnesvara in the
Kalpataru is not authentic. Both this sentence and the one
bringing in an alleged quotation from Brhaspati are manifestly
the interpolations of some reader, who noted them in his copy
of the Kalpataru, and when the manuscript was again copied,
the scribe, as scribes still do, embodied the marginal note of the
reader in the text, as if it was part and parcel of the text.”

LAKSMIDHARA’S CITING VIJNINES'VARA OTHERWISE
IMPROBABLE ALSO

Even apart from the drift of this line of evidence, the
balance of probabilities is against Laksmidhara making any open
allusion to Vijiidnesvara, even if it be conceded that, owing to
the assumed chronological relationship between the two writers,
such a reference was possible. The position of the two writers
precludes such acknowledgment. Laksmidhara was, for in-
stance, the chief minister of the powerful king of Kanauj, who
was extending his dominions and adding to them, so as to come
within striking distance of the dominions of the Cilukya ruler,
Vikramaditya VI, whom Vijfidnesvara glorifies." The fourth

| Vigmusmrti, V. 151 B4, Jolly i~ Tequaania, aied Frdiedia sediaai)

F08: 1

®This is techmcally known as ‘reader's conflation.’ Conflation v the
appearance in a manuscript of readings which are neither derived fronf the
archetype (by continuous descent), nor are original variants of its own or of any
of its ancestors, but have been imported. The type of interpolation now noticed in
the Kalpataru will be termed also as '‘ contamination '’ by some critics, (W, W
Greg, The Calculus of Variants, Oxford, 1927, p. 56). '

% A copper-plate grant dated Vikrama-samvat, 1177 (i.c. A. 0., 1120) now in
the possession of the Asiatic Society in Calcutta, mentions that Govindacandra
sanctioned the transfer of the village of Karanda and the ta/la of Karanda in the
pattala of Antardla, which was originally granted by Yasahkarna, from the posses-
sion of Bhattiraka Rudras’iva, a royal chaplain, into that of the Thakkura Vasistha,
Yasahkarpa 1s obviously the Cedi ruler who was the son and suceessor of the more
famous conqueror Karpa of the Kalaciiri dynasty. whose reign must have come to
an end before a. D. 1080 as in the Candravati copper-plate of King Candradeva
of Kanauj it 1s_sta.ted thus: ** When Bhoja went to Heaven, and when Karpa
remained only in Aenown, and when the earth was being troubled, she found a
refuge and a protection in Candradeva Giahadvila' (Ind. Ant., XIV, p. 103).
From A. D. 1117 the title ' as'vapati-gajapati-narapati-rijyatrayadhipati "' appears
in the grants of Govindacandra of Kenauj, (Ind. Ant., XVIII, pp, 19—20) and is
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and sixth verses in the conclusion of the Mitdksard, which
are indubitably by Vijadnesvara himself, makes these claims :
“There is and there will never be on the carth, a city cqual to
Kalygna (Vikramaditya's capital). No king who could be com-
pared to Vikramarka has ever been scen or head of.  The learned
Vijadnesvara cannot submit to he compared to the slightest extent
with a rival. - May these three, whe are comparable to the
Kalpavrksa (the immortal wish-viclding treo), last (live)  till
the end of the present cyele of time (kalpa). . . . From the
causeway of the ornameut of the race of Raghu, which is massed
fame (f.c., “ Rama's Bridge ™ to the monarch of the mountams
(i.c., the Himialavas), and from the western occan, whose waves
are raised by the gambols of shioals of lishes, to the castern ocean
(fe, from the Indian Occan to the Bay of Bengal), may
Vikramadityadeva, whose feet are resplendent from the lustre of
the gems on the diadems of prostrating kings, protect the entire
world so long as the Moon and the Stars endure.” !

IMUTTCATIONS OF VHSANESVARA'S PANEGYRIC

The pancgyrie 12 as usual conched in somewhat exaggerated
terms, but the skill of the author is shown in bringing into it
innuendoes and references to facts or claims which a contemporary
would readily detect. Thus, the words referring to the western
ocean, as onv of the lumits of Vikramaditya's dominion, contain
a concealed reference to s great contemporary and  enemy,
Kulottuiiga Cola, which bas not till now caaght the attention of
scholars.  The  words ™ catulatimi-Kulottungaringattaraigit ™

contiued 1 the descrptions of Bus suceeswors  Later on the same title 15 Gken
by the Cerh ruler Narambavarman (¢ 11535 8 ») It has been sugpested that the
rulers of the Andhira country were the Narapatis, (2. V. Vandva, History of

Medivevad Endue, L, 1920, p 191,
ardftafea wfirafy @fES sy gt
ar 2w yq na @k Hfewsarefaa
farpgvafrdt @ Wl FE amag=did-
seEe fearaey wsvafarsed AgasTg |
wi@R: AR oppsRasear 1 dalo
CHER R L AR CT R Dilbice e &
s 7 wrefragzmeAIrfatad AR
wArERRAE wafrraies Aeailm o
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which qualify in the more obvious sense ‘ the western ocean with
waves raised by the gambols of shoals of giant fishes,” may be
taken as qualifying ‘the eastern ocean’ in the concealed sense
of “the unsteady movements of the struggling whale, of a
Kulottunga.” The spiteful statement may have been put in for
the special delectation of Vikramaditya, even as cven more
spiteful allusions to Kulottunga, under a corrupt form of his
earlier title, Rijendra,' (Rajiga) occur frequently in the poem
(Vikramankadevacarita) in which Bilhana lauded the life and
achievements of Vikramaditya VI. Bilhana refers to Kulottunga
specifically as “the family foe* of Vikramaditya. The careers
of the two kings should have, by their remarkable parallelism,
intensified the bitterness of their rivalry. Both came to their
imperial heritage by what Bilhana calls *“the concurrence of
fortune,” at almost the threshold of middle age. Both ruled
for half-a-century. The Vengi country, forming the area between
the mouths or deltas of the Krsna and Godavari rivers, was onc
of the bones of contention. The tract was originally a part of
the Cialukya empire in the seventh century, and becamc inde-
pendent under a younger branch of the original Calukya line
(the ““ Eastern ” Calukyas). Vikramaditya belonged to the later
Calukya line, whose kinship with the older line was hypothetical,
while Kulottunga was by descent a scion of both the older
Calukya line (through the Eastern Calukyas of Vengi) and of the
Colas. Before he became the Cola emperor in 1070, he had
fought, in A. D. 1067, Vikramaditya, who was then the favourite
of his father Somesvara I, the founder of Kalyana, and obtaimed
from his admirers the title Virudarija-bhayamkara, * the terror
of Virudardja or Vikramaditya'" The Cilukya had almost re-
covered Vengi, when the news of his father’s death and the
accession of his elder brother and cnemy, Somesvara Il made

! Canto VI, s'iokas 26 and 27:
a1 FghRE I aifedy Ry Sreed: |
Prermgea ufSmmfivam: ssRfdyeaer Sk o
Floonfar frgam: gRgAT qraTseny |
SYIAEFYTRTRA SEfRfmey S )

) 3‘_Kaliﬁgattuppamizi, X, 25, refeﬁing to the war of 1067 states that it was
in this war that Kulottunga earned the title of ' Terror to VirudurZje or Vikrama-
ditya' (Viruduraja-bhayamkara). See Nilakanthe S#stri, Colas, 11, 1937, p. 5.
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him withdraw (A, D. 1069). Vikramaditya had married a Cola
princess, the daughter of the emperor Virardjendra I, and so had
a shadowy claim to the Cola heritage.  Six years after the acces-
sion jof Kulottunga to the Cola thronc war brokc out again
between him and Vikramaditya, who was to seize the Cilukya
throne (a. D. 1076) on the defeat of his brother by Kulottunga,
who had meanwhile turned the tables on his rival, conquered
Konkan and the Mysore country, and reached the western sea.
Kulottunga was however unable to push his advantages far, owing
to the revolt of Ceylon and the invasion of Vengi by Yasah-
Karnadeva, the Haihaya king.! By a. D. 1076 Kulottunga had
reconquered Vengi and appointed a son as viceroy over the
tract’ He began his campaigns against Kalinga, on the northern
frontier of Vengi, in A. D 1090 and a morc famous invasion
of Kalinga i A. b. 1110, which his gencral Karunakara
over-ran.' in A.D. 1115 his dominions reached their muaximum
extension, and virtually embraced the entire area of the pre-
sent Madras Presidency.' By 1116 A. b. the tide turned against
Kulottunga. The Mysore territory was lost by that year.” By
1118 Vikramaditya had reconquered almost the whole of
Vengi,' and his territory had then really extended from the
Western to the lastern ocean, as stated in the panegyric of
Vijidnesvara, quoted above. The diplomatic activity of Vikra-
maditya was aimed at cmbarrassing his rival, by instigating
encrmics and rebellious feudatories.  The Pandya revolt, the
Ceylon rebellion und the troubles in Vengi and Kalinga, as well
as in the Kannada country, were all fomented by him. The
wish that Vikramadditya should continue to rule from Rames-
waam {o the Himalayas, expressed in Vijhanesvara's pancegyrical
verse, should be construed as a reflection of these alliances and
the extension of the sphere of his influence to the dominions of
the Cola emperor. If the description of Vikramaditya's sovercignty
YIbid., pp. S--14.
2 lbid., p. 31,
Yrbid., pp. 33--38
¢ Ibid., pp. 35-~39
S Ihid., pp 4144,
"R ibid., p. + to 47, " That Vikramaditya's role did esdend in this period

ta t!w whole of the Telugu country becomes clear from the pronenance of his
inscriptions, "’

T Ibid., Ch. X111 {pp, 1=~00) passint.
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as extending from ocean to ocean, and from Rama’s Bridge, is
realistic and not an empty vaunt it can only refer to a period
after 1118 towards the end of the reign of Vikramaditya, who
died in A.D. 1127. The prayer for stability (akalpam stliram
astu) which Vijhanesvara has uttered must have reference to the
varying fortunes of the conquered areas, just as the ref.erence t'o
the struggles of “the whale Kulottunga” is an allusion to his

last war against his rival.

DATE OF THE MITAKSARA

Considered in this way, the date of the dlitdksard must be
about A.D. 1120, i.e., twenty years later than the lafest limit
assigned by Mr. Kane to its composition and fifty years later than
his upper limit for Vijidnesvara.' A considerable part of the
Digest of Laksmidhara must, on the datc given below, have
been composed before this date. That is to say, the Digest
should have been written early in thc reign of Govindacandra,
while the commentary (i.e., the Mitaksari) should have been
composed towards the end of the long reign of Vikramiditya.
This is borne out by the tenor of Vijiianesvara's panegyric which
seems to refer to what has been accomplished rather than to
glories to come.’

GOVINDACANDRA'S VICTORIES

To turn to the wish that that the Calukya king should rule
from the Himdlayas to Rameswaram, we must treat it as a pious
aspiration if we remember the rapid expansion of the powerand
dominions of the Gahadvila dynasty of Kanauj in spite of the
ever present fear of Mpusalman invasion and conquest.' In the
Rahan plate of 4. D. 1106, the Yuvarija Govindacandra records

1" The Mitaksare was composed between 1070~~1100 A 0. (fHlistory of
Dharmasatra, Vol. I, p. 290.) ‘

*The panegyric begins with the words ‘' there never was, is or never will be *'
(nasidasti bhavigyati ksititale).

® The fear of the Muhammadan was responsible for the permanent addition

. of a new tax, named Turuksa danda, a Turk-geld, to the financial imposts of the

Kanauj kingdom. It makes its appearance among extant epigraphs in the Rahan

copper-plate grant of Madanapala and Govindacandra, dated A. b. 1109, and con-

© tinues to the end of the reign of Jayacandra, who was conquered and killed by the
Mubammadans in a: D. 1194, ‘ |
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that he had “ again and again by the play of his matchless
valour ” compelled the Amir (Hammira) *“to lay aside his enmity.”
grAN e gETgaT- 1Tl a1 499, Before 1126 he had an-
nesed parts of Magadha.” TIn 1120 he had changed a gitt of a
village by the Cedi king Yasahkarpa,” and a prince of the line
claims in A. D, 1114 to have been honoured for his valour by the
king of Kanauj. Govindacandra's victory in Dasidrna on the day
of the birth of his grandson Javacandra is said to have been the
reason for giving his name to the latter.! The Gigaha plate (now
in the British Museum) of a. nD. 1142 describes Govindacandra
as having captured the clephants of * nine Kings.”

He had apparently no powerful rival in North India, and
the only rulers whose power could match his were Kulottunga,
whose armies marched to the limits of North Kalinga, and
Vikramaditya VI, His relations with these two kings seem to
have been dictated by the Hindu pelitical principle that a
neighbour, whose fronticrs march with one’s own, is an enemy
(ari), actual or potential, while the neighbour’s neighbour on
the opposed side s bis ally (mitrd), actual or potential, while
that ruler's neighbour on the other side is the potential ally of
his enumy (wrermitral  Thus, to Govindacandra, the * enemy”’
will be Vikramiaditya, and ‘ally” Kullottunga, while to Vikra-
miditya, the natural allies will be those opposed to Kulottunga,
like Vijoyabihu, the king of Cevion, who reconquered Pollan-
narn (a0, 10700 and freed Ceylon from Cola rule,” the kings

'For the Raban plate soc dad Ant, XVH, pp. 1419, It is reprinted fully
in Vaidya's #istory of Modia vl Ladue, 1E pp. 479~ 450,

¥ The Maner coppes-platec inseription of A, D, 1126 records the grant of a village
near Patna by Goandacamdrea

It is published m the Jowenal of the Paibar and Orissa Research Society,
T {1916), pp. 1947,

S See ante, o 2 and fo AL S B, XXXT po 124

4 Sve the Katnapur inseription of fajalladeva dated in the Cedi year 866 or
14 A 0 It declares that Jajalladeva, who was descended from an earlier king
of the same hine as the famous Cedi rulers Cingeyadeva, Karpa and Yasahkarga,
"on account of s prowrss was hike a friend honoured with fortune ™ by the king
of Kanyakubja, ¢.¢. Govindacandra who was then reigning,

“For the Cuigaba plate see Kpigraphia Indica X111, pp. 216 -220 and
Ind, Awut., XVIIL pp 20~ 21, The vietory over the ' nine kings ' is mentioned
in earlier epigraphs of the king, and the earliest extant reference a. D, is in the
Pali plate of 114, (J. 8. O, . S, 1930, pp. 233-234. It clearly reads Nuva-rajye
instead of Nava-riza, whieh alters the meaning completely.)

b See Sarga VI of Kamandiskn's Nitisara, sdokas 10 to 50) pp. 105 to 114 of
the Trivandrum Edn. 1912).

i Nilakantha Sstri, Colus, 11, p. 37,
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of the Hoysala dynasty' and the kings of Kalinga.® The
influence of the principle on the relations of the three great
contemporaries is evidenced by history. Vijayabahu of Ceylon
is said to have married Lilavati, the daughter of ‘ Jagatipala ’ of
Kanauj. The queen of Jagatipila is said to have been an
internee in the Cola kingdom, from which she escaped with her
daughter to Ceylon. We do not know when this marriage took
place, but it must have been in the reign of Vijayabahu, which
extended from c. A.D. 1060 to 1120 practically covering the
reigns of Kulottunga and Vikramaditya, and probably after he
had freed Ceylon from the Cola supremacy.® The dynastic lists
of Kanauj, either of the Pratihara dynasty or of the Rastrakiita
branch, which apparently had possession of Kanauj till c. 1085,
when it was seized by Candradeva of the Gahadvala dynasty, the
grandfather of Govindacandra, do not contain the name Jagati-
pala. He was probably an obscure person with pretensions to
Pratithara or Rastrakita lineage. The flight of the distressed
‘queen of Kanauj’ with her daughter must have been after
Candradeva’s conquest and after she had lost all hope.*

Why did the fugitives escape from the kingdom of Kulot-
tunga in which they were seeking an asylum ? The answer is
suggested by the intimate and friendly relations between Govinda-
candra and Kulottunga of which evidence exists in a stone epi-
graph (incomplete or mutilated in some rebuilding operation) of
the sovereign of Kanauj, bearing a Cola date corresponding to
A.D. 1110, which exists on the walls of a temple in the Cola
capital Gangaikondacolapuram.” This inscription gives the
familiar Gahadvila prasasti, and ends (before mutilation com-
mences) with the name of Candradeva, the grandfather of
Govindacandra, to whose reign the inscription clearly belongs,
The late Mr. V. Venkayya suggested that the inscription was
perhaps incised during a friendly visit of the Kianauj king to
Kulottunga. This is very unlikely. It is more probable that the
endowment recorded in this inscription was intended as a gesture

! leakantha S'astri, Colas, II, pp. 41—-44

?Ibid., pp. 34—38,

®Ibid., p. 17.

¢ Tripdthi, History of Kanauj, 1937, pp. 288—290.

" Para 56 of the Annual Report of the Madras Assistan i
Epigrens b 200E oD, P istant Superintendent for
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of friendship, and was allowed, with the prasasti of a reigning
foreign ruler to be put up in thesvery capital of the Cola emperor.
Tt is natural that this alliance between Kulottunga and Govinda-
candsa should shut the Cola dominions to any pretender to the
lordship of Kanauj. It will account for the flight of the mother
- of Lilavatl to Lank&, and Lilavati’s own marriage to the king of
Lankd who had driven the Colas out of the island. The intense
ill-will between Vikramaditya and Kulottunga is evidenced both
by contemporary literature (c. g., Vikramdikadcvacarita and the
colophon to the Mitdksard,) and inscription.! Govindacandra's
diplomatic activitics naturally cxtended to all possible cnemies
of Vikramaditya VI. Thus, hc is said in the Prabandhacinti-
mani to have reccived an envoy from the Calukya ruler of
Anhilvad (Gujarat), the warlike Siddharaja Jayasimha (A.D. 1093
to 1143) the predccessor of the more famous Kumarapala (a.D.
1143-1172).°

In an Indian kingdom the responsibility for making alliances
rests with the Mahdsindhivigrahika or Chief Minister for War and
Peace This was the office held in the kingdom of Kanauj, by
both Bhatta Laksmidhara and by his father Bhatta Hrdayadhara
and is signitied by the term dMantri, which occurs at the head,
of an enumeration of the officers of state to whom the Kamauli
grants of Govindacandra were addressed for exccution.  In the
cighth yloka introducing his work, Laksmidhara describes himself

V8ee Insemption No. 401 of 1896, Madras Epigraphist's Collection, where
‘Vikkalan,' f.¢. Vikramdcitva V1 and Singapan, {.¢. the Kadamba King Jayasimba,
the ally of Vikramaditya, are said to have plunged into the ' western sea ' on their
route in battle by Kulottunga ¢. A.D. 1076,

*The Prabandhacintamaepi. Ed., Jinavijayamuni, 111, 121, states that Sid-
dhagiiia Jayasimbat sent an envoy to the king of Kis'i.

“The pompous litle does not appear in the Gihadvila inscriptions, where the
Mantrs is mentioned, immediately alter the queen and yuvaraja, among those
commanded to jive effect to the grantee's wishes, The title of Mahasandhi-
vigrahika deseribes an important duty of the Chief Minister (Mantri). 1t occurs
in Rastrakuta records, where the functionary is usually entrusted with the duty of
drawing up the copper-plate grants recording gifts or alienations, This duty is
assigned to this ofhcer n an anonymous text quoted in the Mitaksara, on Yajna-
valkya, 1, 319--320;

" The drafter (of the copper-plate) should be the Sandhwigrahikakari. He
should draft the charter as dictated by the king himself, "

Apparently the responsibility for accurately expressing the king's commands
could not be entrusted to any lower person than the Chief Minister, responsible for
the policy of the kigdom. The philosophical reflections on the transitoriness of
life and the enduring nature of charity, which accur in some of the Gihadvila
inscriptions, must be deemied to represent the very words of the donors {e.d,
Candradeva's Candravati plate of 1093, and Madanapila-Govindacandra plate of
1099). Sec A, S. Altekar, Ragtrakiitas and their Tunes, 1934, p, 166.

]
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as “ Mantrisvarah.” This should be treated as a paryiya for
the official title of Mahdsindhivigrahika, which appears over and
over again in the colophons. In two places, viz., at the begin-
ning of the first 2anda and at the beginning of the Rijadharma-
kinda, Laksmidhara proclaims that it was solely through his
counsel that king Govindacandra attained supremacy over
other kings, trod the path of righteousness, and made many
crowned heads humble themselves at the feet of this king. Such
an open declaration in a work written by command of a powerful
ruler could not have been made unless the truth underlying it
was well-known. The Cola alliance, of which we have evid-
ence, soon after the formal assumption of sovereignty of
Govindacandra about A. D. 1110 may have been due to his
Minister’s skill, and intended to check the designs of the aged
and warlike ruler of the Dakhan. It is noteworthy that in the
description of the prowess of his king, in the introductory
stanza, Laksmidhara refers only to two exploits specifically, viz.,
repeated defeats of the Hammira, i.c., the Muhammadan invader,
and the humbling of the Gauda ruler. The first cxploit oc-
curred only during the reign of Madanapala, when as Yuvaraja
Govindacandra was virtual ruler.

The second exploit, i.e., the humbling the Gauda, must refer
to some attack, of which we have found no record as yet that
occurred early in the reign, on Madanapila of the Pila dynasty
of’ Bengal, who had sought the alliance of Candradeva, Govinda-
candra’s grandfather, when attacked the Sena king Vijayasena.
It cannot refer to the later conquest of Pila territory as far as
Monghyr, since in the Rahan plate of A.D. 1109 Govindacandra
is already described as * terrific in cleaving the frontal lobes of
arrays of irresistible mighty elephants from Gauda.” The same
inscription records that he * again and again by the play of his
matchless fighting compelled the Hammira to lay aside his
enmity,” in language recalling Laksmidhara’s prasasti of Govin-
dacandra :

HGA- GG G- IR g 79 i )
The omission to refer to the later conquests in Dagdrna and

Magadha and to the victory over the  nine kings' (nava-rdja) and
to Govindacandra’s later title—aswapati, gujapati, narapati,
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rajyatrayidhipati vividha-vidya-vicara-vicaspati (these could
not be missed by a Minister who composes an eulogy on
his Sovereign)—makes it clear that his vague references, other
than ethese two specific claims adduced on his behalf to Govinda-
candra’s military exploits, must have been due to Laksmidhara
having written early in the reign before those conquests
were made and new wvirndas acquired.! There is no violence
to probability in such a view, because Govindacandra had been
virtual ruler for a dozen years before his formal acces-
sion, and even as Yuvarija must have attained manhood.” As
Laksmidhara’s father was also a Minister before him, it is not
unlikely that father and son served Govindacandra’s father and
Govindacandra himself, and that they had been commissioned
for the composition of the Kalpataru even before the formal
beginning for the reign of Govidacandra, who is pointedly
praised by Laksmidhara for his self-mastery, and learning.* The
inscriptions show that Govindacandra’s predecessors were devoted

to Hinduism.'

! The wviruda ‘‘as'vapati-gajapati-narapati rijyatryidhipati vividha-vidya-
vicira-vacaspatili’’ appears first, in the extant inscriptions, in a grant dated A.p. 1117
(Ind. Ant. XVII, pp. 19—20), and the reference to the exploit of capturing the
elephants of nine kings first appears in an inscription of A.p. 1114 (the copper-plate,
Pali, J. B. 0. R. 8., 1930, pp. 233-238) but it has been translated as referring to
the new kingdom (Navardjya-gaja) personified as an elephant, instead of being
taken as referring to the elephants of nine kings (Navarajagajo narendral), The
full sentence is:

FEAESED MeraaETgas
AEEACEATUA(S) TR AT |

AFXAAETgRT gaE bt Q)
Mz 3fy 99 EiEeRt

%s this s'loka is repeated in subsequent grants, as an official prasasti, and
as when it first appears Govindacandra must have been ruler for atleast ten
years, the description of him (under this verse) of having by his powerful
arms bound and controlled the elephant (which was) the new kingdom, is pointless.

*Grants of A. b. 1114 refer to the Yuvardja among those asked to implement
them. A Yuvarija must be atleast sixteen years of age. As Govindacandra was
Yuvardja as early as atleast 1099 when in a grant issued by him in the life-time of
his father, he omits to mention the YuvarZja (i.c., himself) among those com-
manded to give effect to the grant, he should have been at least thirty years of
age in 1110, His latest extant inscription is dated A. n. 1154, when on this
supposition he must have been seventy-four, not an improbable age considering
what his contemnporaries Vikramiditya, Kulottunga and others attained.

% It is expressly stated in some of the colophons to the Kalpataru that Hrdaya-
dhars, the father of Laksmidhara was also Ma/iasandhivigrahika.

4 This is evident from the pious allocutions in some of thejr inscriptions, and
from the claim of Candradeva that he was the protector of the hely places of Kas'i,
I;izus'ika,l Uttarakosala, and Indrasth@iniya, as well as {rom the general tenor of
their rule. ‘ :
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KALPATARU EARLIER THAN MITIKSARX

To sum up. Any possibility of Laksmidhara’s making a
reference to Vijiianesvara is ruled out on two grounds mainly,
viz.: (1) the dictates of prudence, because no sensible Minister
will cite as an authority an adherent of his king’s rival or enemy;
and (2) the impossibility of an earlier work quoting a later. For,
it follows from the data already adduced that the Kalpataru,
should have been composed about A. D. 1110, early in the reign
of Govindacandra, while the AMitaksard could not have been
completed before A. D. 1120. In any case, the Mitaksara, even if
it had been composed a few years before the Kalpataru, could
not have assumed sufficient importance in the eye of so proud a
scholar as Laksmidhara, who has described his many claims as a
nibandha-writer, as to make him rank it as authority with
Gopila’s Kamadhenu, Parijita, Prakasa, Maharnava, Halayudha,
and Mala, referred to either in the introductory verses or cited
in the body of the Kalpataru. The alleged citation of Vijfiane-
gvara by Laksmidhara has accordingly to be rejected as spurious,

VERBAL IDENTITY BETWEEN BOTH WORKS

In an examination of the Vyavalharakanda three instances
have come to light in which the interpretation of certain smyti
verses is in almost the same words in both the Mitdksard and
the Kalpataru. The verbal identity may be accidental, as the
verses are not difficult, or the commentary may have been copied

Laksmidhara is critical of the predecessors whom he names. He claims
that after the composition of the Kalpataru the splendour of the Maharnava,
was lost. The Kamadhenu had to slumber at the foot of the Kaipatarid, and
inferior works like the Mafa need not be counted at all among those that would be
treated with regard after his own composition came out. The claims are urged
in these two verses:

aeqfadt Raaadt 7 ety o

Azt Ty I e waEg
Feareatasafy i Rgefemt

wrafeeg fhg 7 Fegad: ST I
F o AECTaIgAT F FAYEETR

Rl HE IREGEA g3A T (W) A |
AmdfagfavTgaRwsamaRd '

A SN FEUZA: Fo9RH )
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from an earlier writer by both authors. Ingenuity may see in
the prayer of Vijiidnesvara that his work, his city and king should
last as long as the Nalpalata, a concealed compliment to the
Kalpgtaru.' Such a surmise will not be ruled out as improbable
if both writers had been attached to the court of the same
ruler or of friendly kings. The circumstance that their allegiance
was divided, between two powerful and passively hostile kings,
makes the suggestion weak. But, whether the two writers
knew each other or not,® it is a mark of the powerful wave of
Hindu feeling, which was stimulated by the Muhammadan attacks
and the rise of new states, that such cardinal works as those
of Laksmidhara, Vijiianesvara and Apararka should have been
produced in the same generation.

' Cf. Akalpam sthiramastu Kalpalatikd-kalpam tadetattrayam.

* Govindacandra is referred to, not only by Musalman writers, but by Laksmi-
dhara himself as the Ruler of Kas'i (Benares). Many of his grants were made
there after bathing at one or other of its holy tirthas. Lalgmidhara must have
himsel{ resided there, and been a well-known figure. If, as is probable, VijRi-
nes'vara made the routine pilgrimage to Kasi the two may have met though it
might have been after their respective works were composed.



NOTE A

LAKSMIDHARA has prefixed fifteen verses to the first book of
the Krtya-Kalpataru, which deals with the first dsrama and
forms also an introduction to the whole work. Of these, the
first three contain prayers to Visnu, who seems to have been
Laksmidhara’s tutelary deity, Siva and Manu. The invocation
of Manu is appropriate as Laksmidhara proposes to expound
Dharma. The next four verses contain a panegyric with historical
allusions to Laksmidhara’s patron and king, Govindacandra. "The
remaining eight verses set forth the author’s qualifications and the
merits of the work. Besides these fifteen verses, the Brahmacari-
kapda has an introductory verse, in which again Laksmidhara
describes his own prowess by which his enemies were reduced
to the life of hardship and austerity prescribed for Brahmacarins.
To each of the succeeding thirteen kandas a similar verse is
prefixed in which similar justification for his dealing with the
subject of each book is adduced. These verses furnish the
only direct information on Laksmidhara's career and achieve-
ments. We learn from them that he had enemies over whom he
ruthlessly triumphed, that he was a wealthy grhastha, whose life
was an example to others, that he performed with diligence and
scrupulous care the prescribed rites for a Brihmana and made
Dharma forget its “ separation from the Golden Age,” that he
duly discharged the duties to ancestors in the way of sraddhas,
that he made many agrahirasthipanas, that he founded on the
pilgrim routes satrdlayas, that he was the * holiest of the holy 7,
in view of his purificatory rites, that his exposition of law as a
judge roused the spontaneous admiration of the learned, that his
‘“assumption of the sacred duty (yajfia) of the protection of the
Universe ” (in plam prose, his prime ministership) brought peace
and purxﬁcatmn from sin to countless people, and that he was
deeply versed in Vedanta and the way of salvation,
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These verses are in many places corrupt, and have had to
be restored. This has been so particularly in regard to the
sixteen glokas with which the first kdnda begins. Only a single
manyscript of Brahmacdiri-kinda is so far known, and it is very
defective. It has lost the last pages of the kanda, making it
difficult to publish it first. Its publication is held over in the
hope that one other manuscript of it at least will come to hight.
The prefatory verses have been reconstructed with the help of
Dr. V. Raghavan, M.A., Ph. D., of the Sanskrit Department of
the University of Madras. They are reproduced below, as
restored. The English translation which follows the text is
Dr. Raghavan’s. The introductory verse of the sixth book which
deals with pratisthd is wanting in the Udaipir Palace manuscript
of it, and the work begins abruptly. A second manuscript, which
I was able to secure, has also lost the first leaf which would
have contained the introductory sloka. The mansucripts of the
pija and vrata sections are similarly defective. The headings do
not occur in the manuscript.

qrIT
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TRANSLATION—INTRODUCTORY VERSES

1. May that God, the great ocean of Knowledge, remove
Delusion. He whose miraculous powers are proctaim-
ed by the several endless and glorious incarnations of
the Fish, the Tortoise and others, and but a fraction
of whose aspect quivers as the bubble of cosmos.

2. We adore that effulgence in the heart of Hara which
destroys the vast darkness in the heart (lotus-like
abode of heart) of the yogic persons who free them-
selves from the (sixfold) waves (of misery, delusion
etc.) that Lord Hara the flame of whose forehead-
eye and whose lunar digit, methinks, become...........
the germ for creating the universe.

(Part of the second line of the verse could not
be reconstructed.)

3. May the good-hearted Manu, foremost among kings,
who discriminates the good and the sinful, even as
the charming kingly swan, diving in the Manasa lake
would discriminate milk and water, enter your mind
and purify you.

4, There is the victorious king Govindacandra whose
mere sport threatened the Gauda king whose
(panicky) shout (in turn) alarmed to stupefaction
all other kings. Need it be mentioned that he
subdued the other enemies, he who restrained (literal-
ly conquered) his own self, being a man of self-
possession, from the conquest of all the kings, fearing
that the skies would shrink if he took the vow to
conquer all the kings ?

5. This unique abode of knowledge and valour, Govinda-
candra, shines ruddy all around with the shafts of
the god of Love and enemies alike; the successful
Govindacandra who, by freely uprooting both Illusion
and enemy-kingdom, established himself within 2
few days as Absolute, without a second.

6. In whose campaign, the fleeing enemy kings, with
their looks reeling with the weight of panic caused
by the deep noises of the drums (sounding) at the
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beginning of the unequal battle, turn back from
mountain (caves) frightened by the echoes, and
leave their treasuries in their abodes, their elephants
and horses on the highway, their kinsmen in halfway
and their harem in the fort.

The Sun who puts out the splendour of all the haughty
kings who are merely like so many stars, by whom
will that Govindacandra be not respected >—He who
killed in battle the heroic Hammira, a paragon of
valour who was ecager for the fortunc of an unecqual
combat.

To that heroic king there is the chief minister, fore-
most Brahmana of unimaginable greatness, Laksmi-
dara, an excellent tree for the creeper of learning to
grow upon; he, who for the sport of the Cakravaka-
birds of his king's feet, provided a river in the form of
the glitter of the jewelled diadems of numerous kings.

How many wicked kings have not been made to
disappear by him who initiated himself in the battle-
vow, & secker of miraculous power and an excellent
votary (accomplisher), who in the firc of his valour,
made oblations by a lakh of lotuses in the form of
enemy kings' heads and performed the rite of sccur-
ing for the king of Kasi the sca-girt earth.

By him is raised this Divine Tree (work called Kalpa-
taru) of which the Vedas are the roots, the Smrtis
the boughs, the Purdnas the branches, formidable
with the long stalks of numerous Prakaranas, spread-
ing the leaves of quotations, fluttering with the
beautiful blossoms of pure knowledge and giving the
fruits of Dharma, Artha, Kima and Moksa (Amyta).

Now he extracted passages from the Purinas and now
again, from the Smrtis; thus did Laksmidhara’s
friend, Gopila, make his work a mere collection of
quotations. But this compact work shall be done,

~with no loophole to complain of, satisfying the
minds of the learned, with the essepce of the Vedas
and the Smrtis, and with its ideas crowned with
interpretations and discussions,
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12. Will not the delightful growth of Kalpataru, (the
celestial tree and this work) give joy to the birds of
the learned (the Brahmans and the gods), the
Kalpataru after .whose appearance, excellence
(Laksmi) does not stay in the great ocean (the work
Maharnava) and at whose feet the celestial milch
cow (the work Kiamadhenu) sleeps (remains an
unopened book) ?

13. Now that this Kalpadruma, thanks to the efficacy of
the ambrosial watering of the intellectual powers of
Laksmidhara, is here, capable of helping the three
worlds, why think even of going after the great
ocean (the work Maharnava) ? Why desirc for the
celestial cow (the work Kamadhenu)? In whose
mind will occur those trifling things, gem-necklace
etc. (works like the Ratnamala) ?

14, Of authorities on the identical topic, a single text has
been adopted at one place, and another at another
place, as purpose required ; that which is based on
knowledge has been kept and that which is based on
ignorance has been abandoned, though it is current ;
the view adopted fully by the authorities has been
taken and that which was ambiguous has been clari-
fied; and where there was an endless controversy,
there a finding has been made by Laksmidhara.

15. To whom will not this celestial tree (the work Kalpa-
taru) give the fruit, according to desire, the Ixalpatarv
with wonderful nodes (sections) and fourteen branches
(books), and which has been raised by Laksmidhara,
out of the ocean of sayings of the chicef seers,
churning it with the mountain of hig interpretation.

OPENING SLOKAS OF EACH KANDA

1. Laksmidhara begins the first Asrama in the first book,
he who reduced to Brahmacarya the enemies of the
king of Kasi, enemies who (like the Brahmacdarins)
had to turn away form, were deprived of sense-
pleasures, had to sleep on a bed of earth, took to
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begging alms, accustomed themselves to hides, and
had but loincloths as dress.

Laksmidhara now gives out the second book on the sub-

ject of Household life, he who learnt and recited the
Vedas for realising the truth of their meaning, realis-
ed that meaning so that his karmans may properly
be done, did his karmans properly for the total des-
truction of impurity, had his impurities destroyed for
the purpose of deliverance,—Laksmidhara who was
responsible for the music festivities of the ladies of
the excellent Brahmins to whom he had gifted many
habitations.

Laksmidhara writes for the satisfaction of the good the

third book on Niyatakala, he who, by his daily duties
like bathing in the Ganges and by his Kali-scaring five-
fold vajiias, took Dharma to a great height and made
it forget the pang of separation from the Kita age.

The wise Laksmidhara writes the fourth S'raddha

Kianda, the swan of whose heart has the delectation
of the joy of floating in the river of the meditation
of Vispu, that blessed soul, who, everyday gratifies
men with unbounded offerings due to guests, the
manes with guileless and happy Kavya-offerings and
the gods with abundant kavya-offerings.

Laksmidhara does here the fifth Dana Kanda, he who

sanctified the earth with gifts of wealth over-reaching
the ambitions of the supplicants, by (the construction
of) tanks whose atmosphere was resounding with
(the hum of) the bees reeling in the odour of the
blown lotuses, and by (the foundation of) towns of
Vedic scholars which put an end to Kali through
unbroken Vedic recitations.

Laksmidhara cexamines the subject of Tirthas in the

cighth Chapter, he whose dharma is proclaimed by
temples with bright golden finials, by resthouses
accommedating collections of numberless recluses
and mendicants and (portals or archeg or stepways ?)
resembling portals to the City of Dbharma, at bath-

ing ghats,



56

10.

11.

THE DANA KANDA

In this tenth book, Laksmidhara, the rising mount for
the moon of merit, the foremost of the pure, the
ocean of approved modes of action, deals with
S'uddhi, he through whose gold, pure in colowr (or
carat) and in the method of their acquisition through
proper ways Brihmanas were freed from poverty
and improper acts.

Laksmidhara speaks of the Rajadharma in the eleventh
kinda, he whose mind is in meritorious acts, and
thanks to whose miraculous great counsel, king
Govindacandra was able to do all that, viz., the
placing of the world on the righteous path, the
placing of elephants in the house of men of qualitics,
and the placing of his own feet on the head of kings.

Laksmidhara deals here in the twelfth book with
Vyavahira, whose several authoritative words at the
meetings of the court, clear in their procedure, with
principles established by the force of his intellect
rendered capable by his investigations in several
gastras, the wise listen to and feel thrilled.

Laksmidhara, the tree supporting the creeper of intel-
ligence, the foremost of the successful, speaks then
of the thirteenth book here dealing with Rites pro-
pitiatory and acceleratory, while which great Brah-
man was doing the great yajia of protecting the
universe, the good men had all their distresses put
down and with great lustre, attained supreme welfare.

Laksmidhara, that excellent Brihmana speaks of
Moksa in the fourteenth chapter, he whose soul is
in unison with the Supreme Spirit of the form of the
inscrutable knowledge, freely manifesting itself when
the irremovable darkness of Maya drops as a result
of the abundant discriminatory knowledge of the
words of the Vedanta, and for whom Sananda and
other (Siddhas) who have attained the Supreme
Bliss, yearn.
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same verses as the Mitaksard. He probably did so, because to
kings like him the subject had peculiar attraction and value.

That Laksmidhara’s interest in gifts (ddna) was not merely
theoretical is shown by the claims he puts forward in the sloka
introducing the Ddanakinda.! He proudly declares that the
Laksmidhara, who devotes his fifth discourse to dana is he
“ who sanctified the Earth with gifts surpassing the expectations
and hopes of supplicants, with tanks (that he had constructed
out of his bounty) which resounded with the hum of bees attrac-
ted by the fragrance of the full-blown lotuses that filled them,
and with towns of Vedic scholars, whose uninterrupted Vedic
chant dispersed the darkness of the Kali age.”” In founding
agrahiras and excavating tanks, he was fulfilling not only
the duty which he describes at length as lying on all affluent
grhasthas to spend their wealth in pious ways, but was setting
an example to his own sovereign, whose many inscriptions give
evidence of an abiding faith in the saving virtues of gifts made in
accordance with the sistras. The wide vogue of ddina is illus-
trated by another significant instance. Candesvara, whose
Danaratnakara, like all his other works, is virtually a rehash of
the Danakanda of the Krtya-Kalpataru, actually performed the
Tulddina in A.D. 1314 In later times, after Hemadri had
embodied in the Dinakanda of his great digest, the Caturvarga-
cintgmani, all previous teachings on gifts, kings, who made the
mahadanas, used to describe themselves as those who had per-
formed the mahddanas described by Hemadri.!

Pre-Kalpataru Treatment of Dina

If not the earliest digest to deal extensively with Gifts, the
Krtya.kalpataru is without doubt the earliest, which deals with

! See the mangalasloka on p. 1 infra.
* Apasta-kalibhil is an expression which oceurs alse in inscriptions.

®p. 14 of the Introduction by K. P. Jayaswal to his ed. of the Rajanitiratna-
kara 8924).

‘ Epigraphia Carnaticw, VIII, Tirthahalli, 12. In Rasarpava-Sudhakara
of Simha-bhiipala (c. 1360 A.D.) the following verse appears :

FmiER: whgat wgeEe g B |
7 eI 3% *hedd sdeETEy

The reference is to the flight of steps at S'ris'ailim or Mallikarjuna-Kgetra,
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the subject adequately. It is noteworthy that though Laksmi-
dhara refers, in other works of his, to predecessors like the authors
of the Prakdasa, Parijita, Kamadhenu and possibly a Mahdirnava,
as well as to Halayudha, not one of these is alluded to or cited
in the Dana-Kalpataru. Almost coeval with him is Apararka,
whose treatment of didna is unusually full, as already noticed,
and who cites no carlier digest, or commentary. The Danasigara
of Balldla Sena (composed in S'aka 1091, i.c., A.D. 1161-69) refers
to the Kalpataru. A comparison of the printed fragments of
this work with the Kalpataru shows that the material of the
latter is utilised and expanded by the addition of prayoga-vidhi
(procedure) for cach dina, and for donors following each Veda,
with a recapitulation of the Vedic mantras to be recited at the
time, which are only named or alluded to by Laksmidhara. It
would be open to presume from the circumstance that later
writers on ddna like Candesvara (c. A.D. 1314), Madanasimha,
Hemadri and Mitra Misra expanded only the Dana-Kalpataru,
building their own works round the core of Laksmidhara’s book
but for one circumstance, vis. that Candesvara cites the following
digests, wis. Kdmadhenu (once on p. 118, Adyar Transcript),
Prakdasa (1b. fol. 39, 78 and 3+41), Parijata (fol. 66, 83, 152, 155,
260, 270 and 336) and Bhipilapaddhati (fol. 84, 102, 152, 161,
170, 171, 173, 192, 197, 2006 and 326), among which all but the
last are pre-Kalpataru, The citations of Parijita and Bhipdila-
paddhati alone rclate to dane pure and simple. Whether the
former of these two was a digest which treated of dana also, or
separately, it is evident that Laksmidhara’s work superseded it
completely, and that for all later literature on gifts the source
wasronly the Dina-Kalpataru. |

VeEDIC LITERATURE ON GIFTS
Narasamsah

The literature of gifts (ddna) has great antiquity, and its
importance and underlying principles are recognized in Vedic
literature. In the Rg Veda there is a whole class of hymns
known as ddna-stuti, in praise of gifts and liberality. They
reflect the gratitude of priests for the extra-ordinary munificence
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shown by royal patrons. Among the donors commemorated are
king Svanaya (R.V. I, 125, 126), Taranta, Purumiha and
Rathaviti (R.V., V, 61), Sudasa Paijavana (R.V., VII, 18), Kasu
Caidya (VIII, 5), Tirindira Parasavya (R.V.), Kanita (R.V., ¥11I,
46) and Savarni (R.V., X, 62). The vast dimensions of the
commemorated gifts perhaps conceal poetical exaggeration. The
liberality of such patrons was to be held up to the admiration
of later generations by legends which had to be recited at
sacrifices. Such stories are described as *‘ praise of men”
(narasamsid) and, the S'd@ikhayana-srauta-sitra (NVI, 11)!
mentions the following as fit for such recital; the legend of
S'unassepha ; the story of Kaksivat Ausiga, who received gifts
from Svanaya Bhivya; the story of S'yavasva Arcaninasa, who
received gifts from Vindadasvi: the gifts of the carpenter Brbu
to Bharadvdja; the story of Vasistha, the purohita of Sudas
Paijavana; the story of Vatsa Kanva, who received gifts from
Prthusravas Kanina : the account of Praskanva, who got presents
from Medhya Matarigva and of the Manava who received gifts from
Angiras. The currency of similar legends of liberality is
evidenced from the well-known recital of the names of a number
of famous donors in the Mahabharata ®, cited also by Mitra Misra
in Danaprakisa (Adyar Transcript, I, fol. 13-14). Among them
are Rantideva, Sibi Ausinara, Pratardana king of Kisi, Deva-
vrata, Atreya Samkrti, Ambarisa, Yuvanisva, [imadagnya,
Mitrasaha, and Sahasrajit,

Danastuti

The typical Ddnastuti not only praises individual instarces
of liberality in royal patrons, but lauds liberality itself in general
terms, pointing out its spiritual advantages to the giver. Thus,
R.V., 1, 125 (4-7) has:*®

'ed. A, Hillebrandt, Bibliotheeu India, 111, {1897), pp. 369~371:
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*infra. pp. 272:274. , -
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To him who freely gives and fills on all sides full streams
of fatness flow and make him famous.
On the high ridge of heaven he stands, exalted, yea, to the
gods he goes, the liberal giver.
The strecams, the waters flow for him with fatness ; to him
this guerdon cver yields abundance.
For those who give rich meeds are all these splendours,
for those who give rich meeds suns shine in heaven.
The givers of rich meeds are made immortal ; the givers
of rich fees prolong their lifetime.
Let not the liberal sink in sin and sorrow, never decay the
ptous chicfs who worship.
Let every man besides be their protection, and let afflic-
tions fall upon the niggard.
R.V., X. 107 is a long paean of praisc of liberality. It says
with emphasis : '
8. The liberal dic not, never are they ruined ; the liberal
suffer neither harm or trouble.
9. The light of heaven, the universe about us——all this
does sacrificial guerdon (daksindg) give them,
11.  Assist yc gods, the liberal man in battles; the liberal
giver conquers foes in combat.
R.V., X, 117, 1-4, lauds in striking terms the giver of food
to the hungry, and is the Vedic basis of Annadina :
The gods have not ordained hunger to be our death ; even
to the well-fed man comes death in varied shape.
2, The man with food in store who, when the needy
comes in miserable case, begging for food to eat,
hardens his heart against him—even when of

gufs & & XAy ool 1 oew ond wawdPa Reaveren o e =
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old he did him service—finds not one to com-
fort him.

3. Bounteous is he who gives unto the beggar, who
comes to him in want of food and feeble. Suscess
attends him in the shout of battle. He makes a
friend of him in future troubles.'

The praise of liberality is of the gifts of sacrificial fee or
daksini. The fee took not only the form of gold, but more
usually was in the form articles of personal property such as
kine, horses, buffaloes, or camels, ornaments etc. Land is not
mentioned as a daksing except with disapproval (S'atapatha-
Brihmana XII, vii, 1, 15). The rule that when no article is
specified for the fee, the cow is meant (Katyayana-S'rauta-
Siitra, xv, 2, 13)° indicates that the old fee was a cow. As
daksind means * prolific,” a word which aptly describes the
cow, the term came to apply generally to fee or guerdon. No
sacrifice was complete without a daksing, and the number of fees
or occasions for their payment in a sacrifice is specified ¢e.g., 33 in
a Sautramani. The Satapatha-Brahmana * (11, 2, 2) derives the
term from daksaya, to invigorate,” and points out that the fee
invigorates the gods by being paid to the priest. The glory of
the sacrifice is the gift; the priest should not therefore give it
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away, atleast on the day he receives it. (ib. XIV, 1, 32).0 It
should be given freely by the sacrificer, and “let there be no
bargaining as to daksind, for by bargaining the priests are
deprived of their place in heaven ” (ib. IX, 5, 16).* The sacrificer
“ ransoms himself when the daksind is accepted . (Aitareya
Brakmana, NV, 1) and the fee strengthens (daksayati) the sacri-
fce. The Taiftiriya Sambita (V, 6, 9)* insists on the necessity
for daksind: * Him who piles his fire, he should enrich with
sacrificial gifts, for thereby, verily, he preserves the sacrifice.”

Free Gifts

The daksina is given within the vedi, ie., the sacrifi-
cial enclosure. Free gifts or liberality outside a sacrifice are
not less commendable. The Chandogya Upanisad (1V, 1, 1-3)
illustrates it by a story. A Yodra named Janasruti Pautra-
yapa was SO munificent a giver for acts of piety and kept
an open house for all guests, that his “ glory ™ spread above his
dwelling to heaven and flying kamsas were afraid of getting
scorched by the glory. But what is given should be one's own ;
for, as laid down by the Taittiripe Sahmita (V1, 1, 6, 3) “itisa
tapas only when a person makes a gift of only what he owns
{Btat khaly vava tapa itydhul yak svam dadati iti).

Eulogy of Brihmanas

Gifts mentioned in the Veda being fees (daksina) it natur-
ally follows that the recipients had to be Brahmanas. The
Satapatha Brihmana (11, iii, 14) raises the learned priest to the
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level of gods: “And, verily, there are two kinds of gods : for
the gods themselves are assuredly gods; and the priests who
have studied and mastered the Veda are the human gods.” This
is the sruti-pramana for the declaration in later smrtiss(e.g.
Visnusmrti, XIX, 20-22)' that the “gods are invisible deities,
the Brahmanas are visible deities; the Brahmana sustains the
world ; it is by the favour of the Brahmana that the gods reside
in heaven,” (since he performs the sacrifices to the gods).

Ista-Piirta

As the daksind is voluntary, not capable of being contracted
for in advance without incurring sin, and the srotriya has a duty
to officiate in sacrifices when called upon for his help in that
direction, it is not to be regarded as quid pro guo. Thereby it
approaches closely the later definition of a ddna. In Vedic
literature, a distinction of gifts in sacrifices and outside the vedi
(sacrificial enclosure) seems implicit in the cxpression istd-piirta,
which is used to denote comprehensively the spiritnal merit
{punya) accumulated by a man. The merit adheres to a person,
and is destroyed or reduced by any wrong or sinful act of com-
mission or omission.

It meets the soul after death in other worlds. In the famous
hymn to Yama in the R. V. (X, 14) the spirit of the dead man

is thus addressed : (8)

Join thyself to Yama and the Fathers (pitys) :

Meet there thy reward in highest heaven; (samayamena
ista-purtena parame vyoman)

Return to home, free from all imperfection ;

In radiant power gain union with thy body.2

V3 qerRar: sekar: angen: |
gt A |
argrET sERe Ry frefa dan
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% Kaegi's Rig Veda, trn. Arrowsmith, 1902, p. 70. Griffith’s more literal versi
of the 7k is as follows: ‘‘ Meet Yama, meet the Fathers, meet the me:ia:l ;:r;;t;en
and ordered acts, in highest heaven. Leave sin and evil, seak anew thy dwelling
and bright with flory wear another body.” Griffith translates, ista-pRrta as

prescribed sacrifices and voluntary good works,' ** whose merit is stored up in
heavefz to be enjoyed on arrival by the spirits of the pious who have performed
them,” (Hymnus of the Rig Veda, 1V, 1902, p, 129 note.)
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Literally 7std is what is sacrificed, and piirta, what is filled,
or completed.! To the departed spirit his good acts are to be
revealed, having preceded him to heaven :

What has flowed from purpose, or heart,’

Or what is gathered from mind or sight,

Follow to the world of good deed,

Where are the seers, the first-born, the ancient ones.

This I place around thee, O abode, the treasure
Whom the all-knower hath brought here ;
After vou the lord of the sacrifice will follow :
Know yoe him in the highest firmament.

Know ye him in the highest firmament,
O gods associates, ye know his form ;
When he shall come by the paths god-travelled
(patibhil devayinail)
Do ye reveal to him what is sacrificed and what is
bestowed,  (istdpirte krnutadavirasmar)

What is offered, what is handed over,
What is given, the sacrificial fee (daksipah)
That may Agni Vaigvinara

Place in the sky among the gods for us.

Ista-pirta has efficacy even in this life. It saves one from
his engmies: whether it be one’s own or of one's ancestors.
(Atharva Veda, 11, 12, 4 ista-phrtam avatu nal pitypam). A
sixteenth part of the igt@-piiria of a dead person forms a levy by
the* assessors of Yama, which can be redeemed before-hand, in
this life itsclf by sacrificing a ram. (Atharva Veda, 111, 29, 1).
To lose one's istd-pirta was a terrible prospect. The eternal and
reciprocal union of the sacrificer and his ista-pirta is what one
longs for and prays to Agni for (Vajasaneya Samhita, XV, 54 :
Udbudhyasvigne praii jagrhi tvam-istipirte samsrjethimayam
ca). A false reply to an enquiry destroys, according to the
Mahdbharata (cited by the S'abdakalpadruma), the ista-pirta of

! Keith, Veda of the Black Yajus School, 1, 1914, p. 100, #., esplains piiréin
28 ' one who has satisfied the priests ",

* Keith's trn. op. cit. p. 475 (Vol. IT).
o .
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seven generations preceding and following the sinner. Unres-
trained evil (caurakarma) in a kingdom destroys the king’s igti-
paurta, according to the Markandeya Purina (18, 6).! A sin of
omission, like the failure to feed a Brahmana guest, “ destroys
(the offender’s) hopes (ds'd) and expectations (pratiksa), his
possessions, his righteousness (sanrtfa) his 7std-pirta and all his
sons and cattle ’, according to the Kathakopanisad (I, i, 8).°
Manusmyti (IV, 227)° includes both istd and piirta under
dana, when it lays down that ‘““one should, according to his
means (saktital) discharge the duty of gifts (dana-dharma
niseveta), which consists in #st@é and parta, after obtaining a
suitable recipient (patram dsddya) and with a joyous mind
(paritustena bhavena).” Medhatithi explains the terms thus:
“Istam is what is performed within the bounds of the sacrificial
enclosure (antarvedi), like a sacrifice; pirtam is what is done
outside these limits, like presents for unseen benefits) adrstar-
tham)” (IV, 226). The definition limits the use of the terms
to cases of charity in which an invisible benefit alone accrues.
In a passage ascribed to the Mahabharata by Aparirka (p. 290)
istam comprehends what is offered to the single (domestic) fire,
the triple (srauta) fire and whatever is given as a gift within the
sacrificial enclosure (entarvedyam ca yad-dianam), while piirtam
refers to the dedication of wells, large and small (vipi-kipa),
tanks, temples, gardens and the giving of cooked food (anna-
pradinam).! The sense of terms is illustrated and extended in
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two verses, which are attributed in the Malamasatatva of Raghu-
nandana to Jatukarnya, one of which is identical with that from
the Mahabharata illustrating the meaning of purta. The second
half of the first of the two verses is identical with the first half
of five half-verses cited as from Narada by Apararka ; it says
that honoring a guest (i.e. feeding him with daksing) and vaisva-
deva sacrifice constitute istam. Jatukarpya adds to these two the
agnihotra, austerity (tapas), truth (satyam) and the upkeep of
the Veda (vedanm ca paripalanam). For the ista the right to
perform (adhikira) rests only with the regenerate varnas (dvijati),
while all, including the Sudra and women, have the capacity,
and the duty to make purta gifts.  Wealth has its obligations as
well as its privileges, The duty to give lies on every one with
means to do so. The sloka cited by Aparirka from Vrddha-
Vasistha (p. 199 that * the two who could be unceremoniously
drowned, after tying stones round their necks, are the rich man
who will not give, and the poor man who is not austere ” states
rhetorically the accepted view, on which the entire edifice of

Ding-dhtarma is built,

EvoLUTION oF THE DaNa DOCTRINES

The doctrine of Gifts has thus a long history. Belief that
what is -given away in this life is a means of happiness in the
next is both ancient and universal, Faith in the efficacy of the
great sacrifices paturally magnified the value of the priests whose
help was necessary for the successful and proper performance of
the sacrifices. The daksing of the priest was like the offerings
made into the fire for the gods, and for the offerings in the
sacrifice. In all three cases, the offering was parted with by
the sacrificer, whose property in it ceased with the act. Inan
offering to the sacred fire as well as in the great sacrifices, prayer
and supplication to the deities preceded the act of libation. An
attitude of pious devotion was essential to their success. Analogy
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transferred these features to gifts, whether made in sacrifices ot
ceremonies like the srdddha, and the act of giving had to be
preceded by ceremonious homage to the donce and a proper
frame of devout belief in the donor. For the efficacy of a &onia
(domestic sacrifice) or a ydga, the necessary articles and wealth
had to be owned by the karti (sacrificer) and to have been
acquired in righteous way. The fruitfulness of a gift (dina)
was made to depend on similar pre-requisites. The difference
between daksind and dina melted away, when their common
elements, viz. non-contractual character, aim of an invisible
spiritual benefit (apirva, adrstaphala), sacrificial basis and ritual-
istic formalities, were visualised. The recognition is old. In
the Taittiriya Arapyaka (X, 63, 1) it is declared : ** Dana is the
armour (varitha) of the sacrifice. In the world of guerdon
(daksina-loke) all beings subsist on the giver. By gifts (dancna)
evil spirits are driven away. By ddna those who hate become
friends. Everything rests on dana. Thercfore dina is said to
be the best.” The psychological association of charity (dina)
with restraint (dama) and compassion (dayi) is behind the
injunction of Prajapati to gods, men and asuras, in the Brhad-
aranyakopanisad (V, 2, 3): ' Be subdued. Give (gifts). Be
merciful. Therefore let this triple truth be taught: Damam,
Danam and Daya."

GROWTH OF THE LITERATURE OF DiNA

The importance of Dana grew with the rise of non-Ksatriya
dynasties, and the increasing opulence of devout Sadras, to whom
the way of ydga was not open. Even otherwise, the equilibrium
in a society in which the paramount duties of spiritual leadership
and education rested on a small section of the people, which was
bound to render its services without demanding remuneration,
while economic and political influence as well as affluence went
to the other sections, necessitated liberality being inculcated as
a religious duty, when the beneficiaries would be those of this

! Cited by the Virfzr;zit}adaya. Danaprakas'a, fol. 9 as from Kawvasakha,
Rangaramanuja ¢uplains thus: Danta bhavata, danam kuruta, duyam kursia
its, p. 267 ed. Anandas'rama, 1911,

The same passige is cited by Madanapradipa, fol. 9 as {rom Satapatha-
brahmana (stc): '
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dedicated class.  Iixpediency as much as faith must have
strengthened  the trend to magnify the virtue of charity,
especially towards the class devoted to learning and spiritual-
ity. The idea that the gods are pleased when gifts are made
leads to the further idea that particular types of gifts, given
in particular ways are specially acceptable to particular divin-
ties. Similarly, the old idea that an unseen good of an en-
during character that survives the bodily dissolution of the doer,
and adhercs to him as a beneficial influence in other lives, gives
place to the idea that some kinds of gifts, made in certain places
and on certain occasions, lead the donor after death to particular
heavens.  \While the summum bonum of the intellectual continues
to be the conquest of karma and rebirth, to men of ordinary
mould, life in a paradise, (one of the many heavens or loka of
Paurinic Hinduism) has a more direct and effective appeal.
Puranic literature worked out in detail the connection between
gifts and such paradisaical lives, and stressed the ritualistic and
magical accompaniments of donation. Systematisation, classifi-
cation and analogy were allowed frec play in the evolution of an
extensive didna-dharma, which strayed more and more from the
Vedic belief in ydga, homa and istd-piarta, and established concrete
relations between certain types of ornate gifts and their reactions
on the fortunes of the donors both in this life and after death.
The possibilities of claboration are exploited by the Purdnas and
the Upa-purdanas as well as by Tantric works. Simple charity,
inspired by compassion and universal benevolence, which was
held out by Buddhism as an ethical means of release from the
bondage of samsidra (re-incarnation) was unable to hold its own
agafmst the attractions of ornate ddna held out in Purdnpic
literature. Though the smrtis forbade gifts made for ostentation,
yet to kings of new dynasties, often of dubious varpa, the
. performance of the more expensive gifts, like that of the great
ydgas, had a powerful attraction. The pageantry of splendid
gifts, claiming to be made in accordance with sistras, had great
value to new dynasts. The voice of the philosopher’ and the
passionate denunciations of the followers of Bhakti-mirga are

io: " Considering ista-piivia as the best,

e g, daka Upaniyad, 1, ii, ; :
(- & Mundaha Lpansy ter the world having enjoyed their reward

~ 'these fools nothing higher, and thoy re-en
. in paradise.”
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powerless against the elaborated Dana-dharma, which is elucidat-
ed in digests and special treatises of growing bulk.

Its Imposing Size

The literature of Dana even in its surviving form is of
imposing extent. A great part of the Anusasanaparva of the
Mahabharata (chs. 57-99) is devoted to it, while topics connected
with dana are dealt with in other parvas. Among the makha-
puranas, the following deal with the subject: Agnipurana
(chs. 209-213) ; Bhavisya, IV, 150 ff.; Brahma, 109 {(spccially
on annadina) ; Brahma-vaivarta, Prakrti-khanda, 27 ; Garuda,
51 ; Kurma, Uttarardha, 26 ; Linga, Uttarardha, 28, mahadanas ;
Matsya, chs. 81-91, 205-206, 274-289 ; Nurada, Purvardha, 19
and 31, and Uttarardha, 41-42; Padma, Adi., 57, Bhami.,
39-40, 94, Brahma., 24, Srsti., 43, and 75, Uttara., 27, 28, and
33; Skanda, 1, 2, III, 2. 34, VII, 1, 5 and 208; Varila,
99-111. There are considerations of Utsarga and Pratistha in the
Agni, (38-106) Bhavisya, 11, Garuda, 45-48, Narada, I, 13,
Padma, (Uttara, 122, 127, and 28, S'rsti, 54-56), Stva, 11.

The above references, which are taken from Mr. Kane's
History of Dharmasastra, I, 1930, pp. 159-167, refer only to
printed Puranas. Among these, Laksmidhara cites only the
following major Puranas: Padma, Brahma, Bhavisya, Matsya,
Varaha and Skanda. He also quotes the Vayu-purana and the
Markandeya-purana, besides the following Upa-puranas: Aditya-
purana (unprinted), Kalika-purana, Devipurana, Nundipurana
(known only from quotations mostly having their source in the
Dana-Kalpatary itself), Narasimhapurina and Vamanapurana.
In many cases the texts of the printed works do not give the
passages quoted, thereby raising a presumption of their authenti-
city in their present form." A similar deduction about the
omitted Puranas is barred by Laksmidhara's declaration that he
avoided repetition wherever possible. One of the subsidiary
uses of the publication of the Rriya-Kalpatarn will be the
help 1t will render in the preparation of pure texts of the
Puranas.

! This is so with the editions of Devipurana printed at Caleutte snd Ho
and the Bombay editions of Bmhmaﬁuranez. P bey
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POST-KALPATARU LITERATURE OF DiNA

There is no reason to believe that Laksmidhara had any
predgcessors in the treatment of ddna in a special treatise. The
more considerable works on Dana-dharma written after his time
seem to be based ultimately on his treatise. The Bhapala-
paddhati, which is cited by Candesvara in Danaratnikara several
times, is probably a section of the work named Bhapalasamuccaya,
quoted by him in the Krtyaratnakara (p. 205) under that name,
or as Bhipila Kriya-samuccaya (pp. 278, 313, 496), and it may
be a lost work of Bhoja Bhapiala, who is named in the same
work (p. 58). The Danasdgara, the first considerable treatise
on dina after the Kalpataru, was written in 1168 a.D. It is
stated, by Raghunandana with great approximation to probabil-
ity, as really composed by Aniruddha, his purohita, and the
author of Pitrdayiti and Hiralati. The very full treatment of
prayoga-mantras, arranged for each vedic sdkha separately,
which is the notable improvement on the Danakalpatary made
by the Dinasdpara, is obviously the contribution of a vaidika
like Aniruddha. It may be noted that Ballila Sena takes pride
in the introductory verses prefixed to the Danasdgara in des-
cribing himself as the disciple of Aniruddha.  (fnf. p. 338, sl. 4;
Vitrireriva Gospatir narapaterasyiniruddho guruh). Nearly a
hundred years later, Hemiddri contributed to his Caturvarga-
cintdmani, an claborate section on Dina (Dana-Kanda). It is
the largest cxisting treatise on the subject. How thoroughly it
absorbed, even to the extent of the appropriation of verbal ex-
planations and comments of the Danakalpataru will be seen from
myJootnotes in which such obligations are noticed. Candesvara’s
Dinaratnikara is a much shorter work, and it must have been
composed after his Kriyaratnakara to which a reference is made
in the pratifld, and probably after the Vyavahdra, S'uddhi,
Vivida and Grhastha Raindkaras, if the concluding verse of the
Ddnaratnakara, in which they are named, is authentic (p. 548).
He must have composed it before the Krityacintamani, Dana-
‘vakpdvali, and the Rdjanitiratnikara, the other works composed
by him. It may be taken that the Danaratnakara was composed
before 1300 A.D., .., a generation later than Henfadri’s immense
digest, to which Cangesvara’s work contains no reference. The
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close proximity in age between the two compilers .might explain
the omission. Even more directly than Hemadri, Candesvara
builds his book around the core of Laksmidhara's treatise on
dina. As against 22 chapters of Danakalpataru, the Damarat-
nakara has 29. Candesvara draws upon Bhiipila and even more
on Ballala Sena, to supplement his borrowings from Lak$midhf}ra.
He cites some more Purinas than his original, vis. Agni, Adi,
Kirma, Garuda, Naradiya, Brahmanda, Visnu, Lisiga, Simba,
and S'iva. He also quotes Pancardtra and Darsana works. The
additions he has made are obviously of passages which must have
been available to Laksmidhara who had rejected them. In
doctrine and statement, he adds little to the Ddnakalpatary, in
spite of his parade of wider reading. Candesvara's cousin
Rimadatta wrote in the first quarter of the 14th century a
Danapaddhati, dealing with the 16 mahadanas. In Mithila the
subject continued to attract writers, and Dr. Jayaswal's * Cata-
logue of Smrti MSS. in Mithila” mentions several works like
Dénavikyavali of Vidyapati Thakur (c. 14253 A.p.) and a work
of the same name by his patron Queen Dhiramati. A\ work
named Danarpava was also composed by command of this queen.
The Mahadananirpaya of the renowned Maithila-smdrta Vicas-
Mis'ra exists in a manuscript in Nepal bearing a date equal to
A.D. 1511, and the book itself must have been composed forty or
fifty years atleast earlier. (Kane, I, p. 405).

In the Baroda Oriental Institute there exists a treatise on
dana named Aghabidava or Danasdra (MS. No. 7129 (5) which
claims to be the work of Visvesrvara Bhatta, the real author of
Madnaparijata, compiled under the patronage of Madanapila,
whose date is placed by Mr. Kane (I, p. 389) between 1360
and 1390 A.p. The colophon is in places almost identical
with verses in Madanaparijita, and about the authenticity of its
being a composition of Visvesvara Bhatta there can be no doubt,
The reputation of its author will justify a closer examination of
this hitherto unrecognised work of Vigveyvara Bhatta.'

1My attention was drawn to this work four years age by Dr. V. Raghavan
of the Catalogus Catalagorum department of the University of Madras. * The
colophon of Aghabadava which he has supplied me leaves no doubht of the identity
of the author of his treatise on Dane and the famous author of the Sxbodhing
and the Madana-parijate. Mr. Kane who hed parently not seen the manu-
script, naturally records the authorshi? of the Aghagdr,iava end the Subodhini as
of two different persons fob. cit. n. 742
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The great digest Madanaratna-pradipa has a section devoted
to Dwmi, named Danavivekod-dyota which should have been
composed, acvording to Mr. Kane (op. cit. p. 393) between
1423-1450 A An examination of its contents shows that,
like other digests on danae, it has fully exploited the Dang-
Halpatary, adding to it additional citations from Purinas etc.,
which Laksmudhara had discarded. It mentions the Kalpataru
by name two or three times, but its obligations to the earlier work
are clear even without a formal citation, It runs in a transcript
made from a MS. in the \nandasrama at Poona, to 1500 quarto
pages.' Among previouns works mentioned by name are the works
of Bhupala, the Kalputuru, the Rutndkara, the Dana-sigara (to
which many of its prayogas may be traced), the Dina-viveka
(which s alse cited by Hemdadri) and the opinion of Cintamani-
kira. The last name is iotriguing. Vacaspati Misra's works
have names ending with " cintdmani.”  If it is Vacaspati who
is alluded to under this designation, the citation will run against
the dates of Madanasimha (A.D. 1425-1430) and of Vacaspati
(c. 1450 A.D) now accepted.  The only work of this great
Maithila en Ining, which is known is the Mahddina-nirnaya, and
why its author should he called * Cintdmanikira ™ will still
remain to be explained. We know of no other writer prior to
Madanasimha to whom this designation would apply.

The Madanaratne-pradipae on Dina illustrates the way in
which a digest grows like an ice-ball. It contains nothing new
on the theory of Dina, which might add to what we find in the
Katpataru, 1ts prayogus are not better or fuller or clearer than
those of Idinasigare. But, on such matters as the erection of
kupdas or pavilions ete., it dilates and quotes extensively from
works on S'ilpasdstra, like Vistusdstra, Visvambhara-Vastu-
sistra (p. 178), Mayadipika (p. 264), (p. 185), Visvakarmiye
(P 2200 and Vardhasamhita ic., the Brhatsamhitd of Varaha-
mihira (p. 173). It quotes works on astrology for proper mo-
ments for gifts, like the Jyotis-sdstra (p. 108), Jyotir-Pardsara,
(p. 111), and Siddhdnta-sekhara (p. 189), Brahma-yimala (p. 231),
Utpala-parimala (p. 241), and Siddhanta-samhitd (p. 263).
Works on S'aiva and Vaigpava Agama like S'ivadharmottara
(p. 114), Mildgama (p. 190), S'aradatilaka (p, 19Y), Kamikigama

! Now in the Adyar Library, Madras.
n



74 THE DiANA KiNDA

(p. 199), Prathamagama (p. 212), Pingaligama (p. 213), Kalot-
tara (p. 212), Svayambhuvigama (p. 217), Laliti-vijaya (p. 643)
and Paficaratra (p. 753) are freely cited. The way in which thesc
works are brought in shows the growing artificiality of the weat-
ment of Ddna, the magical rites with which the old simple
donative offerings were gradually smothered, and the atmospherc
of mystery with which the giving of gifts began to be shrouded.
By the end of the fifteenth century A.D. this transformation was
complete.

The contribution of the sixteenth and carly scventeenth
centuries to Dina lore consists in the systematisation of the
doctrine and ritual, the application of Mimdmsa rules, of which
the new writers, like Laksmidhara and the old bidsyakiras were
masters, and attempts to separate the more ornate ddnas from
the less. The emulation to excel older writers in comprehensive-
ness also is in evidence in writers like Mitra Misra, the author
of the biggest extant digest. the Viramitroduya. There is a ten-
dency to hark back to older authorities like the Kulpataru and the
Parijata, in preference to the intervening writers.  Smaller
compendia (like Divakara’s Ddnacandriki, c. 1675 a. b., are
popular. When ambitious princes wish to commeumorate
their achievements by splendid coronations and cermonial
gifts, conforming to the rules laid down for Malddinas,
special heirophants like the cclebrated Gaga Bhatta or Visvess
vara Bhatta are engaged, as he was for the coronation and
allied ceremonies of S'ivaji (1. p. 1676). Greater importance
is attached than before to gifts at sacred #irthas, and on spucial
occasions. Pirta gains precedence over ista, and gifts to indi-
viduals become not more important than dedications for public
purposes, which suit better the changing spirit of the times,
Scholars no more concern themselves with elaborating the rules
for gifts which were becoming obsolete. The special trcatises on |

! The Danacandrika contains detarls of an astonshingly large number of
gifts. Its author Divakara was the dauhitra of Rimakyspa Bhaia, father of Kama.
lakara Bhatta. Mr. Kane fixes his literary activity between 1620 and 1670 A.15. Among
writers or works cited by him are the Kulpataru (p. 39), Vijllanes'vara {p. 97), -
Smytyarthasara of Sridhara (p. 101), Hemadri {pp. 2, 3,4, 8, G, 7, 8, 11, 14, 18,
23, 39, 46, 47, 50, 54, 55, 69, 82, 83, 8¢ and 97), Takkur (Vidykpati, Maduaratia,
pp. 7, 8, 10, 11, 14, 36, 50), Maharpave (p. 96), Karmavipakesara (p. 67),
Mayike (p. 14, 29), Prayogaratna (p. 36), Dinaviveka (p. 31) and Sap-trimsan,
mata (p. 97). Neither Capdes'vara's work on Dana, nor Mitramis'ra's is referred to.
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Dana of the carly seventeenth century,’ which reflected the love
of comprehension and vast erudition of the last of the distinguish-
ed nibandha-kiras like Mitra Misra, Bhatta Nilakantha and his
coussn  Kamaldkara, become works of reference permanently
occupying the upper shelves of libraries. The newer writers
even on Dina, like Govinddnanda concern themselves only with
the dinas which have uses in the life of the average man. The
legal aspects of gifts are more studied than their ritualistic and
mystic asprets. Ddne comes to oceupy a minor place in the
popular manuals ot daily duties (Thnika)? Its study partakes
more the character of an antiquarian exercise than the cultiva-
tion of a subject of vivid and widespread interest. Its academic
use is in its furnishing the background for the donative inscrip-
tions, which virtually monopolise the extant epigraphic material.

ANALYSIS OF IDANA-DHARMA

We may now proceed to state briefly the relevant teachings
of Dinw-dherma as set forth in Laksmidhara’s primary work,
and as developed by his major successors.

THE PrRAISE oF DiANa

Laksmidhara, after indicating the scope and subject-mat-
ter of his hook in the wigaya-nirdesal or pratijni (pp. 1-2)
proceeds to discuss the nature of Dgna. Writers who
followed him have usually begun with an eulogy of gifts, in
which they show its importance (e.g. Danaprakisa, fol.
8-¥6), Candesvara {p. 3) simply cites Manu's injunctions (I,
86, and 1V, 227) to practise Dina as the chief virtue of Kali-
yuga, in suitable charitable works (pdrta) and sacrifices (Ista).

! Nilakaptha's Danamayikha hes been printed.  He departs from the practice
of older writers in veparatung nésarga {the old pirta) and pratigtha, which par-
tinlly covered the ground of pirte, from Dana, and devotes special sections to
each of the three. The Dana-kamalzkara of Kimalikera is on the same model,
is even larger and is unprinted. I have used a transcript made, under my super-
vision for the Adyar Library. The Dana-prakasa of Mitra MisTa, the last of
a line of illustripus treatises, i5 ajso unprinted, and I have used a transcript made by
me for the Adyar Library. .

*The South Indian smdarias like Hirita Venkatacirya, ghe author of Smyti-
ratnakara and Vsidyankthe Diksits, the author of Smg_’tmmktﬂﬂzk{d. do not
concern themselves much with Dana, except so far as it comes within 2hnika,

xradaha, prayasccitia, and asauca, Kings had Hemadri,
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The duty is enjoined briefly on p. 10. Few of the later writers
who cite Vedic praises of gifts refer to the famous danastutis,
possibly from regarding them as related to daksind rather than
dina. The Viramitrodaya cites (following the Madana-pradipa)
a long passage from the Mahabhdrata (fol. 13-14) on famous
royal donors. The important duty of gifts is shown by impreca-
tions against those who say: *“ Do not give ”” when one is about
to make a gift, or perform a sacrifice (p. 24). As there is no
special merit in merely discharging an ordinary duty, taking
credit for a gift is sinful. Accordingly, following Manu (IV, 237),
the advertisement of a gift is condemned as likely to weaken its
beneficial effects (p. 24). On the same ground, gifts have to be
given without solicitation (p. 4). Reciprocal gifts arc not gifts
they are sinful (p. 4). The destiny of wealth is to be acquired
righteously and developed and distributed in gifts to deserving
persons (p. 4).

NATURE OF DiNA (DANASVARTPAM)

A real gift (dharma-dina) is made without expectation
of a return, it is given to one who is indicated as a proper
recipient by the siastras (udife patre), and it is given freely
and with devotion (p. 5). Donations made out of fear, cupid-
ity, love, shame, and pleasurable impulse, are miscalled Dina
(p. 6). The six elements of a gift are the donor, the donee.
a devout frame of mind in both, the object to be given, time and
place. The old idea that a gift entails a reduction of the merit
(punya) of the recipient, and must be balanced by (1) the posses-
sion of adequate acquired spirituality and merit and (2)* by
penance, is behind the rules deﬁhing the high qualitics which
the perfect donee and donor should have. One who suffers from
diseases due to bad karma in previous births (papa-rogl) is not .
a person from whom one can safely take a gift; nor one who
follows a bad life or calling; nor one who is afflicted with mis-
fortune (p. 0). A gift wrongly made might not only fail to
attain its invisible good effect (adrsta-phala) but have either no
effect or lead to an evil recoil on the donor (p. 7). Gifts are of
four classes: ‘f permanent good effect, of daily benefit, of
affection, of expediency (p. 8). Gifts may be made with or without
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the sacred fire. Certain articles constitute the best, some of the
middling and others bad gifts. To donate what has been unlaw-
fully acquired is bound to result only in evil (p. 9). What is
given or promised can not be taken back (p. 11). Give respect-
fully, and reccive a gift with honor (p. 12). The decadence of
our age is shown by donees coming voluntarily for gifts (p. 13).
A devout spirit corrects errors in gift-ritual (p. 14). All gifts
must be made by pouring water (p. 14). To give is the test of the
good householder (p. 15). Give secretly (p. 15) ; it is the best way.

DEFINITION OF GIFT

Laksmidhara omits a definition of Dana, contenting himself
with a general indication. As it enters into litigation as well as
dharma, later writers have explored its scope. The Mimamsa
definition of a gift is that it begins with the relinquishment of
ownership by the giver and ends with the acquisition of owner-
ship by the recipient. Under this definition, acceptance, prati-
graha, is necessary for completing a gift. A mere offer to give
might fail to find a response in a willingness to accept. Thus,
in a formal gift, the offer is made to a person, as in the gift of a
kanya, the offer is permitted by the donee saying, * Give”
(dadasva), the gift is then made in the form prescribed, and
completed by the pouring of water. The invisible effect
(aptirva, adrsta) is started by the offer, but the obligation lies on
the dopor to complete the gift, if he should get the beneficial
mvisible effect. In the case of a gift dedicated to an absent
person, who is the mentally elected donee, if the donor pours
waler on water, his ownership is terminated, and he can not
recall the gift ; but, till it is taken over by the intended donee, the
latter does not acquire the disability (spiritual) of receiving a gift
(na dosabhdk). To get the full effect, the donor must protect
the gift till it is taken over by the donee. On this principle,
ding is distinguished from yaga and homa, as in the latter there
is no acceptance of the offering or libation by the deity intended
as recipient, In this view, a pratistha or dedication or a purta

He should do so, as the sacrificer has to see that the oflering meant for the
fire is not relegsad till it falls into the fire :

ST JAeIR 1



78 THE DINA KANDA

or a gift for a public purpose of a tank, garden etc. will not
rightly come under dana. And as a gift has to be made, with
proper forms, and with a daksind (guerdon), free teaching can
be called vidyi-dana only by analogy (guna-dana), as the teacher
does not give a fee to the pupil before imparting instruction to
him free. Nor will the gift of a son in adoption, and gifts of
affection (kama-dina) be real dana. Nilakantha, who begins
with this discussion, would not dismiss the gifts, excepting the
dharma-dana, as not in the category, by applying the fiction (as in
the fiction of purchasing soma for a sacrifice, when it is really pro-
vided by the sacrificer to the person supposed to sell it to the sacri-
ficer) of conformity. But, he excludes from his treatment of dina
dedications for public purposes. Laksmidhara, thougha Mimam-
saka, discards the question definition, contents himself with an
indication of the rough constituents of ddna, following Devala,
and treats as dana whatever conforms to the prescribed require-
ments as regards the qualities of giver and recipient, the objects of
the gifts, and due conformity to prescribed procedure. Utsaraga
(dedication) comes within the scope of his treatment of dina,
and his position approximates ddna to homa and ydga, and brings
it into line with ancient usage.! This is in conformity with what
Govindananda states as the feature commonly associated with
dina, viz. relinquishment which aims at the creation of owner-
ship in the person contemplated (Uddesyagatasviamitvajanakast-
ydgo danam)®. But as mere relinquishment leading to the genera-
tion of ownership in another of the object relinquished may bring
a sale within the definition, qualifying words have to 'be used
to restrict the use of ddna to correct cases of gifts, as laid down
in the sdstras. Accordingly Govindidnanda modifies the ~old
definition by additional clauses thus: * Dina is the relinquish-
ment of ownership in an object, in ways laid down by the
sastras, following the giving and acceptance of the object in the
manner laid down by the sastras.”® Under this definition

! Dana-Kriva-Kauwmudi, p. 124 :
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failure to conform to the procedure laid down will invalidate the
claim of a transfer to be deemed a gift (dana). Thus, according
to the Danaratndkara, a ddina can not be made after the donor
has taken his food." If this condition is not complied with, a
dina will be no dana, as it will not conform to ways laid down
by the sastras. The mental attitude is important to determine
whether a transfer is a dana or not. Devala, cited by Laksmi-
dhara, insists on the donor not expecting a return (anaveksya
prayojanam) for the gift as essential. Thus, wedding and birth-
day presents which are nowadays given, in the confidence that
similar presents will be received from the recipients by the donor
later on in his turn, will violate this condition of dina, which
of course bars a sale, open or disguised, from inclusion in the
category. A spiritual return (adrsta prayojanam) is not, however,
barred as an expectation which would invalidate the gift : for,
what is to be avoided is the expectation of some advantage or
benefit from the person who receives the gift, and not what
arises from the act of donation in accordance with the sistras.

PRATIGRAHA

It has been pointed out that while yaga, homa and dina
have, as pointed out by S'abara-svimin (IV, 2, 28), a common
element in ‘offering’, involving relinquishment of ownership,
only in dina is the thing actually taken away by the recipient.
In pdge and homa this is wanting in a literal sense, though it is
presumed that what is offered to a deity or the fire is accepted
and taken over, when the ceremony is properly done, as in the
mede verbal surrendership of ownership to the deity in yiga.
following prescribed rites, and the thing offered in a homa is
thrown into a prescribed receptacle, such as water or the fire.”
The formal taking over is pratigraha, which, in the case of a
human donee is not to be automatically presumed. The prati-
graha, or taking over, entails both a mental attitude as well as
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physical acts. The former ' consists, as pointed out by Medhatithi
(Manu, IV, 5), in the donee’s faith that by his accepting the
thing given the donor will obtain some spiritual merit (pusya) or
invisible benefit (adrstam). The latter comprise the recitation
by the donee of certain prescribed mantras' (such as devasya
tvd, and the taking over of the object given away in the manner
prescribed ; e.g. a cow by the tail, an elephant by the trunk, a
horse by its mane, a ddsi by touching her head etc. Want of
formal pratigraha, in any way, makes a gift incomplete, viewed
as ddna. Almsgiving, casual presents to relations, tips to
servants, will not be dana.! General poor feeding will not be
dana, though usually alluded to by analogy as annadaina.

A verse of the Agnipurina is quoted by Govindinanda for
instance, which extols the limitless reach of a dana by describing
how, after mentally deciding upon a recipient of a gift, the giver
can complete the gift, by pouring water (as a mark of renuncia-
tion of ownership) on the ground; but it is explained away by
pointing out that if by any chance the intended donee does not get
possession of the thing, the ddna has not fructified, by being left
incomplete.* The verse is cited in a slightly different form by
Nilakantha, so as to convey the same sense of incompleteness,
only so far as the donee is concerned : * If a donor, after deter-
mining mentally the person to whom the gift is made, pours
water on water, then he obtains the fruit of the action, while
the (intended) donee does not acquire the sin of acceptance.””

A third condition of a correct pratigrahu is that in the
formula with which the donation is made the name of the
particular deity to whom the object donated is sacred must be
mentioned. The recital of the deity’s name corresponds tothe
indication of the name of the ysi and chandas in the formula
preceding the repetition of a Vedic mantra. When, specific
results, besides the unseen bencfit (adrstu-phala), are indicated
in sastras for any gifts validly made, the specification of such
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aims is an ingredient of the formula of donation. Other details
of the actual ceremony of dina are laid down and are to be
regarded as essential to validity of a gift ; e.g., the presentation of
a daksind to the donee, seating the donee so as to make him face
west, the donor facing east, cxcept for kanyidana, for which the
donce is seated facing east. The dravyadevatas are named, follow-
ing a purdna (e.g., Visnudharmottara) in the later works on dina
like Danamayitkha (pp. 11, 13). Danakriyi-kaumudi (pp. 5-7)."
Déana is a religious act. It has to be done with scrupu-
lous regard to the procedure prescribed, not only for all danas,
but the procedure indicated for individual dinas. The donor is
assisted by a purohita, learned in the procedure, and will not
thercfore ordinarily go wrong. The recipient has an obligation
not less onerous, and in fact more onerous. Fault in procedure
will, from the standpoint of the giver only make him lose the
expected benefit. But a defect in procedure will be serious to
the donec (pratigrahi), since every dina carries with it a load of
demerit, which will be intensified by errors in procedure, such as
the omission of the correct mantras, or use of wrong mantras,
or omission of some formula. Such results may be calamitous
to the donee,* This is why Manusmeti (IV, 187) contains this
warning @ Without a correct knowledge of the rules prescribed
by the sacred law for the acceptance of gifts, a wise man should
not accept anything, cven if he is pining (at the time) with
hunger.”*  The recipient of a gift must firstly possess the learn-
ing and spirituality, when will enable him to get over the bad
affects of the acceptance of a dina, and secondly, he must
perform the penances (prdyscitta) enjoined for the acceptance
of pifts generally and specifically.  This why, according to Manu
(IV, 191) * an ignorant person should be afraid of accepting any
presents ; for by reason of (even) a very small (gift, which he
accepts), he, as a fool, sinks into hell, as a cow sinks intoa
morass.” ¢ Manu indicates the evils which will follow acceptance
of particular gifts, without either the capacity to merit them and
! See also Viramitrodaya, fol, 154-155. % He may become a Brahmearaksas.
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get over their bad influences, or through errors in procedure,
thus: “ Gold and food destroy his longevity, land and a cow his
body, a horse his eye, a garment his skin, clarified butter his
energy, seasamum seed his offspring.” IV, 189). The risk is
so great that Yajfavalkya utters this warning (I, 213)*: “ He
who though fully competent to accept (pratigraha-samarthopi)
does not accept a dana attains the several worlds which are
attained by those who are charitable and attain by their gifts.”
Reluctance to accept (pratigrahe samkucitahasta) is one of the
qualities of the person who is a fit donee, according to Vasistha
(VI, 25, cited on p. 27, infra.)  Sita describes Rama as a donor

and as one who will not receive gifts.

LAKSMIDHARA ON DiNA PROCEDURE

The importance of the ritual in ddna is responsible for the
careful description of prayoga in post-Kalpataru works on gifts.
Laksmidhara gives the special ritual for some of the greater
gifts, along with the names of the mantras to be recited at the
time, but the general rules are assumed as within the knowledge
of his readers, or atleast the purohits, who will guide them, when
they put the teachings of his work into effect. Some of the later
works have chapters on paribhdsd (definitions), corresponding to
a general clauses section in relation to gifts (e.g. Madanaratna,
p. 136 ff.) and (Viramitrodaya, p. 130 ff.) in which such matters
as the measurement of objects to be donated ete, are treated of.,
The general attitude of Laksmidhara is that his work is addressed.
to kings and laymen, who will requisition the services of men
learned in the details of ritual when necessary, and to Vuidikas
to whom detailed instruction will be unnecessary. In many
cases, he merely mentions the short name of the riks to be used.
(e.g. Pavamanam, p. 283, Ratrisiktam, p. 283 etc.). In Appendix
C, an attempt is made to identify the Vedic mantras to which
Laksmidhara has referred in this way. (pp. 354-358).
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DAKSING

One of the conditions of a valid dinu is the presentation of a
daksind to the recipient, over and above the article given away.
This is in accordance with the old Vedic ritual. Its omission
will invalidate a ddnag and make it productive of neither good
nor evile A yajna without daksing and devotion (sraddha) is of
the worst kind (fdmusam) according to the Bhagavadgita (XVII,
11-13).)  The daksing is specified for various gifts. It must be
in gold, cxcept when gold itsclf is the gift, when the daksing
must be in silver.  (Ddnakriydkaumudr, p. 11 ; Madnapradipa,
p- 1534). In many cascs the exact daksing is specified. Where
such specific indication is wanting, the daksing should bear a
proportion to the value of the object given. According to the Dana-
candriki, {p. 3) quoting Vydsa, this should be one-tenth of the
valuc of the object presented, where no proportion is specified
for a dina, but it is recommended that it should one-third of the
value of the thing given away. In the gift of idols (pratima-
dane) Divikara mentions a third or a fourth of the value of the
thing presented as a suitable daksipa (ib. p. 68). Ten per cent
of the valuc is the proportion indicated in Madnapradipa (p. 156)
on the authority of the Skanda-purana, for gifts for which there
is no fixed daksind. To give a daksing lower in value than that
proper for the gift or sacrifice will be to run serious risks. Accord-
ing to Manu (N1, 40) * * the organs (of sense and action), honour,
(bliss in) hcaven, longevity, fame, offspring, and cattle are des-
troyed ‘by a pujfie at which too small daksinas are offered.”
Accordingly, Manu advises persons of small means to control
thei desire to perform meritorius acts, which entail the payment
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of daksipg. (XI, 39)' Accordingly cstimating the value of a gift,
and in cases in which a gift is measurable by weight, cubic con-
tent or area to measurc them properly, is a duty cast on the
donor in order that there might be no crior in dimensign or
valuation. Hence, later digests like Mudunwrainag (p. 154 )
and Viramitrodaya (p. 130 ff.) have sections called ™ paribhgsq »
(conventions) dealing with measurements of land (Mimidnam), of
things (dravyamdnam) cte. The Kalpatare omits such indica-
tions of the amount to be given and has no puribiiisd scetion in
its Danakdnda, consistently with its design of all such things to
pricsts learned in Prayoga.

OTHER DETANLS OF DaNa Kitval

For cach specitic dina there are cerlain specihic mantras
to be recited by the donor and the donee 1espectively, and certain
formulz to be uttered in making the gift and in aceepting it.
The later digests detail these. The mantras recited by the
donor generally rclate to the spiritual quality of the article given
away, or are addressed to it as apostrophised.  The wmantras to
be recited by the donee are usually the Sucitram (heginning with
the words * Devasya tva savituh prasave’ scinorbiihublyim pispo
hastibhyam, pratigripami,” (Taittiriva Samwhit, 11, 0, 8, 0, cte)
and the Hamastuti (heginning with the words: * Ku idam
kasma adat,” TB., 2, 2, 5, 5 etc., after which be should repeat
the name of the object recuived and its tutclary duity.,  (Uiing-
kriyda-kaumudi, p. 13).

The donor and the donee are to sit facing wach other, the
donor facing cast, uxcept in kanyddine (gift of « virging when
the donce sits facing east, and they are to sit on kusa grass,
They must both have bathed, performed sendhypi, and dcamana
(sipping water thrice with mantras).  Neither should wear wet
clothes (Viramitrodaya, p. 150, citing Apastamba); and both
should wear pavitra on their right ring fingers, und wear uttariyu
(the second cloth). The hands should b held between the
kunees (antarjanukaral), and the gift should be grasped by the
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right hand. The daksind must be placed in the centre of the
right palm of the donee. Water should be poured through kusa
(kusodakam) on the recipient’s palm. The formula of giving
should mention the name of the person to whom the gift is
made, his father's name, his grandfather’s name and gotra, the
object given, and purpose of the gift, and the words of dona-
tion, viz. tubhyam aham sampradate must be followed (except, in
the case of kanydidana) by the words na mama. A gift should
not be made or received wearing yellow or coloured clothes, accord-
ing to a verse of Bodhayana quoted by Mitra Misra (op. cit.
p. 150). Ordinarily a dana must not be made at night, such
gifts as wutkranti-dina and gifts during eclipses being obvious
exceptions. Other exceptions to the rule are marriages (in areas
in which they are celebrated at night), the birth of a child, and
the occurrence of kataka and makara-samkramana. During the
as'auca (impurity) of either party a ddna is not permissible but
in many cases a bath taken immediately before the ceremony
purifies immediately (sadyas-saucam). Those occupied in sacri-
fices, and vratas as well as kings are to be regarded as free of im-
purity, arising from birth or death. (Danakriyakaumudi, p. 25).!

CLASSIFICATIONS OF GIFTS

Therc are many formal classifications of gifts according to
form, purpose, parties, time, place, circumstance, object given
away, ritual followed, and ethical nature. The divisions are use-
ful in ‘bringing out the elements of true and simulative or false
gifts. Laksmidhara gives some of the classifications for the
purpose of bringing out the relevant features of a true dana
(pp. 5-11). The causative factors of gifts (adhisthandni) of a
dina arc six, according to Devala (p. 5), viz., dharma, artha,
kama, vrida (shame), harsa (joy) and bhaya (fear), and each may
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inspire a gift. Of these the first alone is a true dana. An old
Vaidika classification is fourfold : dhruvam, djasrikam, kamyam
and naimittikam (p. 7). Manu (IV, 226) divides gifts into two
classes, viz., aistika, what is given in a yajiia, and pirtika,owhat
is given outside the sacrificial enclosurc (vedi), p. 10. The
famous classification of ddnas into sdttvika (morally good),
rdjasa (inspired by feeling) and t@masa (black), which is made
by the Bhagavadgitd (XVII, 20-22) is reproduced (p. 11) for the
purpose of showing that the true gift should not be tainted by
self-interest or association with wrong persons, places or
moments. The essential features of a real ddna, its irrevocability
(pp- 11-12) its reverential release, (pp. 12-13), its unsolicited
fulfilment, its backing of intense devotion (sraddhd), which
is even more important to its efficacy than mantra and homa
(p. 14), its commencemecnt and end in benedictory mantras
(svasttivacya, p. 15) are all implicit in the classifications and are
| explained by Laksmidhara by suitable citations.

Fir OBJECTS or DaNa

Laksmidhara's discussion of what is fit to be donated and
what is not does not deal with particular things so much as
classes of things. According to the old belief, which is reflected
in the Vedas, many things which arc included in major and
minor gifts taint the recipient more or less seriously and are
therefore either discouraged as gifts or condemned. There is
apparent contradiction even in the most ancient literature on the
suitability and the unsuitability of the same object for a gift or
daksind. Thus in the Rgveda (X, 107) the gift of horses is
lauded ; while in the Taittiriya Samhita (11, 2, 0, 3) it is in-
cluded in the general condemnation of accepting animals with
two rows of teeth.! On the other hand the Geutama-Dharma-
sutra (XIX, 16) says: * Gold, a cow, a dress, a horse, land, #la,
clarified butter and cooked food arc gifts which destroy sin.'
The Viramitrodaya cites an unidentified passage from the Veda
(srutilt) to the effect that an elephant should not be accepted as a
gift. (Na hastinam pratigriniydt . . . iti grutih, p. 99), though

L A measufe of himself he obtains who accepts an animal with teeth in
both jaws, whether horse or man; he who has accepted an animal with teeth in
both jaws should offer on twelve potsherds to Vais'vinara ** (Keith's tra. p. 151).
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it devotes a great deal of space to the laudation of gifts
of elephants, like other books on Dana. In fact, there is
hardly a@ny object which is commended as bringing spiri-
tual smerit and advantage even in this life to the donor,
which is not, at the same time, held out as sinful of
acceptance. Divakara (Danacandrika, p. 96) cities a sloka'®
which condemns the acceptance of gifts of sesamum seed, cows,
elephants, horses, buffaloes, skins, idols, a cow at the point of
giving birth to a calf (ubhayamukhi), these are the seven gifts of
terrible portent in acceptance. The last of these is praised as
one of the most efficacious gifts in all works on Ddna, and yet,
the Danaratnikara (p. 45) cites a sloka® from the Adityapurana
which states that the fool (midho) who accepts a ubhaytomukhi
is bound by a thousand fetters of Varuna (Varuna-pisa) each of
which will take a century to loosen. Candesvara himself devotes
a section to the praise of this gift (pp. 303-308) which cites the
Matsyapurana to show that the donor of this cow will live in
heaven as for as many yugas as there hairs on the body of the
cow (p. 305). The whole of this section is ‘borrowed’ by
Candesvara from the Danakalpataru, infra, pp. 165-176. On
p. 45 of Danaratnakara, Candesvara quotes the Agni and Brahma
purinas to show that grave post-mortuary calamities befall one
who accepts the following as gifts: elephants, horses, chariots,
the beds and seats of dead men, the skin of the black antelope
(krsnajina), a cow at the point of delivery, etc. Such persons
are asked to undergo the sacramental rites of birth, naming
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Laksmidhara omits both the mention and the explanation
of such contradiction, though he must have been aware of them.
The explanation is found in the sentence cited from the Visnu-
dharmottara-purina in Danaratnapradipa (p. 99) that all accep-
tance of gifts destroys brihmanic lustre'. A gift has to be
looked at from two standpoints. From the point of view of the
giver, the rarer or more valuable the gift, the greater the advantage
to him, if the gift is accepted; while, from the standpoint
of the donee, it carries a correspondingly heavy load of sin,
that only his acquired punya (spiritual merit), tapas (pious
austerity) and virtue springing from conduct and learning can
overcome, with the aid of appropriatc penances. In the
theory of Dana the monopoly of pratigralha conferred on the
Brahmana was a source of danger rather than an enviable
privilege.

The underlying principles of Ddna will explain the great
importance attached in all discussions of Gifts to what may or
may not be given away properly (deyddeya) and the qualities of
the eligible donor and donee (datrpratigrhitr-laksapam).

FiT CLASSES OoF GIFTs

Laksmidhara repeats the old teaching that one should not
starve his family in a desire to be charitable. It is allowable to
give away only what is left over after the needs of the donor and
his family are provided for. He isa fool who starves his kith
and kin and gives to strangers (p. 16). A man is not permitted
to give away his all (sarvasvam), nor can he give away what is
not his own. What is already promised away is not one's dHwn,
and so cannot form a new gift.

Can a wife or son be gifted away ? Laksmidhara cites
Yajiiavalkya (I1I, 173) who lays down that “* without detriment
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to one’s property everything may be given away except wife and
son.” According to Daksa (p. 17) a wife and her separate pro-
perty (darasca taddhanam) can not form gifts. He cites (p. 18)
the yerses of Katyayana (ed. Kane, vv. 638-639) which gives the
right to sell or gift away wives and sons only in times of adver-
sity, and which forbids the transactions when they are unwilling.
The Vyavahiramayikha denies ownership in wife and son, while
the Mitaksara (II, 174) asserts it but rejects the right to give
them away.! Laksmidhara’s position seems to underline their
unwillingness as” a cause of the ineligibility of wives and sons
for gifts (p. 18).

The question of giving away a son arises in Adoption.
Laksmidhara relies on Vasistha (XV, 1-5), who holds that the
parents have the right to give away, sell or abandon their sons,
but forbids the adoption (giving and receiving) of an only son,
and the gift of a son (in adoption) except with the husband’s
permission.

Among things which can not be gifts are used articles
(p. 18), the proceeds of the sale of the Veda (p. 19) and the wages
of prostitution (p. 19). The gift of gold, silver and copper to ascetics,
cooked food to householders, curds to vinaprasthas (anchorites)
and work to beggars is forbidden (p. 20). Certain things should
not be given for common use by several donees, e.g. cows, a
house, a woman, and a bed (p. 21). A gift which results from a
contract (prasna-pirvam) is condemned (p. 23). Advertise-
ment destroys the merit of a gift (p. 24). Wealth from a
vicious person is unfit for a gift (asad-dravya-dinam asvar-
gyam, p. 22).

Wio CAN BE GIVEN A DiNa

The determination of suitable receptacle (patra) for a danc
is the heaviest responsibility laid on a donor, as a gift toan
unsuitable person will not merely cancel the value of the gift but
recoil on both giver and donee. The capacity of a gift to pull
down a recipient makes the possession of adequate merit by a
donee all the more important. The learned and virtuous
Brihmana will have the capacity. The prlmacy (sarvasye

! Kane's ed. of Vyavaharamayikha, 1926, p. 370
12
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prabhaval, in the words of Yajiavalkya, I, 198-200) of the Brah-
mana is due to his creation by the Creator for the protection of
the Veda, the satisfaction of gods and ancestors, and the con-
servation and protection of Dharma. By mere eruditiog, or
austere life fitness to receive a gift can not arise in a Brahmana
unless these are combined with purity of life (p. 30). Devotion
to Vedic study, pure birth, chastity, serenity, fear of sin, devotion
to the Fire, addiction to rcligious vows, love of cows, repulsion
to killing animals and unwillingness to accept gifts,—these are
the qualities which make the ideal Brahmana recipient (p. 27).
He will be one who does not eat the food of the S'udra (S"idran-
nam yasya na udare, p. 28). Poverty and hunger are additional
attributes of the ideal donee (p. 29). The genuine Brahmana is
an embodiment of all virtues and sacred learning (p. 30). Even
among Briahmanas, who are eligible for gifts, there are degrees of
merit and grades. A famous description of eight grades of
Brahmanas, arranged in the ascending order of merit (pp. 30-31}
is given by Laksmidhara, and is copied in later digests (c.g.
Danaratnikara, p. 51). The eight grades are mdtra (the Brahmana
whose only qualification is his caste), Brahmana (who, to merit
the name, must have learning and character) svotriya (who has
studied atleast one Veda with its adjuncts and is devoted to the
six karmas and yogas), aniicinae (who besides being pure of heart
and maintaining the six fires, has mastered the meaning of the
Vedas), bhrina (who has the additional merit of performing
~ yajiias daily and subsisting by eating what remains of the offer-
ings), psikalpa (who is master of himself as well as worldly and
Vedic wisdom besides) si (who, besides, lives a celibate and has
acquired the power to bless or curse with effect), and muni (who
has, in addition, gained control over his cmotions and activities,
and has become indifferent cqually to gold and dross). Similarly,
the digests beginning with the Kulpaturn (p. 38) cite as authority

! SIS THGT AR |
gead RgRami gakeog 9 u
waer sl o gersgaa e
;B AgredvalswrsaraRean o
7 Ragar S auer 1Y e
a7 vaR@ N afy aef w9ifiaw o



INTRODUCTION 91

Manu’s enumeration of the nine kinds of sndtakas, to whom both
food and daksina should be given everywhere, while for those who
are not of the nine classes, though Brahmanas, the gift of cooked
food ~outside the sacrificial enclosure (bahirvedi) is alone permis-
sible (XI, 1-3). The nine types thus commended are the
Brihmana who desires help in order to make a sacramental
marriage (santanika), he who needs support for performing a
yaga (yaksyamaina), he who is on his travels, (adhvaga), he who
has given away his all (sdrva-vedasa) as a gift in a yaga,
he who solicits help on behalf of teacher, father or mother,
and he who is afflicted with disease (upatapinah). It will
be noticed that Manu rests eligibility on the purpose or use
to which a gift will be put, rather than on the personal attri-
butes of the donee. It must be regarded as suggesting
within the classes eligible, an order of preference based on
the consideration of the past record in charity and future chari-
table purpose of the donee. The help to the diseased Brahmana
is to be construed from the parallel passages of Gautama, Bau-
dhiyana and Apastamba, which are cited, (pp. 38-39) as for the
purchase of medicine (ausadhdartham). To beg is permissible only
on such accounts, for failure to help the teacher etc., might entail
their transgression of the law (niyamavilopah) according to
Apastamba (II, X, 1-3). To solicit a gift in the interests of a
preceptor (guru) is extended in a famous legend of Kalidasa
(Raghuvamsa, V, 1-25) to solicitation of wealth to pay a guru-
daksind at the end of studentship. Apastamba definitely prohibits
begging~for the sake of one’s own sense-gratification. (Indriya-
prityartham tu bhiksanam animittam ; na tadadriyeta).

WHxo CaAN NoT BE GIVEN A DiNA

The sacramental nature of Dina restricts its recipients to
the first varpa. Among the persons so eligible, the merit of a
gift rises in magnitude from unit to a thousand as it is given to a
Brahmana who is an A-brahmana, a Brahmana-bruva, a learned
Brihmana and one who is master of the Vedas (p. 33). The six
classes of Brahmanas, who are A-brahmanas are (p;'34), those who
are respectively in the King's service, in trade, engaged in helping
many persons to sacrifice (bahu-pdjaka), village mendicancy,
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and village and town service, as well as Brahmanas who do
not perform their daily rites. The Brahmana-bruva is defined,
(p. 47) as one who having undergone the sacramental rites yet is
devoid of Vedic knowledge and attachment to religious «vows
(vrata-vihina). Brihmanas who follow tainting occupations,
such as cow-keeping, trading, artisanship, domestic service and
lending money for interest, are to be excluded from gifts (Manu,
VIII, 102 ff., cited on, p. 35). Dancers and singers (though
Braihmanas) are excluded by Visnu-smpti, XCIII, 14, (p. 40).
To make gifts to Brahmanas devoid of Vedic learning is des-
cribed by Vasistha as pouring an offering on ashes (p. 42). The
eligible Brahmana, who gives away the gift he has received to
persons of ill-fame or misuses the gift should not (again) be given
a dana (p. 43). Those who teach (the Vedas) to S'adras (vrsald-
dhyapakal, p. 44) the sinful Brahmana, who delights to injure
living beings but conceals his wickedness like a cat (baidala-
kavrati) or the shortsighted one who is vicious and selfish like a
crane (baka-vrttal) are also unfit to be donees, (p. 46) along with
him who marries a vrisall, p. 48, (vrsalipatih). The last interdic-
tion is not aimed at one who has married a $idra wife (as such
marriages are forbidden in Kaliyuga) but against the five kinds
of vrsalis described in the anonymous quotation in Mitaksard and
the Viramitrodaya-vyavahdiraprakisa (ed. Jivanandanda, p. 73.) "

DoONEES ELIGIBLE WITHOUT QUESTION

There are certain classes of persons to whom preférence ds
recommended on the principle of charity beginning at home,
provided they are otherwise eligible: a neighbour (sannikrsta
or dasannal), relatives, and descendants (p. 42). To overlook
them in favour of distant cligibles is sinful. The performance of
samskdras to orphan boys of Brihmana wvarpa is lauded as
excelling all gitts (p. 37). To give to father, mother, brothers,
sons, one’s wife and daughters is meritorious. Laksmidhara adds
the explanation that what is commended is a gift peculiarly the
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own of the persons who are donees (pratisvikam) like the gift of
learning to sons or stridhana to daughters (p. 40),

The purohita is commended as a fit recipient by Vispu-smrti
(XCGIII, 5). Laksmidhara adds the comment that purohitas and
others (adayal) become fit (patrani) even if they have no other
qualfications (anyagunarahito api) by the mere fact of their
being purohitas etc., (p. 39). How this rule was acted upon in
a liberal way is evidenced by the inscriptions of the Gahadvila
dynasty, most of which are concerned with grants recording gifts
made to the royal purohita Jagusarman and his son Pahara-
jagarman.'

The feeble (dina), the blind (andha) and the miserable
(krpana) are recommended for gifts by preference by Samvarta
(p. 40). That the rule is restricted, as regards vaidha-dina, i.e.
gifts in accordance with rules, only to Brahmanas having these
qualities, may be inferred by the citation of the Mahabharata
(p. 48) rule that the blind, the lame, the deaf, the dumb, and
those afflicted by disease are to be maintained by the king, but
they are not to be given gifts involving pratigraha (formal
acceptance).

GIFTS TO WOMEN

The prohibition of sacrifices by a woman, in her own right,
(Manusmyti, V, 1535) involves, apart from her subordination or
“ perpetual tutelage,” the disability to make danas, which
involvé the recitation of mantras. Naradasmrti} (p. 56 fn.)
definitely denies to women the right to make a gift. The presents
made to a wife by father, mother, brethren at any time, and out
of affection by the husband after marriage, and presents made by
others at the wedding or grhapravesa, which are the six sources
of stridhana according to Manusmyti (IX, 194)° do not come .

} 8o0 the summary of the Kamauli plates etc., in the Catelogue of Archaeo-

logical exhibits in the Lucknow Museum, 1913, passim and Epigraphia Indica,
XXVI, (1941}, p. 69.
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within the strict meaning of ddna, and can not be held to
establish a woman’s right to pratigraha. The only authority, in
works on Dana, conceding the right to women (married) to
receive a dana is found in a verse of Visnudharmottara ' laying
down that “a dina to a woman should be given into the
husband’s palm, and in no other way.” But as the procedure
will not conform to gastra, the dina should be regarded as gauna.

ELIGIBILITY OF A NON-BRAHMANA TO RECEIVE A DiNa

The question is raised in verses attributed to Brhaspati and
Yama, cited in the Kalpataru, and in all subsequent digests. The
verse of Yama says: ‘“ If the merit of a gift to a S'Gidra is equal
to a unit (samagunam), then the merit of a dina to a Vaisya is
threefold (that to the S'Gdra), of that to a Ksatriya six-fold and
to a Brahmana ten-fold.” The estimate of Brhaspati® is slightly
different : “If the merit of a didna to a S'iadra is one, it is twice
that in a gift to a Vaisya, thrice in a gift to a Ksatriya, and six-
fold in one to a Briahmana; while in a gift to a S'rotriya it is a
thousand-fold, twice that in a gift to a preceptor (dcirya), a
hundred-thousand-fold in a gift to one who knows his soul,
(@tmajfie) and infinite in the case of a didna to one who tends the
sacred fire (agnihotrin).” The implication of these verses is
that a ddina to a S'tdra is of very low merit relatively to that to
other castes, and that men of cvery caste may receive a dina.
But, the test of a proper dana is its being made with proper religi-
ous rites, such as the recital by the recipient of the savitra and
kamastuti. This the S'idra atleast cannot do. Further, in the
definition of the duties of the four varpas, while dana is common
to all, pratigraha is only for the Brahmana. Laksmidhara adds
no comment, as perhaps he deemed it unnecessary in regard to
a position :well-known to all sgthas. It has made later writers, |
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made without smantras.””* The comment of Mitra Misra on the
point in the manuscript is not clear (p. 38, Danaprakisa).
Abhayadana will apply to all classes of recipients. Govinda-
nanda excludes it from Ddna proper on the ground that it
involves only the removal of fear and no handing over. (Ddna-
kriyakaumudi, p. 3).°

ANNADANA

Both the gift of food and the graut of asylum (abhaye, lit.
freedom from fear) are treated by Laksmidhara as within the
scope of Dana. He devotes separate sections to them.
(inf. pp. 246-249 and pp. 252-254). While, following ancient
authorities and the Dana principle of proper pratigraha, the gift
of food to Brihmanas is praised, (p. 247) annadina is justified
on the more general ground of its being a source of life, (anndttu
prajananam nyuam). Even the gods desire food, says the
Nandipurana (deva hi annakimksinal, p. 248). Accordingly,
it is wise to offer food to gods generally and particularly to one’s
favourite deity (istadevatd). The heaven of Prajipatiis attained
by one who gives food even to insects, birds, dogs and outcastes
(capdala). Candes'vara developes the merit of annadina further
(pp. 404-416) and points out the punya following the gift of
provisions like ghee, oil, honey, salt, cooking vessels and firewood
for cooking, as corollaries (p. 416). Hemadri (p. 900) stresses
the competence of all persons to get gifts of food (na tasya
patravidhil). He cites the Mahabhirata (p. 893) to show that
the gift of food to the S'iidra is even more meritorious than to
the Brihmana (which is an exaggerated way of declaring that the
S'tidra is equally entitled to food)~—annaddnam hi sidre ca
brahmnanebhyo visisyate—and to interdict any questioning of the
hungry person as to his gotra, carana, learning, native region etc.
" He developes the merit of the gift of provisions etc., from that of
annadina and of @ma (uncooked or raw) anna (food) (p. 902).
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The gift of drink to the thirsty is naturally associated with the
gift of food. Hemadri, like later writers, gives a section to the
provision of wells, and watersheds in desert places and roads
(pp-*95-906) and the gift of the pot filled with cool water
(dharma-ghata), while Laksmidhara is content to refer to them
in miscellaneous gifts (prakirna-danini) eg., water-giving,
p- 257a and 261, and water-sheds (prapa), p. 263. The raison
d’etre of the jala-dhenu-dana among the ten dhenu-danas
must have been the gift of water to the thirsty, but it
was smothered by the ceremonies which made the gift of
the containing vessel more important than that of the life-
giving fluid it conveyed, (see inf. pp. 156-157). While in its
transformed condition jaladhenu could only be given to a
Brahmana, the gift of water and the provision of sources of
water were open to every one, irrespective of pratigraha
qualification.

ABHAYA-DINA

To the same class of gifts which are unrestricted as regard
recipients belongs Abhaya-dina, the gift of security, to which
Laksmidhara devotes a special section. One must live free from
fear, if one is to live at all. Abhaya-dana is open not only to all
men, but to all living beings, and in its extended scope merges
into a-pranivadha and a-himsd. “ The gift of abhaya to even a
single living creature is better than the gift of a thousand cows
to each of a thousand Braihmanas,” (p. 252). It should be made
to animals, great and small, healthy and diseased, cruel or gentle.
(Nandipurana, cited on p. 252). To refuse abhaya to a suppliant
through fear, hatred or greed is as heinous as slaying a
Brahmana, (p. 253). When an animal is being tortured or killed,
to look on passively, when able to save it, is an inexpiable sin.
Rama’s famous declaration that protection was due even to an
enemy, who called for it, if one was not to incur the eternal
censure of the world, is cited, (p. 253). It is greater than the
formal gifts attended with ceremony and ritual, and is rightly
included among major gifts by Laksmidhara, undeterred by
pedantic considerations.’

It became & fruitful cause of war in Réjputana.
13
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AROGYA-DiINA

The gift of health goes with that of food and drink. Ot this
ground the provision of hospitals and the work of the physician
are lauded, as within an Arogya-dina. The practice of medicine
is held to carry a taint, possibly through association with dissec-
tion of corpses in the period of training. Manu excludes the
physician from graddhas (III, 154 and 180) and his food is not
fit to be eaten by a Brahmana (IV, 212). Notwithstanding so
authoritative a pronouncement, Laksmidhara gives special praise
to the foundation of hospitals (drogyasiala), declares the physician
a krtartha (one who has fulfilled his mission in life), if he
succeeds in saving, by his skill and medicines, even one sufferer
from pain and death, and confidently predicts for him, his
ancestors and descendants upto seven generations, a place in the
heaven of Brahma. The assurance is repeated : ** he who relieves
even to a small extent the pain of onc afflicted with discase,
obtains the same heavenly bliss as those who perform yajius and
sacrifices ” (p. 251). In thus ennobling service to humanity by
including it among the sacred gifts, Laksmidhara, as a pionecr,
shows his practical statesmanship. His omission to strain the
meaning of the term dana, following the Mimdmsa in which he
was proficient, and his refraining from explaining away the verses
of Brhaspati which allow of a-srotriya-pratigraha have to be
regarded as deliberate, in view of his humane conception of

charity.
GIFTS TREATED OF BY LAKSMIDHARA

The bulk of the Ddana-Kalpataru is devoted to a detailed
description of a number of gifts, mainly on purinic authority
though occasionally smrtis are cited in support of the commenda- |
tion of the merit of particular danas. A feature of the praises of
danas which has to be correctly appreciated is this. When it is
necessary to commend one ddna, it is done with rhetorical ex-
aggeration by declaring it to be higher than all or the best
reputed ddnas. A comparison of such superlatives will leave the
impression thal all gifts are equally of superlative eminence.
Their relative value in the eyes of the nibandhakira and his
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contemporaries has to be gathered from precedence in treatment
and, to some extent, from the care bestowed in elaborating details
of ritual. Judged in this way it will be found that to Laksmi-
dhara (and, following him to other digest writers) the so-called
Mahddainas are pre-eminent among gifts. They take up 71 pages
(pp. 49-119). Next in importance will seem the ten Meru or
Parvata or Acala dinas, and the ten Dhenu danas, which take up
the next two chapters (pp. 120-176). Five chapters which follow
treat of the basic elements of the big gifts, viz., the gifts of cows,
bulls, skin of the black antelope (krsudjina), land (bhiimi) and gold
(suvarpd). The parvata gifts are spread over a krspdjing, and
the dhenu gifts are similarly made on the spread out krsndjing,
decorated so as to simulate a cow and its calf. In all the three
major classes of ddnas, gold plays the most important part, and
after it silver, in decoration, in daksind and in the gift proper
itself. The black antelope was the holiest of animals, and the
Aryan country was defined as that over which the antelope roams.’
The S'atapatha-Brihmana repeatedly mentions the use of its
skin in sacrifices.” Two black antelope skins represent heaven
and the earth. The black antelope skin represents the sacrifice.’
It is the earth.”” Its hairs represent the metres.” The body of
a dead person was laid upon it as a sign of purity.” Vasistha-
smrti (XXVII, 20-22) declared that he who gives as a gift the
skin of the black antelope, the hoofs of which are still attached
to the skin, and the navel of which is adorned with gold, after
covering the skin with #ilu, has given away the equivalent of the
garth Wwith its mountains and forests. The merit of a gift of
gold, sesamum, honey or butter is multiplied when the article
is placed on an antclopes skin and given away. The sanctity of
the cow is ancient, and its gift is of supreme merit from the
Vedie times. So of gold. Thus, in view of the ritual bringing
all these into the Malidddnas and their corollaries the dhenu and
acala gifts, it would be more logical to treat of these basic gifts
before dealing with the better advertised Mahdadanas etc. The
precedence given to the latter must be explained on the ground of
its lure to kings and princes to whom the great digests owed their
existence, directly as inspirers or indirectly as the parties addressed.

! Manu, 11, 23. ? Eggeling's trn, 8. B. E., XII, 28, 25. etc.
S Hhid., XKXVI, 25, PXLY, 215217,

* find., NLIV, 210, " 1hid,, XLI, 26GC. I rbid., X1.1V, 200, 203,
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The scope for infinite number and variety in gifts is dis-
closed by the permutations and combinations possible with basic
elements and the construction of gifts by mimetic magic, as well
as the utilisation of the principle that whatever is neededepro-
fessionally by a person is the best of all gifts to him. It is to
Laksmidhara’s credit that the number he had in view is com-
paratively small. It could not have been due to a larger number
not having been evolved in his time, as the Puranas, which are
his sources, deal with many more than he has described. It is
noteworthy that Ballala Sena, who is removed by only a genera-
tion from Laksmidhara, takes credit for describing as many as
1374 gifts,' in his Danasdgara, and he modestly adds that there
were very many more which he could have described but did not
through fear of taking up too much space.” Even small books
like Danamayiikha and Danacandrikd deal with many more dinas
than Laksmidhara does. The way in which danas are multiplied
may be illustrated by instances. There are acala-dinas, perhaps
so called because the things to be given away were, when solid,
heaped on the antelope skin in a pyramidal form, or perhaps
because each of them was believed to be like giving the mountain
Meru itself. After the ten ecaludanas, ten sikhara, or *“ peak v
danas come into existence (vide the enumeration from Visuu-
dharma cited in Dana-candrikd, p. 66). The gift of cows is sub-
divided into (1) the gift of a thousand cows at a time, (2) the gift
of the golden cow (hemagavi-dina, inf. p. 177), (3) Kamadhenu,
(4) Ratna-dhenu, (5) Ripato-godina, (6) Kapili-dinu, (7) Ubha-
yatomukhi-dana, according to the form ; and according to occasion
of gift or specific purpose into six classes (Danacandriki, p. 52)
viz,, papa-apanoda, sin-destroying cow-gift, debt-destroyinggo-
dana, prayasccitta-go-dana, vaitarini-go-dina (the gift of a cow to

.enable the soul to cross the Vaitarani river in the spirit world), the
gift of a cow at the moment of death (utkranti-go-dina) and the
gift of a cow to attain release (moksa-dhenu-dina),

ANTIQUITY OF THE GREAT GIFTS

‘ It should not be inferred from what has been said of the
multiplication of danas by imitation or division that the traditional
infra. p. 34%, sl 53, *p. 342, 81 68,
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great gifts are of late evolution. The Tuli-dina has an
ancient history, and its presence in trans-Indian regions from
which it was reimported into Mughal India in Jahdngirs reign,
will nshow that it might be a common inheritance of Aryan
peoples. In the measurement of special buildings and even in
house-construction, it is an ancient custom to take the unit of
measurement as the finger, the span of the hand or the length of
the foot of the owner. Similarly to measure a gift by the weight
of a person seems natural. Its original purpose might have been
what is now a subordinate feature of Tuli-dana, viz. giving away
a person’s weight to get rid of disease or evil influence. The
trans-Indian custom of weighing a person with edible articles,
wearing apparel etc. seems also old. For one of the mahi-danas,
viz. Kalpa-pidapa-dina, we have early epigraphic testimony.
The famous inscription of King Kharavela of Kalinga at Hathi-
gumpha states: “ In the ninth year, he (Kharavela) gives away
a Kalpa-tree with leaves on, and horses, elephants, and chariots
with their drivers; he gives houses and asylums for all . . .
to make all those gifts accepted, he also feeds Brihmanas
lavishly.”' The passage in the inscription appears to refer not
only to the Kalpavrksa-dana, but to three other Mahadinas,
viz. the Hemahasti, Hemahasthiratha, and Hirapyisva, and two
ddnas besides, vis. grhadana and asraya dana, not to mention
annaddna. The king who made the gifts was a Jaina, and the
force of custom compelling kings to make such great gifts at
coropation must have been great to make a non-Brahmanical
raler perform them. That the habit had been deeply rooted in
the land, so much so that persons of foreign birth, professing the
Brahamanical faith, were obliged to conform to it, is witnessed
by the Nasik inscriptions, (X, XI and XIV) of Usavadita (c. 120
A. D) (Rgabhadatta), son-in-law of the satrap Nahapina, which
describe the many magnificent charities of this prince. They
are summarised in Pandit Bhagavanlal Indrdji’s History of
Gujarat, 1890, pp. 25-20, and in the editions of the inscriptions
in Epigraphia Indica (VIII, p. 78 ff) Summed up, his benefac-
tions come under the following heads of dana : many gosahasra-
ddnas; suvarnudina ; agrahdra-pratisthd; bhiamidana ; cost
of many kdnyadinas; vrksa-pratistha; asrdba, pratisraya,
'y, K. I Javaswal's trn., J. B, O, R S, LI, 1917, p. 463,
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grhadinas, mathadana, vapi-kipa-tadugadi-dana and setubandha-
dinam. Instances in later history are innumerable. The
inscriptions of Asoka show that drogya, dsraya, pratisvaya and
abhaya danas were among the emperor’s benefactions.

THE MAHADINAS

The classical enumeration gives these as sixteen. They
are: (following the enumeration of Laksmidhara): (1) Tuld-
purusa ; (2) Hirapyagarbha 5 (3) Brahmanda ; () Kalpapidapa ;
(5) Gosahasra ; (6) Kanudhenwe; (7) Hiranydsva ; (8) Asvaratha ;
(9) Hemahastiratha ; (10) Pajicalingala; (11) Prihivi; (12)
Visvacakra; (13) Kalpaluti; (14) Saptasigara; (15) Ratna-
dhenu; and (16) Mahabhita-ghata danas. Alternative names
are Dhard-dana or Hemadhari-dana for Prthividina, and Mahd-
kalpalatd for Kalpalati. Of these the Hiranyagarbha, in which
the donor enters a golden vessel, and simulates a rebirth, has
been used for the purpose of elevating the social status of kings,
and make them claim equality in interdining with Brahmanas.
In Travancore it was in use in every new reign, along with
Tulapurusaddna, the first signifying acquisition of divinity as well
as royalty, and the second royalty. The first ends with the mantra:
“ Formerly I was born a man of my mother ; now born of you I
assume a divine form ” (p. 66, ll. 5-6). The Brahmindu, Visva-
cakra, Pyrthivi, Saptasiygara, and Mahabhitaghata symbolise the
gift of the entire universe and its contents, by the reincarnated
donor. The two Kalpalati gifts symbolise the donor's capacity to
grant all wishes ; when they are symbolically given, every wish has
been fulfilled in the donee. So with the Kamdhenu-dina. * In
every case no living animal or plant is used, but figures in gold,
sometimes jewelled, are used. The objects are made ornate to
complete the symbolism, and they are given away to the priests,
the chief priest getting a much bigger share than the others,
who range in number from four to eight. The feeding of
Brahmanas and making presents of gold etc., to them are inci-
~dental to all the gifts. The solemnity of the gifts is enhanced
by the preparation which the donor has to undergo, the collection
of the materials for the ceremony, the preparation of the chief
- object, the invocations of deities, the addresses to the objects to
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be given away or, as in Tulddina to the balance itself, and the
general resemblance throughout of each dana to the great
sacrifices (satfra) of Vedic times. The spiritual advantages
held ~are relatively small, as compared with those promised for
many smaller danas, but none of them will have the spectacular,
publicity and emotional aspects of the Mahadanas, which there-
fore naturally appealed to kings, especially of newly founded
kingdoms. To perform these sixteen great gifts lifted a new
ruler to a position of social eminence among princes and in the
princely order. The placing of Tulddana first in his enumeration
by Laksmidhara, while in other lists it comes third, was perhaps
deliberate. To the Gahadvalas the first had more significance
than the second and third which meant only a rise in varna,
which might not be recognised easily even after Hirgnyagarbha
by rival kings or the sacerdotal order. Apararka (p. 326) cites a
purina (omitted by Laksmidhara) to the effect that the gift of
Kalpavrksa might cure sonlessness in man or woman.!

EPIGRAPHIC EVIDENCE OF THE PRACTICE
OF MAHADANAS

Indian history has benefited more from the practice of
charitable donations than the history perhaps of any other
country. Though ostentation is detrimental to the spiritual
effect of a dana, to say that a prince had performed the prescribed
gifts was deemed only a declaration of his orthodoxy and good-
ness, and the claim in inscriptions was not barred, especially
when made by successors in glorifying their ancestors, as in
such cases it will not be self-advertisement. The prescription
in smptis of a permanent record for gifts of land and the practice
of making village bodies trustees in perpetuity for endowments of
.a religious character led to the wide-spread practice of recording
all such gifts on copper-plates. The epigraphic material now
available is very largely in the form of such grants or dana-patra.
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Pilgrimage (tirtha-ydtra), vows (vrata) and gifts (ddna) replace
the old ydgas in popularity with kings. It is possible that the
substitution was encouraged by the tradition that Ksatriyas had
been uprooted by Parasu Rama, and that rulers of our age«were
not of the second caste, and therefore not possessed of adhikdra
(spiritual right) to perform ydgas. The prescription of gifts as
means of salvation in the Kaliyuga, as compared with tapas,
vajfia, and satyam in older ages, must be read with the Puranic
statement that in the Kali age kings will not be Ksatriyas.

Some instances may be cited. Dantidurga (c. 754 A.D.)
repaired to Ujjain, where he performed the hiranya-garbha-dana.'
A courtesan of Pattadkal gave in c. 770 A.D.: an wbhaya-
mukhi-dana’® Three rulers of the Rastrakita line are known
from their inscriptions to have done the Tuldpurusa-déne vis.,
Dantidurga, Indra III (c. 915 A.D.) and Govinda IV (c. 918 A.D)*
In South India, the Cola emperor Rajardja performed the
Hiranya-garbha and Tulipurusadana, with his queen Dantisakti
in the 29th year of his reign (c. 1114 A.n.) * The gold used in
this ceremony was utilised in a later donation by the queen next
year.' Parantaka I (907-953 A.n.) claims to have done many
hemagarbha and tuldbhira danas ‘. In North India, the Candravali
plate of the Gahadvila Candradeva (1093 A.p.) as well as the
Candravati plate of 1099 contain exhortations on the transitoriness
of life, the eternal character of charitable donations, especially
of land and the resolution of the king, to make a gift of land,
after consulting those who were learned in the g@stras, and in
accord with sruti and smrti’ The allocution is siguiﬁcant as
coming from an ancestor of Laksmidhara's patron Govinda-
candra.’ After the composition of Hemadri’s Dainakhanda,
which became better known in South India than his original, the

! Epigraphia Indica, XVIII, p. 248,

Indian Antiquary, X1, p. 125,

3 Indian Antiguary, X1, p. 111 ; Epigraphia Indica, 1%, p. 24 Epigraphia
Indica VII, p. 30.

‘ Madras Epigraphist's Report, 1907, No. 42, For Hiranyagarbha in
modern times. See Galletti, The Duteh in Malabar, p. 110,

5 South Indian Inscriptions, VIII, 237,

" Ibid., 11, p, 383, v. 7. o

' Epigraphia Indica, XIV, pp. 193-209, Thirty-two villages were given as
dakgina after the pErformance of go-sahasradana and tulapuruia-dana.

® Gahet-Mahet inscription of Govindacandra {1125 A.D.) mentions & hema-
tuladana of Govindacandra., Epig. Ind., XI, pp. 20f.
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Kalpataru, gifts are made, on the express authority of Hemadri.
Thus in an inscription dated 1369 A.D., commemorating the con-
struction of an irrigation reservoir, the following statement is
made of the donor: “v. 22. Making charities in various ways in
keeping with the treatise of Hemadri, he heard that the merit
attaching to the gift of water was the greatest of all.”' A
similar allusion to Hemadri is found in a Mysore inscription
dated 1405 A.D.* The feeding of a hundred-thousand Brihmanas
and the performance of the pancalingala by Devaraya II of
Vijayanagara (about 1428 A.D.) are commemorated in an inscrip-
tion.' Krspadevardya'® and Acyutariya performed fuld-
purusadinds. In Orissa, Anangabhima III (d. 1238 A.D.) per-
formed a tuldpurusadina at Puri.’ As late as 1568 A.D., Mukunda,
the last of the Gajapati dynasty, claims to have done this
mahadina.” Its revival in Mughal times by Hindu princes was
due to revivalist influences.

THE TEN GREAT GIFTS

The term Mahadana is usually associated only with the
above sixteen gifts. But the later digests quote a sloka which is
found both in Karmapurina (from which it is cited by both
Danamayikha, p. 151, and Danacandrika, p. 17) which mentions
ten mahadanas (dasa-mahd danani). These are: gifts of gold,
horses, sesame seed, elephants, slave girls, chariots, land, houses,
a virgin for marrriage, and the kapila cow. The objects named
show that the list is old, as it refers to things which have always
been esteemed as gifts. Sesame is an essential additional in-
gredient of the donation in all gifts, including the sixteen great
gifts etc. Some of these are dealt with by Laksmidhara in
scparate sections (e.g., suvarpadina, pp. 194-199; bhiamidana,

' Porumamilla tank inscription, Epig. Ind., XIV, pp. 97ff.
* Epigraphia Carnatica, Tirthahalli, 12, in Vol. VIII.
5J.B. B.R.A.S., X1, p. 3.

¢ Bpig. Ind., VIL, p, 17.

o Medvas Epig. Rep., 1919, ins, 511, 543 and 5463 1920, para 47. The
tula-dane of Acyutaraya was of pearls, He did the hirapya-prehvi (suvarpa-
kyma) mahadana also, Epig, Carn., $h, 1, in Vol. VII, and Hn. 13, Vol. X,

$ R, D. Banerji, History of Ovissa, 1930, 1, p. 262,

T Ibid., p. 347,
14



106 THE DINA Kiypd

pp. 186-193; kapila-go-dana, pp. 161-166), or are very briefly
referred to in the chapter on prakirnadandni (pp. 266-275). In
this section will be found approval of #ila-dina daily (tild nityam
praditavyd yathasakti), (p. 258), grha-dana, (p. 257, 258,260)
gifts of chariots, (p. 267) and horses, (p. 257). It is noteworthy
that no special mention is made of such gifts as kanyddina,
gajadina and dasidina. The first of these is pertinent in a
general digest embracing the whole field of Dharma like the
Krtya-Kalpataru to its Grhastha-kanda, the second will be beyond
the means of those who cannot make the 36 major gifts among
which it will come incidentally, and the last (ddsi-didna) would
have become obsolete in its days. The provision of naivesika
(interpreted by the Mitiksard as the requisites of marriage, such
as a virgin bride, ornaments and houses) to learned Brahmanas
is enjoined as a regal duty by Yajiavalkya (I, 333)." The section
on dvijasthapanam (pp. 254-256) deals with this provision, but
as.a moral duty of the affluent, rather than as a duty of the king,
as laid down by Yajfiavalkya. The agrahdrapatisthd, which is
alluded to in Raghuvamsa (I, 44), and which is a feature of
regal gifts, as recorded in inscriptions, and as claimed by Laksmi-
dhara himself as one of his achievements, has to be associated
with this section. It is curious that for so important a topic
fuller treatment is not accorded.

OTHER TEN DiINas

The Madanaratne cites Jatdkarnya for an enumcration of
ten gifts, which are recommended to be made at the moment of
death (utkrantya). These are of cows, land, tila, gold, clarified
butter, clothing, grains, molasses, silver and salt. These gifts
are to be made when one is about to dic or after he is dead, for
his benefit. The sixteen great gifts arc to be regarded, accord-
ing to a verse of the Bhavigyapurina, quoted by Hemadri (p. 20),
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as gifts par excellence (ati-danani).! He also cites the Sama-
vedopanisad for regarding the gift of cows, land and books
Sarasvati or learning as three atidanas.

THE AcAarLA AND DHENU GIFTS

The Meru mountain is the centre of the Universe and is
inhabited by the gods and demigods. The acala-dinas are to
apostrophise this holy mountain (as described on p. 125), and
the various objects are to be addressed as having taken the form
of this mountain (parvata-ripena pahi samasdira-sagarit,
p. 128), In short, the Meru gift is a kind of multiplier, combin-
ing the gift of all the contents of the mountain, emblematically
represented by figures of gold, and the particular articles to which
mystic virtues are attached : (e.g., T#la is supposed to be sacred
because born of the body of Visnu, p. 132. The Dhenu is sup-
posed to represent the S'akti of the Trimirti and particularly of
Laksmi, and to carry with it the sin-destroying efficacy of the
go-dina (sarvapahari dhenul, p. 142). The cows are apostro-
phised in the mantra for the gifts under this head. (p. 144).
The gifts of this class are not to be deemed as substitutes for
go-dina but to exceed it in virtue, probably because of the com-
bined virtue of the component principles.

GO-DANA

The sanctity of the cow follows from the ancient pastoral
life of Aryan peoples. In the Rgveda divine honours are paid
to st. It is called a goddess )R. V. VIII, 101),* and is hymned
as the mother of the Rudras, the daughter of the Vasus, the
sister of the Adityas and the source (#dbhi) of nectar. Its sanctity
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was communicated to paiicagavya, which is administered as the
sovereign purifier.! Its touch purified, and only its mouth was
impure.! To defend the cow was a duty, like defending Brah-
manas, and one who lost his life in doing so was saved b the
service from the most heinous sins.’ The ordinary benediction is
¢ go-brahmanebhyo subham astu nityam’ (‘ may all be well with
cows and Brahmanas’). It took precedence in such phrases,
which recur in inscriptions, of even the first varna. To have a
cow was to have not only a useful animal, but to have Laksmi
dwelling in the house. The dun cow (kapil@) was regarded,
perhaps on account of her rarity, as even holier that the ordinary
cow. We can therefore understand the attention given by
Laksmidhara to the gift of this divine animal in various forms and
circumstances; as herself, (pratyaksata), or (ripato) as kapild,
and as ubhayatomukhi (pp. 158-160, 161-166, and 166-176). To
give a golden image of the cow was even more sanctifying. It
combined the virtues of gold and the cow in one gift. It may be
noted that in all gifts of cows, the gilding of the horns with gold
and of the hoofs with silver is prescribed (hemasringim, ripya-
khuram, p. 158). As the gift of cows alone without similar
provision for stud-bulls, is incomplete economically, vrsabha-dana
is commended. The gift should be of a bull and it may be sub-
sequently used for draught or pulling the plough (pp. 170-171).

GIFT OF ANTELOPE SKIN

The gift of krsndjina signifies not only its intrinsic holiness
but is in accord with the precept that the best of all gifts is what
is likely to be useful to the recipient.' The Brahmana imall
asramas needed it as a seat for himself, and it was required as a

! Baudhayana-Grhyasitra, 11, 20 ; Yajiavalkyasmyti, 111, 314.

i ¥ Manusmyti, V, 125 gavaghratam . . . mripraksepana suddhyati. The
impurity of the cow’s mouth, to which Medhatithi alludes (gavo medkhya mukha-
dyte) is balanced by the purity of the hind quarters. (Manusmypti, V, 130).

3 Manusmyti, X1, 79 ; gavarthe sadyah pranan parityajet, smucyate brahm-
hatya, gopta go-brahamanasya ca. - parityej ’ "

Madanapradipa, p. 79.
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base for the acala gifts. Its donation is best for one who main-
tains the holy fire (ahitagn, p. 186).

THE GIFT OF LAND (BHUMIDANA)

In historical times the gift which was most valued was that
of land. Its permanence and fruitfulness gave it precedence over
other gifts. As the donee, being a Brahmana would enjoy, even
without express grant, immunity from taxation for it, and it
would be heritable, it was much esteemed. The reckless gift
of land might embarrass kings who succeeded as descendants or
conquerors those who lavishly gave away lands. The resumption
of lands so given away would be a natural proceeding for one
who sought to economise the -resources of the state. Land which
passed into Brahmana hands was like fiefs in mortmain in
mediaeval England. But, the ordinary rule of irrevocability,
applicable to all gifts' was applied with special stringency (and
strengthened by imprecations of a terrifying kind) to guard
against any attempts to resume lands which had been given as
dana. Land (bhu) was sacred to Visnu (bhur-vaisnavi, p. 190),
and anscestors are said to shout with joy when a son is born in
their line, according to Brhaspati, because they feel that there is
a (potential) giver of land in charity (p. 190). For safety, the
gift of land is asked to be engraved on copper plate grants,? of
which records would be kept in the state archives. It was the
duty of the Mahasandhivigrahika (the analogue of the Nana
Fadnavis of the later Maratha empire) to compose and supervise
such grants Laksmidhara held this office. The section on
bhwmiduna (pp. 186-193) omits these rules, in which he must
have been expert. The reason is that the Danakanda was only a
section of a digest, and the Vyavaharakanda is the proper section

! Yajflavalkya, 11, 176.
sftrsg: SETOREA, EARRET FRleE: |
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* Brhaspatismyti (ed. Rangaswami), pp. 61-62.

3 Ahwekar, Rastrakiitas, 1934, p. 166,
Mitdkgarh cites (I, 319-320) the following text :
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to deal with them. The Gahadvalas, whom he served, delighted
to give away lands, and the inscriptions of Govindacandra and
his predecessors (e.g., the Basihi plate of 1104 A.D., Ind. Antig.
XIV, pp. 100 ff, and the Rahan plate of 1109 A.D., 6. X¥III,
pp. 14 ff) contain eulogies of bhamidina. The grants are
carefully drawn up in legal terms and all the regalia, .e., state’s
rights, which are given away with the lands are named in

the grants.

VIDYADANA

From an epigraphist’s point of view the chief pre-occupation
of royal donors would appear to be the gift of lands, which is the
ordinary subject of a copper-plate grant." Curiously, Laksmi-
dhara devotes less space to it than he gives to another gift, which
he deals with con amore, as a scholar as well as a statesman.
(pp. 200-228). Later digests virtually reproduce Laksmidhara’s
section on this subject. The gift of the Veda (brakmadinam),
according to Manusmyti (p. 200, IV, 223) excels all other gifts.
The praise is endorsed by Yajiavalkya (I, 212). Yama widens
the scope of the gift (p. 201) by making it the gift of the sdstras.
The citations are loosely strung by Laksmidhara, and it may
seem that the commendation of the present of transcripts of
sastraic, purdnic and other works, which forms the bulk of the
citation, was applicable also to the Veda. This is not the correct
view. There was prejudice against the substitution of books for
oral instruction in ancient India,’ and the “ seller of the Veda ¥

! About five-hundred copper plate grants are preserved in the office okthe
Government Epigraphist at Madras. Of these over 400 deal with land grants.
See List of Imscriptions in the Office of the Supcrintendent of Epigraphy,
1941, pp. 118-136.

* Apardrka (p. 1114} cites the following s'loka, among others, from Caturvim-
satimata prescribing penance for selling the Veda :

AFEEOT NFEIT CHRIRAAED |

Smyticandrika (ed. Mysore) I, p. 51 states that he who has studied from books,
relying thereon, and not learnt from his Guru, fails to shine in an assembly, even
as women who have been impregnated by paramouts ; and that reliance on books
is of the same category as dicing, acting, women, idleness and sleep in being an
abstruction to learning :
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(Veda-vikray?), who is held up to reprebation, is not only the
person who offends against the canon of free teaching, but against
one who offends against the spirit of oral teaching by writing out
the oVeda and selling it. The way in which instruction is to be
given is oral. This is shown by the citation from the Maha-
bharata (p. 203) where the work of the teacher “ who speaks
(brigyat) the holy Veda (dharmyam brahmim sarasvatim) to the
pupil is lauded. The literature to be reduced to writing, so as to
be given as gifts, consists of the Vidyas and Kalas among which
the Nandipurana, which Laksmidhara quotes extensively, includes
the Vedas and their angas (p. 208) but it avoids suggesting that
copies of the sacred canon should be made for sale of presenta-
tion. The implication of its description (p. 213, lines 1-2) is
that what is commended is gift of such knowledge orally by
teacher to pupil. The section is valuable for giving a conspectus
of the knowledge available at the time, and of the contents of the
Purdnas, as well as the realistic description of the work of the
copyist, and the glorification of his calling and of calligraphy.'

KALPADENA

The gift of kalpas, or months of Brahma (p. 230), which as
enumerated number thirty in all, seems a mystic ceremony in
which images of gold representing each of the kalpas were given
away, after an unspecified ritual.

GIFTS ACCORDING TO AUSPICIOUS MOMENTS

The merit of a dana is enhanced if it is made at a tirtha or
holy place like Praydga or Kasi, or on the banks of a sacred
stream or at the confluence of rivers or on the banks of the

' For & fuller treatment see my article on Vidyadina in Annamalai Com-
memoration Volwne, 1941, pp. 4U6-512.
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ocean. The treatment of the merit of localities is omitted in
this book by Laksmidhara, as one of the sections of the digest is
the Tirtha-kinda. But the indication of proper times, by tithi,
naksatra, or masa is relevant to dana, and is briefly toyched
upon (pp. 240-249).)  As gifts, which should form part of special
ceremonies or ordinary daily routine come up in the sections of
the digest on Kala, S'raddha, and Tirtha the perfunctory way in
which the matter is dealt with here, as compared with later
works on Dana, will be intelligible.

MISCELLANEOUS GIFTS

A large number of minor gifts are lumped together in a
chapter to which the title prakirna (scattered) is given, follow-
ing the usage of some of the later smytis like those of Brhaspati
and Niarada. There is a certain amount of repetition in this
chapter of what is stated in previous and succeeding chapters.
The lists are illustrative and not exhaustive, as Ballila Sena
was able to name nearly 1400 ddnas in his Danasdgara. The
Danaratnikare and the Madnaratna, which closely follow
the Kalpatary, have this section, but the former has con-
dendsed and the latter has rearranged the matter of their
original. The miscellaneous enumeration brings in about fifty
more gifts. These include vital things like the gift of life,
gifts to enable a person to get married (naivesika), the
sacred thread (yajiiopavita) and ingredients for the daily fire-
rites like clarified butter, sarpis and seating planks {@sana),
articles of apparel, turbans (usnisa), fans, fly-whisks (camara),
umbrellas (chatra), shoes, ornaments, unguents and scents (¢un-
dana, gandha), flowers, incense, pearls, conches (sunkha), pin
(tambila), oils for consumption and lighting, lamps, (dipa),
amalaka ; (the Indian gooseberry), medicines, fruit and edible and
medicinal roots, beds and bedsteads (sayyid and s'ayuna), cooking
and other household vessels, fuel for cooking and for warmth in

! Hemadri and Madansimha expand the gifts uccording to appropriats moments
so as to bring in gifts for all the five (pancanga) features of the day, and deal
with gifts for each day of the week (varadana), and each yogas and karape
éﬁmzddrt. pp. 806-814). The six seasons (sagdriaval) and the two solstices
aquz) have the& gifts in Madnaratnapradipa (pp. 124-125), while the gifts at
the intersection of the ayanas (samhranti) are always famous (Hemadri, p. 814 ff.)
The inscriptions show that gifis were invariably made in connection with the
moments declared as specially efficacious,
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winter, grains of all kinds, condiments! cooked food (anna),
milch-cows, salt, (lavana) sugar, sugarcane-juice and honey,
draught oxen, horses, elephants and carriages (upinaha), musical
instsuments and above all the gift of sacred knowledge (brahma-
dana). That the list is not meant by Laksmidhara himself to
be exhaustive is seen by the omission of an article so usually
give as woollen blankets (kambala), when such a thing as the
domestic bucket for water (ghatipatra) is not forgotten. Visnusmrti
(XCII, 32) is cited (p. 268) for the comprehensive statement
that whatever a man possesses which is dear to him or
covetable by others (istatamam loke) is a (suitable object
of dana.

DEFINITE RESULTS OF GIFTS

In the ancient theory of daksing and dana, an invisible but
all the same potent and indestructible influence follows from them,
when properly given. This vague indication was perhaps insuffi-
cient to stimulate liberality. So, specific results of a postmortuary
character are attached to each of the major, and to even each of
the minor gifts. According to Hemadri, (p. 827) gifts which have
an immediate effect in life are of two kinds : those which increase
enjoyments (bhogada) and those which destroy illnesses (roga-
hara). Man is surrounded by evil influences, which will prevail
against him unless countered. They may spring from the con-
junctions of moments, (hence ddanas for each tithi, vdra and
suksatra), or through the adverse influence of planets, which re-
quire to be counteracted by grahasinti (pacificatory) rites and
gifts. The Kalputaru has a special section dealing with propi-
tiatory rites (sdanti-karma). It is the thirteenth part of the
great Digest, and is the progenitor of works, which deal with
.apprehensions duc to evil influences and ways of over-
coming them by propitiation (vanti) like S'anti-Kamalikara.
The omission of such topics as grahasdnti by gifts in the
section dealing with Ddna is obviously to prevent repetition.
Hemadri and Madanaratna (pp. 1147 ff) deal with graha-
gdnti under gifts as they apparently had no separate work
dealing with propitistions of all kinds, of which gifts will
form one.

15
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A passage from Narasimhapurina (one of the upa-purinds,
often cited in the Kalpataru), is reproduced on p. 269, giving a
list of twenty-one paradises (svarga) to each of which the donor
of a particular gift is automatically lifted after his death. his
is followed by the long citation from the S'antiparva (ch. 240,
sl. 12-38) of the Mahabhdrata commemorating the glorious after-
death destiny of some illustrious donors of the past.

ProvisioN oF WATER

In a tropical country in which animal and vegetable life is
dependant on seasonal rains and the storage of water for drink
and irrigation in suitable reservoirs, or the tapping of subter-
ranean springs by deep wells, special merit will naturally attach
to the provision of such facilities for water. To a statesman the
subject will appeal even more than to a mere ritualist. The
supply of water naturally leads to the subject of tree-planting,
both for shade and for other uses, as trees depgnd on water even
more than animals. The two topics are usually not held to come
under the strict view of Ddna, as already explained, as the dedi-
cation of trees and tanks is not to be classed under a gift to a
specific donee. The beneficiaries in these dedications are indeter-
minate. The benediction at the end calls for the satisfaction (by
the act of dedication) of the gods, ancestors and men (deva
Ditrmanusyah priyantam iti utsyjet, p. 288). Nilakantha deals
with these topics in a separate section of his digest (Utsarga-
mayukha.) It is a very small section, hardly deserving to bg
placed side by side with the other mayikhas, but purism required
a separate treatment of ufsarga apart from dana, to which a
mayikha is devoted. Laksmidhara was an expert in Mimamsa
and must have been aware of the solecism of bringing such
works of public utility under ddna. His action in defying
convention, in view of the practical importance of such works,
and of giving additional attractions to them by classifying them
under gifts of spiritual efficacy has given a lead to subsequent
‘writers, who, with the exception of Nilakantha, have followed his
‘example and dealt with such dedications as gifts, finding, like
‘Govindinanda, warrant for it under the rule that an absent or
| zpv;sxblg donee might be given 2 gift (even without his knowledge)
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by simply pouring water on the ground, after mentally resolving
that the gift should go to him (p. 124)'

The sources of water supply are treated, as stated in a
defimition cited from the Kapila-pasicaritra in the Dana-
kriyikaumudi (p. 126) as five: the kapa or well, which may
have a diameter upto fifty spans of the hand ; the vapika, with
a diameter upto 100 spans ; puskarini, which exceeds a hundred
spans, and goes upto 200; taddga, whose width extends 800
spans; and the nadi (river) which exceeds this too.” The
spiritual advantage accruing to a giver is in proportion to the
size of the reservoirs.' To understand the descriptions, one
must have knowledge of parts of India in which water is struck
in wells at great depths, and the cost of even a small well is
considerable. To excavate a well and line it with stone or
brick, build steps to get at the water, and plant around the well
groves of shade-giving or fruit-trees, and then find that the well
goes dry, is not an unusual experience in North India. Such
drying up is deemed providential, and as due to failure to make
the dedication with proper ceremonies, and to begin the ex-
cavation at suitable astrological moments. The wells spoken
of are, not those reserved for private use (though to them also
the astrological and ceremonial rites will apply) but wells thrown
open to the public, after making the dedication in the presence
of the sacred fire (which is a witness, agni-saks?) and worshipping
the Ocean (Samudra) as the divine parent of all water (p. 278).
The goddess Ambikd and the god Ganesa (Viniyaka) are to be
worshipped in effigy, at the commencement of the ceremony of
dedication, and the idols are to be left immersed in water. The
rit@al includes the worship of the Fire and Varuna, with a
number of Vedic mantras (which arc specified on pp. 283-284,
and identified on pp. 355-357 in Appendix C). A full quota of
priests 18 needed for the rites, who are to receive appropriate
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daksipas. In the rithal given metal figures of aquatic animals
like crocodiles (makara) and fish (matsya) are to be immersed in
the sacrificial pot, the emblem of the future reservoir. Till the
ceremonies are completed, the water is declared impuree~and
unfit for use. (Utsargamayikha, p. 23, ed. Gujarathi Press).’
An additional rite is to pour into the well water from sacred
rivers, then worship the Mothers of the waters (Bhavisyapurina,
cited in Utsargamayiikha, p. 8) * and to imagine (with invocation)
twenty named tirthas in groups of five (paiicatirtani) as resident
in the well. (Danaratnapradipa, IV, p. 297).° The dedication
should be to all living beings, who should be invited by the donor

to revel in the water.’

DVARIBANDHA

A special type of work, which Laksmidhara holds up to vene-
ration, is the damming of a mountain spring, so as to form, from
the nature of its location, a high level reservoir, which might be
used for irrigation. The value of such a reservoir will be evident
to those who are familiar with the Gangetic plain, in which water
from the great river is so far below the level of the adjoining
arable area that lifting it is difficult. The Ganges Canal starts
from the Himalayas near Hardwar. The bund may be a long
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one. In that case, sluice-gates for the ddining of excess water
(dvaraka) have to be provided (p. 292). Flights of steps may be
built, into it, and gardens and temples near the bund. The de-
scription secms to imply one of an actually existing irrigation
dam. The merit of constructing such a reservoir is naturally
greatest among the provision of supplies of water. “ The merit
(punya) which accrues from the Vedic sacrifices of the cow, man
and the horse, are excelled by the merit accruing from the con-
struction of such a dam > (p. 296).

TEMPLES AND MATHAS

"A brief allusion to the merit of dedicating temples and
mathas is made in the context of providing a large reservoir
(pp. 197-199). It is expressly enjoined that such structures are
not to be constructed in waterless places, nor should such reser-
voirs be deemed complete without adjoining shrines, whose
benedictory influence will protect them (p. 299). A temple of
Vighnesa is specially valuable for such protection (p. 299).

DEDICATION AND PLANTING

A love of trees is natural in a tropical country subject to
periods of heat and drought. Dedication of trees is of use as
protecting them against wanton cutting down. Mangoes and
pomegranates arc recommended (p. 301) along with other fruit
trees for planting. The verse of Bhavisyapurana stating that he
who plants an aswvattha, a picumanda, a nyagrodha, ten tamarind
trees (tintrind), three each of kapittha, bilva, and amalaka, five
mangoes and five cocoanut trees, never goes to hell is cited in
other digests! To treat an aswattha as a son, perform its
tpanayane and marry it in due course to a smaller tree, which
will twine itself with the aswvattha, was recommended for child-
less ment  Laksmidhara does not pitch the service very high:
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planting five trees a#sures one of the heaven of S'iva (p. 303) !
He who donates a fruit tree to Dharma (charity) reaches the
mansion of Varuna after death (p. 304). The merit of adopting
the aswattha tree is extended to other trees like the pippala,
plaksa etc. The adoption of a tree may be made, like that of a
living son, with datta-homa rites in the presence of the Fire.
(p. 308). The virtues of arboriculture are lauded with pictures-
que exaggeration in a couplet. * In merit, the provision of ten
wells is equal to that of giving on vap?, of ten vapis is the provi-
sion of one big tank (hrada), a son brings merit equal to that of
to ten large tanks, but a tree confers the same spiritual advantage
as ten sons.”

ASRAYA AND PRATISRAYA

Laksmidhara's treatise on Ddna cnds with a short culogy
of the construction of dsraya (homes of rest) for ascetics (com-
monly spoken of as dsrama) and of rest-houses for travellers
(pratisraya), both in the vicinity of towns and on the road-side.
These are dedicated specially to the regenerate classes (dvijd-
tayah, p.312). The choultry is to have as protection the idols
of some of the gods. “ Who is competent to sum up the
spiritual fruit (phala) of a rest-house so dedicated? A bald
estimate will put its bencfit as four, vis., comfort, kingship, fame
and prosperity.”

CONCLUSION

With the above words ending with the auspicious word
“sriyak,” Laksmidhara brings to an end his review of Dina-
dharma. Hedid his self-appointed task in no spirit of mechanical
reproduction of ancient dicta, but used his judgment as regards
what should be stressed and what slurred over, within the limits
of the conventions to which he had to conform. His individual-
ity is evident in the selection for ‘prominent commendation of
the donations or dedications v»hlch aim at reducing human
suffering, pain and ignorance. The treatment of Vidpddina
reflects the insfght of the scholar and statesman. Indian social
- order was maintainable only by an equipoise of duties laid on
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different social grades. Public honour and) spiritual service went
to a section, which was divorced from worldly ambitions and
pursuits, leaving it to follow its high duty without the distractions
of cemmon desires, as well as of ordinary economic pursuits.
Social esteem can reconcile a class to high service combined
with life-long poverty, as it did in India almost to the threshold
of our times. But, to make the members of the class maintain
themselves, would be to endanger the single-minded discharge
of their spiritual and educational duties. So, their endowment
became a responsibility of the rest of society. Their maintenance
had to be donein a way that would not run into conflict with
their self-respect, or degrade them with the taint of mendicancy.
Such men should not beg; they were not to ask in order to
receive. That charity might prove a curse to him who receives
was a truth that was visualised in the attitude to Dana, which
made acceptance of a gift a moral peril, that could be faced by
a donee only from a high sense of helpfulness induced by a
feeling of compassion for a donor to whom a gift was the only
way of escape from present or prospective ill. The aim must be to
induce in the affluent classes a sense of their obligations to the
distressed and the poor, to generate a feeling of reciprocal
dependence in all classes of society, to instil the feeling that
moral and spiritual responsibility do not begin or end with life in
this world, to strengthen conviction in the grave responsibility
for the upkeep of social order and the order of the universe,
which lies on those to whom are given wealth and worldly
power. One way of developing and enforcing the conviction,
is shown in the ancient doctrine of gifts. Its enunciation,
elucidation and elaboration, so as to suit the changing needs of
the age, was a duty of the lawgiver and the statesman. Laksmi-
dhara, on whom this high duty was devolved by his erudition,
Jirth, and office, entered into its spirit, and essayed to display the
means of grace to his patron and to future kings by the insight
into Dharma, learning and literary skill which are reflected in
the Dana-Kalpataru.



NOTE B
DIGESTS ANTERIOR TO THE KRTYA-KALPATARU

THE composition of a digest (nibandha) imposes more strain
on the skill of a smrti-exponent than the composition of an
elaborate commentary (vydkhyd or bhdsya) on a smrti enjoying
universal esteem. The commentator is saved the necessity for
a logical presentation of his material, as he is bound to follow
the arrangement of matter in his original. In a diffuse smrti like
that of Manu, in which the same topic is treated of in different
chapters, this will lead to either repetition, or condensation in
one place of what has been explained in another, and the com-
mentator’s views, in relation to the various authorities which he
cites and explains, will be scattered over different sections. A
digest can make its own scheme and then follow it. It is not
restricted to any arrangement that is laid down in a smrti, except
in regard to such well-recognised divisions as the cighteen topics
of vyavahdra, and even in treating of the latter, it can follow its
own order of presentation of the topics. YdjRavalkya-smrti is
not only more compact but is better arranged than other smytis,
A running commentary on it will be ordinarily more logical in
arrangement than a similar comment on a loosely strung s#rii,
like that of Pardsara or Visnpu. This was probably why
Vijiianegvara chose to present his digest of Dharmasdstra in
the form of a commentary on that code. As already pointed
out, Laksmidhara excels the authors of other digests in following
a logical scheme, consistent with the Indian view of life, grouping
the treatment of the several aspects of Dharmasdstra on fourteen
major topics, which punctuate a man’s life between conception
and emancipation.

Laksmidhdra was not the inventor of the digest. There
were not .only bhdgyas, like the famous commentaries on Many
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and Yajnavalkya by Medhatithi and Visvhripa, but nibandhas
in the. tield before the appearance of his work. He recognises
their existence, not only by citing some of them, like the
Prakise and the Parijdta, along with an unnamed work of
Haldyudha, and the Kamadhenu,' in explaining a passage of
Katyayana, but he alludes vaguely to the existence of other works
by the expression prabhrtayal, appended to the enumeration of
the authorities. He justifies the attempt to supply a new
nibandha by stating that it excelled previous writings of the
class. In verses 12 and 13, in the proem to the Kréya-Kalpataru®
he definitely names three works which his digest excelled.
These are the Mahdirnava, the Kaimadhenu and the Mald, for
which the full name Ratnamdld is conjuctured on metrical
grounds.

Of these, the Mald is a work of which we possess no know-
ledge besides this allusion. The Kdamadhenu is a well-known
work to which others besides Laksmidhara have paid tribute.
Following the example of Laksmidhara, whom he deliberately
imitates in his proem to his Kr¢ya-ratndkara, Candesgvara places
only threec works at the head of the class which his Ratndkara
is claimed to have excelled. These are in the order of enumera-
tion, the Kamadhenu, the Kalpatarw and the Parijata’ He
cites the Mahdrnava, as Swmyti-Mahdrpava-karal in the Kriya-
ratnikara.! He also refers to Bhoja-bhipala either as Bhiipala
or Bhoja-Bhipila several times.” It has been noted already®
that though Bhoja is definitely earlier than Laksmidhara,
the latter does not refer to him at all anywhere in his digest.
Candeswvara cites Halayudha, who must be the same writer
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referred to by Laksmedhara. These are the pre-Kalpataru writers
or works alluded to or cited by Candesvara.

That Candesvara’s enumeration does not follow chronology
is evident from his placing the Kalpataru between the Kama-
dhenu and the Parijata, both of which are named in the Kalpa-
taru. 1f Gopila is the author of the Kamadhenu, as is argued on
grounds which appear conclusive, by Mr. Kane,' he was not far
removed from Laksmidhara in point of time, as in verse 11 of
his proem, the latter describes Gopala as his friend (tad-vaya-
syal). We may take the Kamadhenu as composed earlier than
the Krtya-Kalpataru but in the same generation. We have the
additional information in the above sloka (i.c., 11) that Gopila

composed his work in the form of vakyas:
MUagae: WHRARRET T 94 |

If it means merely that the work of Gopila was in prose (vakya)
it is not easy to see how it differs from the other nibandhas, unless
we construe the description as implying that the work was a prose
summary of Dharmasdstra, a Dharmasangrahua, which did not
follow the earlier practice of being couched in verse. Ve have
an example of this type of composition in the Smreyurthasira of
S'ridhara (c. 1150-1200 a.p.)’, which is mostly in prose, and
treats of most topics of Dharmasdstra, with the prominent excep-
tion of vyavahara.

It is noteworthy that while Laksmidhara in his claim for
supremacy for his Digest mentions only three as those which it
superseded, viz., the Kdmadhenu, the Mahidrpava and the Maki,
the presumption is justifiable that he regarded these alone as
serious rivals of his own work. But, why does he not cite them
anywhere in his book? That he did cite atleast one of them is
likely, and it is the Mahdrnava. The reasons for this deduction
are these. Mahdrpava is apparently referred to when he cites
the Smrti-Mahdrpava by Candesvara, Hemddri refers to Mahir-
- nava, Smyti-mahirnava like (Candesvara) and Mahdrpava-

Prakisa.' 1t is extremely likely that all these names refer to one

L 0p. cit., pp. 295-296,
* Kane, op, &it., p. 237, 1t was printed in the Anandas'rama Series,

35 srgpmsraR) AR Sg, 1, 1, 1031,
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and the same work, as suggested by M. Kane,' and that the
Prakisa and Maharnava are identical.

The proem of Laksmidhara alludes to a digest, which
he =alls the Mala, of which we have been unable to obtain a
trace. That it must have been of sufficient reputation to justify
its being mentioned side by side with the Kamadhenu and the
Maharpava is to be inferred from Laksmidhara’s mention of it in
such a context. But that so prominent a work should not have
been mentioned at all by Candes'vara and later writers will appear
strange, unless the name Mald conceals an allusion to some work
of established reputation like the Parijita.

! Kane, op. cit., p. 308,



NOTE C

MANUSCRIPTS OF THE DANAKANDA OF THE
KRTYA-KALPATARU

So far as known only seven manuscripts or fragments of
manuscripts of this section of the Krtya-kalpataru are now
available. They have all been used, in preparing the present
edition. The press copy was based on a transcript carefully
made under orders of the Government of His Highness the
Mahiarina of Udaipur (Mewir) of an undated manuscript in the
Palace Library at Udaipur. The original manuscript is on
paper, and consists of 93 folia, each page containing on the
average ten lines and forty letters to a line.! Its appearance is
old, and it is apparently a transcript of a much older manuscript.
Its agreement with the text adopted by Hemadri in many cases
suggests that it is from an original that he used, or that both
were descended from a common manuscript.

The oldest dated manuscript of this section of the great
Digest is one in the Library of the Royal Asiatic Society of
Bengal. It bears the stock number 4026, and is on palm-leaf,
closely written in old Maithila characters. In appeararfce it is
discoloured and is in parts worm-eaten. There are 131 leaves in
all, with five lines to a page. The post colophon? gives two

! Peterson’s '* Report on the search for Sanskrit MSS. in the Bombay Circle,
1882-1883, 1883," p. 109.
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dates, one in S'aka and the other in th{ Laksmanaseniya era.
They are (L. S.) 374 (a.D. 1493) and (S'aka) 1426 (a.D. 1504).
The two dates do not agree, as there is a discrepancy of eleven
years between the two.

As the L. s, date is given in words also, it has to be taken as
the actual date of the transcription of this manuscript. Rai
Bahadur Monmohan Chakravarti (J. 4. S. B,, N. S,, XI, p. 358
footnote) pointed out that the scribe S'ubhapati, who made this
transcript in L. S. 374 by order of Gadadharadeva made a copy
of another manuscript in L. S. 373 (Rajendralila Mitra, Catalogue
of Manuscripts from Nepal, p. 65). Gadadhara-deva was the
grandson of Dhirasimha, brother of the Maithila king Bhaira-
vendra. The Gasgakrtyaviveka was composed in L.S. 376,
when Ramabhadra, son of Bhairavasimha or Bhairavendra was
ruling. (J. R. 4. 8., N. S,, xx, 554).

The next in order of date of the seven manuscripts is one in
the Colebrooke collection in the India Office Library. (No. 1461).
It is on paper, and contains 101 leaves, closely written in Bengali
characters, with ten or eleven lines to a page. The first four
folia are by a different hand from the rest of the manuscript. It
was copied by the S'tdra Kavicandra in S'aka 1510 (i.e. 1588),
and cuologises the Bhattacarya family.! The literary activity
of the great Smarta Bhattacarya, Raghunandana, is dated be-
tween 1520 and 1570 A.D. by Mr. Kane,’ while Monmohan
Chakaravarti (J. 4. S. B.,, N. S,, xi, pp. 351-357) places him
between 1510 and 1565 A.D. It is possible that this copy was
made for one of his descendants, or even for him.

The next manuscript of Dana-Kalpataru in point of age is
on¢ in the Library of the Royal Asiatic Society of Bengal, bear-
ing the number 10236. It is on paper, the leaves are marked
17-24 and 1-8, with ten to eleven lines to a page. It isa frag-
Jnent and deals only with patrapatra-niripanamm. It bears the
date Samvat 1658 (1601 A.D.).

I discovered in Janunary 1939 in the Junior Bhonsle Maha-
raja's Library at Nagpur a legibly written paper manuscript in
Nigari . script. It had lost the first two leaves, dealing with
pp. 14 infra. On last leaf it states that it was copied by

'V See p. 313 infra,
* History of Dharmayastra, §, p. 419,
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Govinda in Samvat K735 (i.e. 1688 A.D.). As this manuscript
came to light after the book had been printed, its readings are
now presented in Appendix G (pp. 383-412, infra).

Pandit R. Anantakrspa S'astri secured from Benares‘for the
University Library at Lahore a manuscript of this kinda, and
drew my attention to the manuscript early in 1938.' It bears
the stock No. 8162. Its readings are collected in Appendix A
(pp. 315-330, infra). On the fly leaf it bears the Samvat 1778
(1.e. 1722 A.D.)

The Sarasvatibhavan at Benares has five loose folia dealing
with a danaprayoga from the Krtya-Kalpataru. It presented no

special readings.

_ ! His letter to me is dated 15-1-1938. He had also secured a manuscript of the
Tirthakapda for the Library of the Punjab Univarsity,



NOTE D
LIST OF WORKS ON DANA

* An asterisk denotes that the work has been printed.
Denotes that a transcript now exists in the Adyar Library.

A. Parts of Nibandhas dealing with Dana

* Dana-Kalpataru of Laksmidhara (c. 1110 A.D.).

¥ Déanasdgara of Ballalasena (c. 1168 A.D.); partially printed.

* Danakhanda of Hemadri (c. 1270 A.D.); part of Caturvarga-
cintamani (pr. Bibliotheca Indica, and Prabhakarl and
Co., Benares).

v Danaratnikara of Candesvara (c. 1300 A.D.).

! Danaratna or Danavivekoddyota of Madanasimha, (c. 1425 A.D.)
part of Madanaratnapradipa.

Danasdra of Dalapati (part of Nrsimhaprasada) c. 1500 A.D.

* Danakriyikaumudi of Govindinanda (c. 1500 A.D.), part of his
Kaumudi series (Bibliotheca Indica, 1903).

Danatatva of Ragunandana (Jayaswal’s Catal, 200) c. 1550 A.D.

Danasaukhya of Todarmal (c. 1580 A.D), part of Saukhya series

Danahkautuka of Nandapandita (c. 1600 A.D.) part of Harivamsa-
vilidsd.

Dana-Kamalikare of Kamalikara Bhatta (c. 1625 A.D).

Danamayikha of Bhatta Nilakantha (c. 1625 A.D.) part of the
Bhagavanta-Bhaskara,

Danaprakasa of Mitra Misra (c. 1625 A.D.), part of the Vira-
mitroduya.

Dinakaustubha of Anantadeva (c. 1650 A.D.), part of Smrti-
kaustubha.

Ddna-hirdvaliprakisa of Divikara, son of Bharadvija Mahideva
(c. 1685 A.D.), part of Dharmasdstra-sudhanidhi.
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Danaratnakara of Bhattarama (c. 1673 A.D.) part of Anupa-
viveka.

Danaratna of Manirama Diksita (c. 1160 A.D.) part of Anupa-
vilasa or Dharmambodhi.

Dana-bhagavata of Varni-Kuberananda, protege of Rana Sam-
grama Singh (c. 1500 A.D.).

Dana-parijata of Ananta Bhatta son of Nagesa Bhatta (c. 1625
A.D.) part of Pdrijita series.

B. Treatises on Dana

Dancakanda (said to be extracted from Rudra-Yamala)

Danacandrika of S'rinatha Acaryacudamani (c. 1300 a.n.) Cal-
cutta Sanskrit College, 11, 556, 563).

Danacandrika of Gautama (B., 3. 92).

Danacanarika of Jayarama (L: 2102) “ Abstract of Hemadri”
(Kane).

* Danacandrika of Divakara (Kale) ; pr. Bombay.

Danacandrika of Nilakantha (Hiralal, 2176-2178).

Danacandrika of Vrindavana (N.W., 136 ; N.P. iii, 26-).

Danacandrikavali of S'ridharapati (Kiethorn, 74),

Danadarpana cited by Raghunandana (Oxf., 292).

Danadinakara of Kamalakara (L., 180; B., 3, 90).

Danadinakara of Divakara son of Dinakara (K. 180).

Danadidhiti of Nilakantha son of Bhaskara (Aufrecht, I11, 54}.

Danadipaval, (Haraprasad, Rep. Search., 1895-1900, p. 15).

Danadipavakyasamuccaya (Peterson, I, 116).

Déanadharma-vyakhya by Arjunamisra (Varendra Res. Socy,
Rajshahi).

Danadharmaprakriya of Bhavadeva Bhatta, son of Krsnadeva of
Mithila (L. 1834) prior to 1600 A.D. (Mitra, No#ices of MSS.
v, 144 ; Jayaswal, 188-189),

Danapanjika of S'uryasarman, composed under orders of Navaraj
Simha (Peterson, V., 177; Jayswal, 187, 195),

Danapangs of Ratnakara Thakkura (summary of Danasdgara),
L., 2002 ; Petrson, I, 116, 111, 387).

Danapaddhati of Ramadatta, cousin of Candesvara, and minister
of the Kafpata king Nrsimha of Mithila, ¢, 1350 a.D.;
(Mack. 33; 1. O. Cat, iii, 1714).



INTRODUCTION 129

Danapaddhati by Gaga Bhatta (Vigvesvar: Bhatta), c. 1650 A.D.
(Hiralal, 2183 ; Bikanir, 2422).

Danapariksa of S'ridhara Misra (Kasmir, 24).

Danaperijata of Ksemendra (L. 2822).

Danapradipa by Madbava son of Visnu (Hiralal, 2184 ; Nep.
Cat. Haraprasad, 1238).

Danaprayoga by Bhattoji (L. 4161).

Danamanjar: by Vrajaraja (N.W. 164).

Danamanohara by Sadasiva (C. 1679 4.D.); B, 3, 92 ; Bikanir
New List, 1971.

t Danavakyasamuccaya of Yogisgvara (anterior to 1300 A.D.)
(B, 3, 92; Kh,, 73 ; Adyar, I, p. 111).

Danavakyavali of Vidyapati Thakkura, composed at the instance
of Queen Dhiramati wise of Nrsimhadeva of Mithila (c.
1400 a.p.) L., 1830; Bikanir, N.L., 2003 ; Jayaswal, 192,
194 ; Hiralal, 2193. It is sometimes attributed to Queen
Dhiramati herself.

Danavakyavali by Viregvarasunuh (i.e.) Candegvara, c¢. 1300
A.D. ; Oudh, 516.

Danaviveka cited by Hemadri and by Nilakantha; Khatma, 3.

Danavyasa cited by Candesvara in Danaratnakara (I1.0. Cat.
Eggeling, p. 412).

Danaviveka by Bhanuji Diksita son of Bhattoji Diksita (c. 1650,
A.D.); Peterson, VI, 83; Hiralal, 2194-5.

Danasagara by Kamadeva Maharaja (of Mithila?) L., 2179.

Danasara or Aghabadava of Vigvegvara Bhatta (Baroda Oriental
Institute, 7129), the author of Madanaparijata (c. 1380 A.D.)

Danarnava composcd for Queen Dhiramati (c. 1400 A.D.) ; Madras
Orl. MSS. Lib., 3209.

Danoddyota by Krsnarama (N.W., 106, 174).

Mahadanapaddhati of Rupanarayana (I1.O. Cat., p. 550) cited by
Vacaspati Misra (c. 1450 A.D.).

Mahadananirnaya of Bhairavendra of Mithila (supposed to have
been composed by Vacaspati Misra; Haraprasad, Cat., 36,
122, Ulwar, Catl. 1413).

Tuladanavidhi of Nardyana Bhatta, son of Rimesvara (c.

1550 A.D.).
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